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FOREWORD

Tais is the first volume of a series of Transactions to be
issued by the Library Committee of the Theosophical
Society of England and Wales. The choice has fallen upon
Thomas Vaughan for two reasons: in the first place, because
of his unique position in the chain of the Hermetic tradi-
tion during the seventeenth century ; and, secondly, because
it has been possible to secure the services of Mr A. E.
Waite, who is recognised by all students of the hidden
truth as one who is particularly fitted, not only by
temperament and predilection, but also by special training
and ripe scholarship, for the task of editing one of the
profoundest and most difficult of all visionaries who have
seen “the new East beyond the stars.” :

The mantle of Robert Fludd may be said to have fallen
upon the shoulders of Vaughan, who in his time and
generation continued the apostolate of the Secret Tradi-
tion, as this is represented by the secret and more spiritual
side of alchemical philosophy. The two writers drew from
the same sources : from the school of the Kabalah in all
its. extensions and reflections, from the Hermeti¢ Neo-
Platonists, and from those Latin-writing scholars of Europe
who, subsequent to the Renaissance, represented and not
infrequently ‘typified the struggle for liberation from the
yoke and aridity of scholastic methods. - Fludd was a
physician, and when not dealing with cosmical philosophy
he paid attention to the Hermetic foundation upon which
the true art of medicine is built. Vaughan, on the other
hand, was an exponent of alchemy ; and though first and
foremost a mystical philosopher and a visionary, was none
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The Works of Thomas Vaughan

the less a practical alchemist upon the material side—it
was, in fact, from inhaling the fumes of mercury during
a chemical experiment that he met his death.

Both Fludd and Vaughan were influenced by the move-
ment known as Rosicrucian, which came into prominence
in the early part of the seventeenth century. But Vaughan
was an unattached interpreter, while there is ground for
believing that Fludd may have been connected more or
less directly with the so-called ¢ Fratres R. C.” At any
rate he was a personal friend of Michael Maier, who
cannot be dissociated from the movement.

There is a living interest in Vaughan on the personal
side ; he belongs to the history of English literature,
more especially as a prose writer, though also by the
occasional felicity of his metrical exercises. Above all—
and this concerns the present venture more closely than
any lighter consideration,—he has a position of his own as
an interpreter of the Secret Tradition. His works, which
are valued possessions to those with sufficient knowledge
toappreciate their occult significance, are here made avail-
able for the first time in a collected edition.

Tue Lisrary COMMITTEE.

-
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BIOGRAPHICAL PREFACE

Tue Vaughan family is of old repute in history—in that
of England as well as Wales. It is said that an early
representative, Sir David Vaughan, fell at the Battle of-
Agincourt. The branch with which I am concerned had
Tretower Castle—by the Usk—in Brecknockshire as
its ancestral seat. This is now in ruins and was perhaps
falling into decay at the end of the sixteenth century,
for it was left by the master of the place about that
period in favour of a residence at Newton, near Seethrog,
in the parish of Llansaintffraid, some five miles away in
the same shire. This is Newton-St-Bridget, also on
the banks of the Usk. In the next generation Henry
or Thomas Vaughan' was of Tretower and Llansaint-
firaid. At the latter place, and in what has been called
the farmhouse at Newton,? there were born to him—of
a wife about whom there is no record—the twin boys
Thomas and Henry Vaughan. The ¢raditional or accepted
date, as I must term it, is between 1621 and 1622, but
the tradition may be regarded as sound; since it rests on
the authority of Wood,! who—almost unquestionably—
had for his informant the younger of the two brothers.*

! The Rev. A. B. Grosart, who first edited the complete writings of
Henry Vaughan in the FULLER WORTHIES LIBRARY, four beautiful
volumes—exceedingly valuable for the lives of both brothers—says that
the father was Henry and that he was a magistrate in 1620. The
Register of Oxford University describes him as “Thomas of Llansan-
fraide, co. Brecon, pleb.”

% See Theophllus Jones : HISTORY OF THE COUNTY OF BRECKNOCK,
vol ii, part 2, p. 540. He speaks of a farmhouse at Newton, once

“occupied by two brothers of the name of Vaughan, of very eccentric
character.”

3 ATHENZE OXONIENSES, edxted by Philip Bliss, vol. iii, p. 722.

4 Ibid., sub nomine Olor Iscanus.
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The Works of .T/zoma.f Vaughan

There are, however, no registers of births for that period
in the district, nor for almost a century later. We shall
find further on that importance attaches to the birth-date
of Thomas Vaughan, and it is necessary therefore to note
at this point that there is a minimum element of un-
certainty hereon.! : .
Thomas and Henry Vaughan became famous respec-
tively in the annals of two departments of literature, the
first as a mystic and alchemist whose little books have
long been sought eagerly and prized highly by students,
the second as a beautiful, though very unequal, religious
poet. With vocations sufficiently distinct, they yet be-
longed to one another in the spirit as well as in the blood,
for after his own manner Thomas was also a poet, or at
least a maker of pleasant verse, while Henry was drawn
into occult paths as a translator? and indeed otherwise,
as a record of his repentance testifies.> Between and
above both there stands the saintly figure of George
Herbert, their contemporary and kinsman by marriage,
albeit in remote degree.* The paths of the secret sciences
were beyond his ken entirely, and this is one distinction
in the triad. But there is another of more living im-
portance. Herbert was an artist in verse, *beautiful
exceedingly ” in workmanship, and if he did not attain
the heights which were reached in rare moments by

! There is extant a letter from Henry Vaughan to John Aubrey, dated
June 15, 1673. It is said that he and his brother were born in 1621, but
as a second letter mentions that Thomas Vaughan died in 1666 in his
forty-seventh year, there is a mistake on one side or the other, and the
birth-date is still open to question.

%2 See Appendix IX of the present volume, p. 489.

3 See The Importunate Fortune, written to Dr Powell of Llanheff, The
poet commits his body to earth, his “growing faculties . . . to the humid
moon,” his cunning arts to Mercury, his “fond affections” to Venus, his
pride—*“if there was aught in me”—to the royalty of Sol, his rashness
and presumption to Mars, the little he has had of avarice to Jupiter ;

And my false Magic, which I did believe,
And mystic lies, to Saturn I do give.”

¢ Grosart: WORKS of Henry Vaughan, vol. i, p. xxiv. Another kinsman
was the antiquary, John Aubrey.
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Henry Vaughan, he knew still less of his descents I
mention these-matters to indicate the kind of race and
royalty to which the triad belongs in literature. Herbert
is still the known poet whose popularity is witnessed by
innumerable editions. Henry Vaughan, designated the
Silurist,! is known indeed—but atter another manner
and one much more restricted. His works have been
collected twice and the selections are few. As regards
Thomas Vaughan, with a single exception in respect of
the tract entitled EupHraTes, he has been edited in
modern times by myself only, ‘and the volume to which
the present words are prefixed represents the only attempt
to produce his writings in collected form.

In the vicinity of Newton and Tretower is the little
town of Llangattock, still within the voices of the Usk,
and there at the period dwelt the Rev. Matthew Herbert,
a kinsman perhaps also, to whom Thomas? and Henry
wrote Latin and English verses, and to whom the former
may have dedicated Auvra Lucis,® addressing him as
Seleucus Abantiades—or such at least is my suspicion.
The records* on which 1 depend tell me that the boys
were placed in his charge at the age of ecleven years for
schooling, and so profited therein that in 1638 they
proceeded—apparently together—to Jesus College, Ox-
tord," where Thomas in due course took ‘one Degree
in Arts.”® This is stated by Wood and seems final on

! Thomas Vaughan is'as much entitled to be termed Silurist as his
brother. Ina sense, 1t was a family designation, belonging to that branch
which had its home in South-East Wales, where dwelt once the war-
like Silures. -

2 See APPENDIX 11, p. 475.

3 The tract entitled THE MAN-MOUSE in reply to Henry More was
also dedicated to Matthe\x Herbert by his “pupil and servant,” Eugemus
Philalethes.

¢ In addition to the researches of Grosart there are those of E. K.
Chambers in his WORKS of Henry Vaughan, 2 vols., MUSES' LIBRARY,
1906. It must not be said that the discoveries made by either editor are
considerable in respect of Thomas Vaughan, the materials being wanting.

8 The University Register says that “ Thos. Vaughan . . . matriculated
from Jesus College on 14 Dec., 1638, aged 16.”

¢ ATHENE OXONIENSES.
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the subject, but it has been said that he became a Fellow
of his College® or alternatively a Master of Arts.* His
age at the time of matriculation is also described variously
as eighteen, seventeen and sixteen. The last is on the
authority of the University Registers, and from this it
would follow that he was born in 1622. The date of
his baccalaureat is February 18, 1640, and thereafter I
find no particulars concerning him until he was ordained
by Dr Mainwaring, Bishop of St Davids, and was pre-
sented to the living of Llansaintffraid by his kinsman
Sir George Vaughan of Follerstone in Wiltshire. Again
the date is uncertain, that of 1640, which i$ usually given,
seeming too early® In any case he became in this
manner the rector of his native parish and was at least
in nominal possession till 1649, when he was ejected
by a Parliamentary Commission, under an Act for the
Propagation of the Gospel The more immediate
reason was unquestionably that, in common with his
brother, he was an ardent Royalist. He had also fought
for the King, notwithstanding the fact of his ministry—
where or under what circumstances we are never likely
to know. But the White King perished in the Royal
Cause on January 30, 1649, and Wood says that the
loyal but dispossessed subject sought the repose of Oxford
to pursue his studies.® He alternated between there

1 “Was made Fellow of the said House” are the words of Wood,
referring to Jesus College, but it is a mistake according to Grosart, *
who gives no reason. The fact of this Fellowship is affirmed by
Foster, ALUMNI OXONIENSES, following Walkers SUFFERINGS OF
THE CLERGY.

% Grosart says that he ‘“passed M.A.,” but mentions no authority.
There is, however, an expression of opinion in the letter from Henry
Vaughan to John Aubrey, already quoted: “(I think) he could be no
less than Master of Arts.”

3 See Grosart, op. cit., vol. ii, p. 301.

¢ Theophilus Jones says: “ He was ousted by the propagators of the
gospel in Wales, for drunkenness, swearing, incontinency and carrying
arms for the King."—Zoc. cit. The last charge implied the others
presumably. :

¢ “The unsettledness of the time hindering him a quiet possession of
the place”—meaning his cure of souls—* he left it, and retired to Oxon,
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and London, and—the suggested repose notwithstanding
—was busy about .many things. Chief among these
were the publication of his first five tracts, in two small
duodecimo volumes, in 1650, and his marriage to a lady
named Rebecca—patronymic unknown—on -September
28, 1651. In this year also he issued three further
tracts and one other in 1652. An “intercepted letter ”
included among the TuurLoE Parers® indicates his pres-
ence at Newton in the early part of 1653. It is not
possible unfortunately to identify the Pinner of Wake-
field,? where his Note-Book tells us that he lived with
his wife “in those dear days”’ when “the gates opened ”

and in a sedate repose prosecuted his medicinal genius (in a manner
valued to him), and at length .became eminent in the chemical part
thereof, at Oxon and afterwards at London.”—Wood, Zoc. cit.

! AN INTERCEPTED LETTER of M. Vaughan to Mr Charles Roberts.—
Cousin Roberts: By the inclosed from Captain Jénkin John Hewett to
Mrs Lewes of Lanvigan, you may see that he threatens the country with
his troop. Mr Morgan of Therw and divers others of the best of the
country were at this cock-fight, which was kept no otherwise than ac-
cording to the custom of all other schools. We conceived that there
was no troop in our country, nor under his command ; but it appears
by this his own letter that he hath them still listed and keeps them up
privately. For though he came not to the cock-fight, according to his
menaces, yet he had that morning at his house above thirty horse, with
saddles and pistols, which did much trouble and terrify the country people.
1 pray learn if his highness hath lately granted him a commission.
Otherwise I know no reason but these actions should be taken notice of.
Our justices of the peace still slight the Lord Protector’s authority and
have now issued forth their warrants for the contribution, some in the
name of the keepers of the liberty by authority of parliament, others
without any name at all ; and divers gentlemen have been served with
them but refused to execute them. I wonder at these proceedings and
more at those that suffer them. I’ll assure you, the people—by reason
of this public and persevering contempt—will not believe that there is
a Lord Protector and do laugh at such relations. I could wish that those
whom it concerns would look to it, lest their too much clemency prove
hurtful to them. I pray let me hear from you with the first conveniency,
and how the business goes betwixt me and Mrs Garnes. Farewell.

Your friend and affectionate kinsman,
THO. VAUGHAN
Newton, Ash-Wednesday, 1653. .
For my respected kinsman,
MR CHARLES ROBERTS,
at his chamber in Gray’s-Inn, This.
%.See APPENDIX I.

xi



The Works of Thomas Vaughan

and he believed himself to have entered deeply into the
realm of natural secrets! The next- traceable event is
the publication of EupnraTes, his last text, in 1655.2
There follows another period of silence, but on April
17, 1658, we learn by his own testimony® that Rebecca
Vaughan died, and was buried at Mappersall in Bedford-
shire.* It was the great grief of his life, as the private
memorials shew, and he was presumably henceforth alone,
for there is no reason to think that a son was born to the
marriage, as inferred by one writer.®

Thomas Vaughan was now about thirty-six years of
age and had not reached therefore the prime of life;
but he disappears from the field of authorship, and all
_that we can glean concerning him is contained by a few
lines in the biographical notice of Wood. He is said to
have been under the protection and patronage of Sir
Robert Murray, Secretary of State for Scotland in the
days of the Commonwealth,® but also a persona grata
under the Restoration in those of Charles’ 1I. When
the plague of 1665 drove the Court from London to
Oxford Thomas Vaughan went thither with his patron,
and a little later took up his residence with the Rector
of Albury, the Rev. Sam. Kem,” at whose house, on
February 27 of that year, he was killed by an explosion
in the course of chemical experiments. He is said to
have been buried on March 1 in the church of Albury

} See APPENDIX L.

? See, however, APPENDIX IX, s.. ATTRIBUTED WORKS, accord-
ing go which Eugenius Philalethes published a translation of Nollius
in 1657.

3 APPENDIX I, p. 446.

4 Mr E. K. Chambers obtained the following extract from the Register
of Mappersall :—1658. Buried : Rebecka, the Wife of Mr Vahanne, the
26th of April. i

¢ DICTIONARY OF NATIONAL BIOGRAPHY, s.v. Thomas Vaughan.

8 Wood : ATHENE OXONIENSES. ¢

7 DICTIONARY OF NATIONAL BIOGRAPHY, s.z. Samuel Kem. He
was on the Parliamentary side in the days of the Civil War, and was
notorious for fighting, preaching and plundering ; but he became a con-
vinced loyalist at the Restoration. It is difficult to understand Vaughan’s
connection with this dissolute character.

X11



Biographical Preface

village “by the care and charge of the said Sir Robert
Murray.”? This is on the authority’ of Wood and is
supported by Henry Vaughan in his Elegiac Eclogue,
to be quoted later. The *care and charge” must have
meant something more than burial fees, and there is a
tradition that a monument was erected. If so, all trace
of it has vanished, and the registers of Albury contain
no record of Vaughan’s interment.®* It seems to follow
that we know as much and as little about the passing
of Thomas Vaughan as might be expected from his literary
importance and repute at that period.*- His little books
could have appealed to a few only, though it may be
granted that occult philosophy was a minor fashion of
the time. He was satirised by Samuel Butler in his
CuaracTer oF AN Hermeric Puiiosopuer, and —as
some say—also in Hupisras itself. Among his con-
temporaries therefore he was not at least unknown.

I proceed now to the consideration of a somewhat
involved question. Thomas Vaughan published Auvra
Lucis, one of the later texts, under his terminal initials,

1 ATHENA OXONIENSES. But the letter of Henry Vaughan to John
Aubrey says only that his brother died “upon an employment for His
Majesty.”

2 He gave all his books and MSS. to Sir Robert Murray.

3 The DICTIONARY OF NATIONAL BIOGRAPHY is wrong in supposing
that the will of Thomas-Vaughan is in Semerset House—reference 53
Mico—though there is one of a person bearing that name. He was,
however, of Cropredy in Oxfordshire, and a son William, to whom he
bequeathed most of his property, was the father of four children at the
date of making the will—namely, February 17th, 1662-63—whereas any
issue of Thomas Vaughan of Newton and Rebecca his wife would have
been only about ten years old at that period. .

¢ The satire remained in MS. for something like a century, It is certain
that Butler intended to depict Vaughan and was acquainted with some of
his writings. The Hermetic Philosopher in question ‘“adored” Cornelius
Agrippa, magnified the Brethren of the Rosy Cross, was at war with the
schoolmen, recommended Sendivogius and the ENCHIRIDION of jean
d’Espagnet—to all of which Vaughan answers. See THE GENUINE
REMAINS of Mr Samuel Butler . . . From the original MSS. . . . by R.
Thyer, vol. ii, p. 225 e/ seq., 1759. The suggestion that Ralpho the
squire of Hudibras was also intended for Vaughan can have been made
by no one acquainted with the works of Eugenius Philalethes. There is
no vestige of similitude.
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S.N. Otherwise he wrote always as Eugenius Philalethes,
and out of this fact there arises a very curious question
of identity, involving a confusion of distinct or apparently
distinct personalities, on which I hope to cast such light
that it may perhaps be regarded as determined. In the
year 1667—being two years after Vaughan, according to
his history, had departed this life—there appeared at
Amsterdam a work entitled InTrROITUS APERTUS AD
Occrusum Recis Pavatium, edente Joanne Langio, the
accredited author being Eirenzus Philalethes, described
as anonymus philosophus, and by himself as naru Anglus,
habitatione cosmopolita. It sprang at once into fame as a
treatise of undeniable Hermetic authority and exceptional
clearness on the Great Work of Alchemy.! So far, how-
ever, it would appear only that an English writer had
chosen Latin as his medium, the continent as place of
publication, and a pseudonym recalling that of Eugenius,
in all which there is nothing which calls for notice. But
an examination of the work and the circumstances under
which it was issued arrest attention. In the first place,
it came into the editor’s hands, not long prior to its
publication, “from a most excellent knowing man of
these matters,” not otherwise described, while as regards
the author himself Langius says : “I know no more than
he who is most ignorant,” not even whether he was still
living. In the second place, he did not in his opinion
possess a ‘“true manuscript copy,” so that his edition
appeared subject to all faults.?

For the next significant fact we must pass, however,

1 It was reprinted in MUSZUM HERMETICUM Reformatum et Amplifi-
catum in 1677 ; in 1683 at Venice ; at Jena in 1699 ; in 1706 at Frank-
furt ; and in 1754 a French translation appeared in BIBLIOTHEQUE des
Prilosophes Alchimigues, vol. iv, together with EXPLICATION de ce Traité *
de Philalethe par lui-méme, the authenticity of which is doubtful.

2 The preface of Langius is of considerable interest and bibliographical
consequence. He points out acutely that THE OPEN ENTRANCE is not
only reminiscent of Sendivogius and his NEW LIGHT OF ALCHEMY in
respect of perspicuity and candour but also in the matter of style. There
is no doubt that Sendivogius—or Alexander Seton behind him—was the
model of Eirenzus ; both also adopted the descriptive title of Cosmopolite.
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from the editor’s preface to that of the writer, who
opens with the following testimony : “I, being an adept
anonymous, a lover of learning and a philosopher, have
undertaken to write this little treatise concerning medicinal,
chemical and physical secrets, in the year of redemption
1645 and in the twenty-third year of my age.” The
motives by which he was actuated were (1) that he
might lead the Sons of the Art out of the labyrinth of
errors and the deceits of sophisters ; (2) that he might
be recognised by Adepts at large as their peer and their
brother. These reasons set aside, it remains that Eirenzus
Philalethes, according to his own statement, accomplished
the Great Work at the age of twenty-two, and otherwise
that his memorial concerning it did not see the light for
twenty-two years. It is of course an interesting coinci-
dence and nothing follows therefrom ; but as the result
of a simple calculation we shall find that he was born in
1622, or in the same year as Thomas Vaughan, if we
accept “the Oxford University record, that the latter
matriculated at the age of sixteenin 1638." Iam obviously
not prepared to deny that here is another coincidence,
however remarkable as such; but I must confess that
imagination is disposed, on the other hand, to speculate
whether Vaughan really died in 1665, whether he did not
change his local habitation, adopting- another pseudonym,
as he had done once previously.? A certain romantic

! The record is in agreement with the birth-date given by Wood.

2 Henry Vaughan was satisfied only too well on the fact of his brother’s
death, for he makes him the subject of an elegiac eclogue under the title of
DAPHNIS, recording “our long sorrows and his lasting rest.” The follow-
ing lines have the unmistakable note of identity :—

Let Daphnis still be the recorded name

And solemn honour of our feasts and fame.

For though the Isis and the prouder Thames
Can show his relics lodged hard by their streams,
And must for ever to the honour'd name

Of noble Murray chiefly owe that fame,

Yet here his stars first saw him—

a reference to Usk and its vicinity. 4
¥ Xv
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colouring is reflected on such a notion by the fact that
nothing was issued under the style of Eirenzus Philalethes
till Eugenius had been settled in his grave at Albury,
according to rumour:.

Our next task is to ascertain whether -the subsequent
literary history of the two alchemists throws any light on
the subject, and it happens that so early as the year 1703
a German translation of Tur Open ENTRANCE was
published at Hamburg under the name of Thomas de
Vagan.! Since that date the confusion of the two
alchemists became almost a matter of habit? until—after
being misled myself by bibliographies then current—I
endeavoured to clear up the question in 1888.2 But
it continues in certain quarters even to this day. It
follows that the birth coincidence is illustrated by early
identification, which may well have arisen through
similarity of pseudonyms,* but certainly not owing to
the coincidence itself, with which no one  would have
been acquainted on the continent. It was perpetuated
in England subsequently by transmission from writer
to ‘writer.

1 Mr E. K. Chambers states that the Jena Latin edition of THE OPEN
ENTRANCE, published in 1699, has a preface by G. W. Wedelius, who
says of the author, Ex Anglia tamen viigo habelur oriundus et Thomas
de Vagan appellatus, a still earlier ascription, but he was not able to
verify it. There is, however, a copy in the British Museum at the
present time and I have been able to determine the point. The opinion
expressed by Wedelius at the end of the seventeenth century rests on
the authority of G. Hornius, an editor of Geber. The ABYSSUS ALCHEMIZE
describes Vaughan on the title-page as an English adept, the translator’s
short preface containing no particulars concerning him. The character-
istic pseudonym of Thomas Vaughan does not appear anywhere, nor that
of Eirenzus Philalethes.

2 They are distinguished carefully, however, by Anthony 4 Wood. .

3 LIVES OF ALCHEMYSTICAL PHILOSOPHERS, pp. 187-200.

4 The DICTIONARY OF NATIONAL BIOGRAPHY, s.z. George Starkey,
affirms that Eirenzeus Philalethes used the pseudonym of Eugenius “in
one case at least.” It is unfortunate that the case is not mentioned, but
I make no doubt that there is an error on the point of fact. The reference
may be to A BRIEF NATURAL HISTORY by Eugenius Philalethes, 166g,
on which see APPENDIX IX, pp. 489, 490. There are two things certain

about this tract, the first being that it is not by Thomas Vaughan, and the
second that it is not by Eirenzus.
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Passing now to the question whether the identification
is justified or can be regarded as tolerable, we are con-
fronted by the fact that, with the exception of some
metrical exercises belonging to his earlier days, Vaughan
did not write in Latin. That he could have done so
there is no question if it became expedient or desirable
for any purpose in view, but the appearance of THE
Oren ENTRANCE in that language cannot be said on the
surface to help an affirmative answer. The whole story
of the tract is, however, curious. I have mentioned that
Langius was in search of a better text than that which
he was induced to publish by his belief in its signal
importance. Two years after the Amsterdam edition,
or in 1669—and with a preface dated August 9, 1668—
there appeared in London—and in English—an edition
of Tur Oren EnTrance, edited by William Cooper,
who styled himself “a true Lover of Art and Nature.”
By the hypothesis it is not a translation of the Langius
text,! but is described as ‘“the true manuscript copy
which John Langius in his preface doth so much thirst
after.” It is affirmed to have been in the editor’s
possession for ‘“many years before the publication in
Latin.” Moreover, the reader is directed to find “con-
siderable enlargements and explanations, wherein the
Latin translation is deficient.”” I have checked these
variations, and some at least of them seem important to
the text. It is difficult to speak with certainty, and
[ am putting the point tentatively, but on the whole I
am disposed to infer that William Cooper really had an

! Lenglet du Fresnoy renders Cooper's title into Latin as follows :
INTROITUS APERTUS, cv manuscriplo perfectiori in linguam Angli-
canam versus et impressus, thus making him a translator. But the
English title in full is: SECRETS REVEALED, or An Open Entrance to
the Shut Palace of the King. Containing the Greatest Treasure in
Chemistry, never yet so plainly discovered. Composed by a most
famous Englishman, styling himself Anonymus, or Eyraeneus Philaletha
Cosmopolita, who, by Inspiration and Reading, attained to the Philo-
sopher’s Stone at his Age of Twenty-three Years, Anno Domini 164s.
Published for the Benefit of all Englishmen by W. C. Esq.

XVii



The Works of Thomas Vaughan

English version in his possession, however he came by
it. It is part of the Eirenzus mystery. Cooper does
not pretend that it was the author’s autograph manu-
script, but regards it as transcribed probably therefrom
and “very little corrupted.” In this case Tue Open
ExTraNCE would have been written originally in English.
But against this-1 have to set the fact that in his preface
to RipLey Revivep Eirenzus Philalethes specifies that
he wrote it in Latin. He speaks of various tracts, giving
titles in most cases, including “one in English, very
plain but not perfected. Unfortunately it slipped out
of my hand : I shall be sorry if it comes abroad into the
world.” He goes on to enumerate Brevis Manubucrio
and Fons CuvyMmicz VEriTaTis, which he has resolved to
suppress. Hethenadds : “ Two other Latin treatises, the
one entitled Ars MEeTALLORUM METAMORPHOSES, the other,
InTrOITUS APERTUS AD Occrusum Recis Paratiom, I
lately wrote.””*  This looks obviously final on the question,
but 1t does not follow that Cooper produced a fraudulent
version, translated from the Latin. The manuscripts of
Eirenzus seem to have been scattered in many places, and
the InTrOITUS had been written twenty-two years before it
appeared in Germany. An English translation is therefore
far from improbable, and, in addition to Cooper, there was
one possessed by Hornius—also in MS. form. Nothing,
however, accounts for variations from the Latin, more
especially when thegf seem important. These facts and
considerations are of no consequence to any issue respect-
ing the identity of Eirenaus and Eugenius, but they are
of moment on the bibliographical side.

The question of distinction or identity is in my
opinion capable of determination by reference to the
memorials themselves, in respect of their subject-matter
and mode of treatment, and by reference to the personal
side I have put clearly and impartially all that can be

1 He speaks also of two lost poems in English, of an ENCHYRIDION
and DIURNAL.
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said for the identification of the two writers, and it will
be seen that it comes to nothing beyond the similarity
of age. Against this trap to catch the unwary, we have
to set the following facts. (1) At no period of his life,
and much less at the beginning of his literary activity, he
being then in his twenty-eighth year, did Thomas
Vaughan claim to have accomplished the physical
Magnum Opus. He testifies, on the contrary, that he
reached no term in the work on metals, and—even from
his own standpoint—he was not acquainted with what
is called the First Matter when he published his first
two texts. He was therefore ex Aypothesi in a very
different position from Eirenzus Philalethes, who claimed
in his twenty-third year that he could extract gold and
silver out ofyit.1 “The things which we have seen”

he says otherwise—* which we have taught and wrought,
which we possess and know—these do we declare.”?
(2) Vaughan, on the other hand, as we shall find at
sufficient length in the InTrRoDUCTION Which follows this
Prerace, was a cosmical philosopher, cherishing all kinds
of doctrines and theories on the creation of the world,
on the primitive state of man, on his Fall and Redemp-
tion—as seen in the light of Kabalistic and other occult
theosophies, about which Eirenzus knew nothing appar-
ently. (3) The personalities of the two men were almost
as the poles asunder, the Welsh mystic being an ardent
lover of Nature, a man of sentiment and imagination, a
typical poet of his period, belonging to a particular school,
whereas his co-heir in Hermetic tradition was positive,
practical, disturbed or consoled very little by the beauty
of external things, and but little of the humanist order.
(4) The identity of Eirenazus has never transpired,® and

! He says that “the whole secret consists in Mercury,” which is sophic
and not vulgar. It is a chaos “related to all metals as a mother,” and
“out of it I know how to extract all things, even Sol and Luna, without
the transmuting Elixir.”—THE OPEN ENTRANCE, C. I, 2.

2 Ibidy, c. 13

% In one of the British Museum copies of THE MARROW OF ALCHEMY,
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there are only traditional rumours concerning his life,
with one important exception. I think personally that
he must have visited George Starkey in America prior
to 1654.' He has been identified otherwise with that
“stranger in a plain rustic dress,” who “scemed like a
native of the North of Holland,” and who called on
John Frederick Helvetius at The Hague on Dec. 27,

published in 1654—reference 1033, g. 35, 5.7. Eirenzus Philoponos Phila-
lethes—there is a note in an old handwriting which says that the name
of Eirenzus was Childe. 1 have failed to carry this intimation further.
Mrs Atwood’s SUGGESTIVE INQUIRY affirms on p. 51 of the new edition
that the author of THE OPEN ENTRANCE was Alexander Seton, but
contradicts it with characteristic confusion on p. 61.

1 George Starkey was born in the Bermudas, graduated at Harvey
College in 1646, practised as a doctor in America, and came to England
at an uncertain date prior to 1654, when he published THE MARROW
OF ALCHEMY as the work of Eirenzus Philoponos Philalethes. In his
first preface thereto he recounts his acquaintance with a disciple of the
true Eirenzeus, and enumerates most of the latter’s writings thirteen years
before the first of them appeared in Germany. He claims that they were
lent to him by the Master's pupil. He claims also that—in response to
his solicitation—the latter wrote BREVIS MANUDUCTIO ad Campum
Sophicum, a tract entitled ELENCHUS Errorum in Arte Chemicd Devi-
antium, and in fine THE MARROW OF ALCHEMY. By means of all these
manuscripts, Starkey says that he “attained the Mystery of the Mercury
and by it the First Whiteness.” He expressed also a hope that he should
have experience of the Red in a short time, but his teacher had not so
far instructed him, for the period of his own pledge—given to Eirenzus
Philalethes—was unexpired. In Part I of THE MARROW OF ALCHEMY
the supposed Eirenzus Philoponos—being the supposititious pupil—
narrates his own adventures and failures in the quest of the Great Work
and describes the adept to whom he owed everything. This artist bears all
the marks and signs of Eirenzeus Philalethes, is said to be an Englishman
of ancient and honourable family, “his years scarce thirty-three,” and a
citizen of the world, at present on his travels. After careful consideration,
I am led to conclude: (1) That the supposed pupil of Eirenzus is a
figment of Starkey’s imagination ; (2) That owing to some prohibition
imposed by the “adept ananymous,” who desired to remain unknown, or
for reasons proper to Starkey, he concealed in this manner his acquaint-
ance with the great alchemist; (3) That either THE MARROW was his
own work or he inserted therein that section which contains the story of
Philoponos, which is actually his own story. There is nothing in the
poem to make the introduction of a biographical narrative in the least
likely or needful : on the contrary it involves a break in continuity. The
poem seems scarcely worthy of a great Hermetic reputation, but on the
whole the second alternative appears more probable. In either case,
Starkey’s story of the pupil was ignored by William Cooper when he
edited RIPLEY REVIVED. [tremains to add that Starkey died of the plague
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1666, to discuss the claims of alchemy and to exhibit
the Stone of the Philosophers.! It is to be noted also
that in 1668—when his tract on Tue PreEParRATION OF
Sopuic MEercury was published at Amsterdam by Daniel
Elzevir—he is described as an American philosopher.
It is obvious on the faith of these statements—whether
all or one—that the life of Eirenzus Philalethes was
a complete contrast to that of Thomas Vaughan, the
measure of whose wanderings was circumscribed by
Wales, London and Oxford.? (5) But the real and
crucial point is a question of the literary sense. On

in 1665, or in the same year that Thomas Vaughan died from inhaling
the fumes of Mercury. The precious MSS. of Philalethes which be had
seen and studied began to be published two years after in Germany, with
the exception of RIPLEY REVIVED, which appeared in London in 1678,
In two cases they were produced by editors abroad, while William
Cooper was answerable for the English work, presumably another text
which had come into his possession. Nothing seems to have been
issued under the supervision of the author himself, and Mr E. K.
Chambers says that “he cannot be shewn to have outlived Thomas
Vaughan.” The remark is gratuitous, for there is nothing to prove that
he existed after 1654, when Starkey first made known that such a person
had been abroad in the world and had achieved great things in alchemy.
It follows from the preface to RIPLEY that Philalethes obtained his initia-
tion from books and not from a Master, as Starkey states. It follows also
that by 1645 he had written five tracts, if not more—his information being
worded vaguely—an extraordinary output for a youth of twenty-two, not
to speak of the studies and attainments presupposed thereby.
~1 See VITULUS AUREUS, 1667. The narrative with which I am con-
cerned is contained in the third chapter, and the age of the visitor is said
to have been about forty-three or forty-four, being approximately that of
Eirenzus in that year. He exhibited an ivory box, *in which there were
three large pieces of a substance resembling glass or pale sulphur, and
informed me that here was enough of the tincture for the production of
twenty tons of gold.” He owed his own knowledge to a Master who had
stayed a few days in his house and had taught him “this Divine Art”—
which seems contrary to the story of Eirenzeus. Helvetius confesses that
when he held the substance in his hand he scraped off some particles
with his nail, but they changed lead into glass instead of into gold. He
mentioned the fact when he saw his visitor on a later occasion, and was
told that he should have protected the spoil with yellow wax before
administering it to the metal. The adept ended by giving Helvetius
another morsel with instructions, by following which he succeeded subse-
quently in transmuting six drachms of lead into the finest gold ever seen
by a certain goldsmith to whom it was offered for examination.

% Grosart suggests that he may have visited Edinburgh, presumably on
account of his connection with Murray, but it is pure speculation.
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the evidence of that faculty, it is certain that the books
written under the name of Eugenius are not by the
hand which wrote THe Opex EnTrance and produced
RrrLey Revivep. It is a question which lies wholly
outside the issues of debate and is for those who can
see—meaning for those who possess the sense. It will
be final for them, if they are at the pains to compare
the texts, even as it is final for me. I conclude that
Thomas Vaughan was not Eirenzus Philalethes, who-
soever the latter may have been, and that they have
been merged one into another solely over a confusion
of pseudonyms. 2

The name of Vaughan was forgotten speedily in
England, and on the Continent? it survived mainly by
its identification with Philalethes the Cosmopolite. The
reputation of Tue Open EnTrANCE magnified its author
and encompassed him with a halo of romance. Thomas
Vaughan the Silurist denies specifically his connection
with any Rosicrucian Brotherhood ; but Thomas de
Vagan, Adeptus Anglus and supposed author of Asyssus
AvrcHimiZ Exproratus, had attained the Elixir of Life
and was' the concealed Imperator of the Invisible
Fraternity. When Leo Taxil in modern days created
Diana Vaughan, as the heroine-in-chief of Luciferian
Palladism, he furnished her with an ancestor in the
person of Thomas Vaughan, author of Tur Op:n
Extrance and Chief of the Rosy Cross? It may be

! ANTHROPOSOPHIA THEOMAGICA and MAGIA ADAMICA, with its
continuation, CELUM TERRZA, were translated into German in 1704.
EUPHRATES appeared in the DEUTSCHES THEATRUM CHEMICUM, vol. i,
Niirnberg, 1728. At Berlin, in 1782, all these tracts, together with ANIMA
MaGICA ABSCONDITA, LUMEN DE LUMINE and AULA LucIs, as also
the METAMORPHOSIS OF METALS, CELESTIAL RUBY and FONT OF
CHEMICAL TRUTH, appeared under the name of Eugenius Philalethes in
HERMETISCHES A B C, Berlin, 1788-89.

? It will be sufficient to refer my readers to a volume called DEVIL-
WORSHIP IN FRANCE, which I had occasion to publish in 18¢6, for the
exposure of the Taxil conspiracy against Masonry. See the chapter
entitled Diana Unveiled. Leo Taxil put back the birth-date of Thomas
Vaughan to 1612 and represented him as received into the Rosicrucian
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added that in theosophical circles Thomas Vaughan is
now regarded as a Master, but that is a denomination
which each of us must be permitted to understand after
his own manner. I think on my part that he had seen
the end of adeptship, but there is no record and no
suggestion that he attained it.

Though Eugenius Philalethes comes before us above
all things as an occult and mystical writer,' we shall make
a mistake if we disregard his literary side, not for what
it marks in achievement but for that which it connotes
in ambition. I set apart his Latin exercises, though—as
Holofernes might have said—they argue facility, and they
have been praised, moreover, for their elegance. They
indicate a bent at best. But if he had not been carried
over by zeal into the paths of the Secret Tradition I
believe that his memory might well have remained among
us as a writer of English verse, for he would have gone
further in that field. His metrical fragments are proofs
of considerable faculty. He would have followed the
lead of his brother, whether or not he might have reached
a higher grade than that which is represented by Henry
Vaughan’s occasional but qualified excellence.

It remains to say that in preparing the various texts for

Fraternity by Robert Fludd in 1636. In 1644 he presided over a
Rosicrucian assembly, at which Elias Ashmole was present. He wrote
THE OPEN ENTRANCE in 1645. In 1654 he became Grand Master
of the R.C. Order, which worshipped Lucifer as the good god, and in
1678 he was translated to the paradise of Lucifer. It is not worth while
dwelling on these inventions at the present day, but Leo Taxil had not
acted the last scenes of his memorable comedy when Mr E. K. Chambers
published his edition of Henry Vaughan, and he gave considerable space
to the subject in his second volume.

! It may be convenient for bibliographical purposes to mention here
that in 1888 I edited ANTHROPOSOPHIA THEOMAGICA, ANIMA MAGICA
ABSCONDITA, MAGIA ADAMICA, and C@&LUM TERRZE under the general
title of THE MAGICAL WRITINGS of Thomas Vaughan. My discovery of
Vaughan’s precious Note-Book is announced therein. In 1910 I edited
LUMEN DE LUMINE with an introduction to which reference is made
elsewhere. EUPHRATES appeared in the series entitted COLLECTANEA
é‘IEbRMETICA, 1893, being edited with notes by Miss Florence Farr, e,

BSEDID;
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the present edition I have met with singular difficulties
over the Greek and Latin citations. I do not refer merely
to the corrupt state of the former, but, firstly, to the ex-
treme difficulty of checking in both cases, owing to the
vague nature of the references—when indeed there are
regerences at all ; and, secondly, to the extraordinary dis-
covery, when a certain proportion of the extracts have
been at last identified, that Thomas Vaughan was too
often quoting from memory, giving the general sense of
a passage but apart from literal accuracy.

A. E. WAITE.
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INTRODUCTION

Tuomas Vaucuan is the most interesting figure in
Hermetic literature of the seventeenth century in England,
though it must be admitted that he is one of a triad
between whom it is difficult to choose, speaking within
that restricted measure. In the generation which pre-
ceded immediately there was the illuminated master,
full of high intimations after his own manner, who wrote
A New Licur or Arcuemy. He belongs to the list in
so far as 1 am right in believing that his true name was
Alexander Seton, though his work appeared under that
of Michael Sendivogius, a pupil or tfollower who issued
it—in this case—as his own. The question is obscure
and the last word remains to be said thereon—unless
ultimately it may be left over for want of materials by
which to reach a settlement.! In the same generation as
Vaughan and almost his pseudonymous namesake, there
is Eirenzus Philalethes—that inspired “adept anonymous
and lover of learning” with whom I have dealt in the
preface. There is no conviction to compare in alchemical
literature with that which moves through the written
memorials of these two peers and co-heirs whom I have
classed with the Welsh mystic. It certifies everywhere
that they had reached—in their own view—the term of
search and had completed the great adventure. Within
their proper limits of symbolism, both are more clear,
more positive, more constructive than Thomas Vaughan,
though all at their best were on fire with a strange zeal of
mission and were assuredly brothers in God. In particular

1 It is to be understood that the NEwW LIGHT was written in the Latin
tongue.
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as regards the third of this Hermetic triad, there is no
growth of the mind from small beginnings unto greater
ends in the shining records of Eirenzus. That Brevis
Manupucrro which is presumably his first work repre-
sents the same height of certitude as Tue Oren Ex-
TRANCE or RipLey Revivep, which may be ranked—I
suppose—among his last. But ANTHROPOsOPHIA THEO-
MaGica and its companion tract are products of a
prentice hand in comparison with Lumen pe LumMmINE
or EuvpuraTes. There is another distinction between
them which is worth noting : the predominant tempera-
mental characteristics of Vaughan through all his books
are those of sentiment and emotion, and we know to
what lengths he was carried by these dispositions in his
duels with Henry More. His personal element is there-
fore always in the ascendant, and though it is attractive
and even winning—the calamities of his quarrels not-
withstanding and notwithstanding all their Billingsgate—
it contrasts strangely with the intellectual repose of
Eirenaus and Seton, which is so like a repose in science.
Finally there is a third distinction, and it is that by which
I am brought to my proper point of departure. So far
as it is possible to speak with certainty in the absence of
an established canon of criticism, the New Licut and
Tue Opex ExTrANCE are alchemical works of their period
in the more strict understanding of the term, by which I
mean that the transmutation of metals is their sole or
main concern ; and the claims of their authors to the
mastery attained and placed on record are to be taken in
this sense, and in this—I think—only. They were men
of religious mind by the indubitable testimony of their
writings, and because it follows from all Hermetic litera- |
ture that an undevout alchemist would be still more mad |
than even an impious astronomer. But they are not men
who come before us carrying great lights or indeed any
lights at all on the supreme subject of religion. The
analogy of things above and below instituted for them
XXVi
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a bond of union between the mysteries of Hermetic
practice and the practice of those other mysteries which
belong to the Kingdom of Heaven ; but in the recogni-
tion of this correspondence they reached the term of
their proposal in spiritual things, so far as their books
were concerned. They were dealing with another subject.
It was otherwise with Thomas Vaughan, albeit he had
worked in metals and did often recur thereto.

As one who comes out of Wild Wales and sets towards
London, Vaughan entered into literary life with an abiding
implicit in his heart—that the great adventure is God,
attained and known in the entire being, all deeps and
heights thereof. He may have followed many false
processes in outward and inward life; he may have
misread some symbols which were common modes of
expression in the school to which he belonged ; he may
have devised fantastic points of meeting between paths
of thought and -experiment which do not belong to
one another ; but he never changed consciously the
ground of his intent. He began in the “narrow name
of Chemia’ * and found nothing to his purpose, following in
their course  who will hear of nothing but metals.” He
enlarged his field of consideration and—believing that he
stood upon the threshold of great secrets—he set open
a glass of dream upon the cosmic processes. It is certain
again that he came to nothing therein, though he had
looked to surprise creative art at work in the laboratory
of the universe and to direct experiments thereby for his
own ends in research. But he knew always that Dominus
non pars est sed totum—alike in Art and Nature, above all
in things of the human soul. He understood or divined
that man is the great subject, to which the universe
appeals, that God appeals therein, and that the terminus ad
quem of our nature 1s attained in so far as that which is
without us is received—or shall I say acquired ?—by that
which is within. " For him as for the great theosophists

! ANIMA MAGICA ABSCONDITA, p. 95.
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of all ages and nations there was a God immanent in the
external world, as there was a God immanent within the
individual soul ; but the vital consequence of this truth
in both its aspects was in proportion to that law of recep-
tion which operates by the mode of realisation. Man is
the criterion therefore and he the centre about which, in
his respect, the worlds revolve : all things become man
to the extent that they are quickened within him by the
work of consciousness. Dominus non pars est sed totum
when the Lord of all is known and so reigns as Lord of
all within us. Hereof is the distinction between Thomas
Vaughan and those whom I have called his co-heirs in
the concern of the Hermetic Mystery.

As regards the realm of possible attainment which
can open before the soul of man, he tells us (1) that
“man in his original is a branch planted in God,”! and
that he enjoyed as such “a continual influx from the
stock to the scion”; (2) that he was removed and
grafted upon another tree, from which it follows (3) that
he must be planted back or regrafted—in other words,
must return whence he came. When Vaughan leaves
this quality of symbolism it is to affirm (4) that Love
is the medium which unites the Lover to the Beloved,®
this being at once the hypothesis at large of all mystical
theology and the veridical experience of all who have
entered the path of union and tollowed the quest therein.
In respect of the union dnd its nature (§) we must be
united to God by an essential contact, and then we shall
know all things “ by clear vision in the Divine Light.”®
The ground of this union is called (6) “a spiritual,
metaphysical grain, a seed or glance of light, simple and
without any mixture, descending from the first Father
of Lights”* and resident in the soul of man. In this
sense Vaughan lays down (7) that the soul is “divine

1 ANTHROPOSOPHIA THEOMAGICA, p. IO.
2 1bid., p. 14. 8 Jbid., p. 49.
* ANIMA MAGICA ABSCONDITA, p. 81.
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and supernatural,”? having a spirit within it which God
breathed into man and by which “man is united again
to God.”? (8) More concisely, the spirit of man is itself
“the Spirit of the Living God.”® But so long as the
soul is in the body it is (8) “like a candle shut up ina
dark lantern.” There is, however, a certain Art—and
I conceive that in the meaning of our mystic it is literally
an Art of Love—¢ by which (9) a particular spirit may be
united to the universal ” * and (10) man may be taken into
the Deity,® as into  the true fountain and centre of life.” ®
But we know so little of this Art that we are said (11)
to be born with a veil over the face, “and the greatest
mystery, both in divinity and philosophy, is how to
remove it.”7 (12) We do not realise that there is an
America without and an America which extends within.®
But (13) the key to the whole mystery is the nearness
of God to the heart of man ;? and it is in the opening
of this Gate to Divine Knowledge that, in the view of
Vaughan and the Kabalists, (14) the soul finds “ the true
Sabbath, the Rest of God into which the creature shall
Briter.”” 1°

I have drawn these citations together for the purpose
of indicating that Thomas Vaughan had conceived at
least a fairly complete theory of that union between
God and the soul which is the end of mystical life; and
the question which arises out of them is whether their
note of certitude belongs to the order of intellectual
conviction or whether it is rooted in experience. It is
valuable in the first case as indicating that he had a true
light of mind on the one thing needful and the Great
Work of the true and only adeptship, namely, the attain-
ment of the saints. It is vital, however, in the second,

! ANTHROPOSOPHIA THEOMAGICA, p. 33. 2 1bid., p. 42.
3 Ibid., p. 52. ¢ ANIMA MAGICA ABSCONDITA, p. 77.
5 MAGIA ADAMICA, p. 145. ¢ Jbid.

7 ANTHROPOSOPHIA THEOMAGICA, P. 40. 8 Ibid., p. 6.

9 ANIMA MAGICA ABSCONDITA, p. 13 ; MAGIA ADAMICA, p. 135.
1 LUMEN DE LUMINE, p. 302.
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because he is then a witness speaking from within. He
is not in the Court of the Temple but rather in the Holy
of Holies. An answer comes from himself, when he
says very earnestly : “Reader, be not deceived in me.
I am not a man of any such faculties, neither do I
expect this blessing "—he has been speaking of Spiritual
Regeneration—in such a great measure in this life 2%
He goes on to describe himself in the words of Cornelius
Agrippa, as a finger-post pomtmg forward and indicating
“the rxght infallible way” to those undertaking the
journey.” Beyond this testimony which he gives of
his own will and accord it is obvious that we cannot go
and must be content with what we have therein. While
it is borne out reasonably by his writings, which are for
the most part reflected from known authorities, the fact
is without prejudice to great occasional lights, which
break forth there and here in his pages and are the
brighter since they come unawares, at times amidst
cosmical speculations at once arid and dreary, or in the
extraction of some hidden but not vital sense in the letter
of Genests.  There is an example in that place where he
speaks of ascending to ‘the Supernatural Still Voice”
and the soul’s invisible elements.® There is the illumina-
tion of that memorable dictum which reminds all ¢ men
of desire” that “we are employed in a perpetual con-
templation of the absent beauty.”* There is the allusion
to that state when the veils are taken away, when we
know the Hidden Intelligence” and behold the “In-
expressible Face.”® I conceive it to be the last work in
the world of images, on the threshold of that final mode
when the seer and the seen are one. The things that are
shadowed forth by Vaughan on this side of his subject
are greater than any that he formulates fully and clearly
in debate on the soul of man, for there his appeal is to

1 ANIMA MAGICA ABSCONDITA, p. II3. 3 Jbid.
3 1bid., p. 112. 4 LUMEN DE LUMINE, p. 298.
b Jbid., p. 299.
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authority, whereas he looks here into his own glass of
vision. The things of the spirit of which he treats
briefly are deeper than those at their best which deal
with cosmic mysteries. On the occasional subject he
was inspired, though the gift in this respect was some-
times full and free, at others thin and uncertain. But
because it was occasional only, we have to realise, after
every allowance, that there are left only in our hands a
few lines of intimation suspended in space, as it were,
not any woven skein by the following of which we can
reach over the path of quest to the end thereof. He
does not help us therefore on his own part towards that
which he calls in his symbolism the Septenary and the
true Sabbath, “the Rest of God into which the creature
shall enter,”* so that we can ascend in the mind with
him “from this present distressed Church, which is in
captivity with her children, to the free Jerusalem from
above, which is the mother of us all.”

The explanation is that Thomas Vaughan appears to
have had another concern in the hypothetical world of
mystical possibility, as regards the subject Man. This is
the body of adeptship ; and it seems to be the veil of his
sanctuary, the real but concealed thesis, as a collation of
the references will show. (1) The glorified face of Moses
descending from Sinai foreshadows “ our future estate in
the regeneration,” or—in other words—the glorified body
of sanctity.® (2) It would be after this manner that the
“hard and stubborn flints ” of his symbol become ¢ chryso-
liths and jasper in the new, eternal foundation.*”  (3) But
_ if, as I believe, he regarded the body of adeptship as a
state that could be attained in this life, he would have
held that it is implied in the Rosicrucian counsel which
he quotes: “Be ye transmuted from dead stones into
living philosophical stones.”® (4) So also there is that

1 LUMEN DE LUMINE, p. 302. 2 Jbid.
3 ANTHROPOSOPHIA THEOMAGICA, p. 26.

¢ LUMEN DE LUMINE, p. 302.

& ANIMA MacIcA ABSCONDITA, p. 100.
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significant allusion in the same extract to a philosophical
conversion “of body into spirit and of spirit into body,” !
(5) from corruption into “a perfect mode,” wherein the
body would be preserved continually.? (6) The Medicine
is, however, “in Heaven itself’® and not to be found
elsewhere, yet not meaning thereby that it is remote in
place or time, but rather in that centre which—being
within us—is a centre that can be found everywhere.
(7) It is “the perfect Medicine,”* and the time of
its perfection is when the light “strikes from the centre ”
within us “to the circumference, and the Divine Spirit ”
— understood also as within — hath so swallowed up
the body that it is ““a glorified -body, splendid as the sun
and moon.” ® (8) The thesis is that man in his normal
mode is in what Vaughan calls * the mean creation” and
has two alternatives before him—either to know corrup-
tion, “as commonly all men do,” or enter into “a spiritual,
glorified condition, like Enoch and Elijah, who were
translated.” ® (9) It is such a perfection of the body as
the soul is said to be expecting,” and that which mediates
in the attainment, which alone fortifies and alone can
bring “ to a beauteous specifical fabric,” is the “Spirit of the
Living God.”® (10) Lastly, in his adapted alchemical ter-
minology—which has never quite the ring of the canonical
alchemical adepts—Vaughan gives in one place a kind of
note on the process or procedure in the work. It is of
course inscrutable. The ‘“chaos,” which is a frequent
alchemical term for the First Matter, is in a state ocf1 cor-
ruption owing to the Fall of Man ; being the basis of all
things, it is that of man’s physical body ; and it has to
be purified in him. The adepts went to work thereon,
opened it, purified it, brought it to “the immortal ex-
treme” and made of it “a spiritual, heavenly body.”?
Such—says Vaughan—was their physic, and it would

1 ANIMA MAGICA ABSCONDITA, p. 102. 2 Jbid., p. 104.
3 lbid. t 1bid., p. 109. 5 1bid., p. 110.
8 C&LUM TERRE, p. 217. 7 Ibid., p. 231
8 Ibid., p. 230. 9 Ibid., p. 217.
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seem therefore that he is speaking physically. But he adds
immediately : “In this performance they saw the image of
that face which Zoroaster calls the pre-essential counten-
ance of the Triad.”! Out of what order of physical pro-
cedure such a result is brought about must remain an
open question, and the hypothesis cannot be translated
therefore into intelligible terms. We can remember only
two intimations which occur in another place, amidst an
almost inextricable confusion between cosmical specula-
tions concerning the Soul of the world and those of the
Soul in man. The first refers to “a certain Art by which
a particular spirit may be united to the universal, and
Nature by consequence may be strangely exalted and
multiplied,” ? recalling the supposed multiplication of the
Stone in Alchemy, which is literally the power of its
tincture over base metals for their conversion into those
that are perfect by the Hermetic hypothesis—namely,
gold and silver. The second seems primarily an allusion
to the soul in man and its impeisonment in certain vehicles,
through which streams “ the light which is in her” under
a visible form. In this state, says Vaughan, “it is first
made subject to the artist.”® By analogy, however, such
a soul is resident in all substances and can be educed from
all. The way of eduction, as usual, is not indicated, so
the process is again unintelligible, though a few readers
may be reminded of Mrs Atwood’s reveries on magnetic
or super-magnetic operations in spiritual alchemy.* We
are dealing, however, with a particular and recurring
allusion, and its value is another question.

It is known that the doctrine concerning the radiant

1 CELUM TERRZE, p. 217.

2 ANIMA MAGICA ABSCONDITA, p. 77. 3 Jbid., p. 8o.

* Compare LUMEN DE LUMINE, p. 302, where the discourse of Vaughan
passes without any break from a consideration which seems to be physical
into the mysteries of rebirth and resurrection. He quotes the Hermetic
axiom that each thing bears within it the seed of its own regeneration,
which is obviously true of man, for the matter of the work is within us.
The work upon this matter is said, however, to be performed by an in-
visible artist, being the Spirit of God. The salvation secured thereby is
synonymous with transmutation.
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body or robe of glory is very old in mystical literature
and is entitled to our respect as such. For Zoharic and
Christian theosophists it is the body of this life transformed
at the epoch of the general resurrection ; for Neo-Platon-
ism it is a spiritual body. The alchemists claimed, how-
ever, that there was a Medicine of men and metals, which
was identical at the root for both, and by which—accord-
ing to Vaughan—the particulars in the various kingdoms
of Nature could be brought to perfection after their own
kind. It was the tincture or agent of transmutation in
men and animals, vegetable and mineral substances.!
There is no question that he reflects here some intima-
tions of the literature at large. But most alchemists were
content with the thesis that human bodies could be kept
in health by the medicine ; they were not brought into
an imperishable condition and they were not glorified.
Vaughan, however, drew his notions more especially
from the translations of Enoch and Elias ; from the arch-
natural condition which must be postulated concerning a
body that could be taken up to heaven in a chariot of
fire; from the body of Christ in its resurrection state
and its ascent into the highest heaven ; from the bodies
of the redeemed, unto whom in their trans-corporeal
state was reserved the glory of Paradise and all the con-
sequence of the Bléssed Vision of God, seen ex Ayposhesi,
for theology, with eyes which are after all the transfigured
eyes of flesh. But all this was his forecast—so to speak
—in the heights, and it is brought down into lower
ranges at certain points in his texts on which I have had
occasion to annotate. They are entirely fantastic, and as
such are his own and no other’s. In the present place
it is sufficient to say that (1) he identifies the Philosophical
Medicine with the mystical earth >—Terra spiritualis, Terra
Adama and Terra viventium—of which man was made ;
(2) which earth is otherwise to be understood as the
1 ANIMA MAGICA ABSCONDITA, p. 95.
? ANTHROPOSOPHIA THEOMAGICA, pp. 32, 33.
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spirit of this world and the Tree of Knowledge, a “ fleshly
and sensual” subject,! being that which in more conven-
tional terminology ¢ brought death into the world and
all our woe.” Did occasion arise, it would be difficult
to find a middle way between such terms of contradiction ;
but we are instructed sufficiently on their value when we
hear later on that in eating the fruit of the Tree man
became guilty of the world’s “ curse and corruption,” was
made ““a feJon and a murderer” in his own opinion.?
All his occasional lights notwithstanding, the truth is that
Vaughan was too often a loose and confused thinker,
having a tendency to forget his own context a few pages
backward or forward in the given text. Once more,
however, the fact is not exactly of our concern, for 1 have
been only establishing his point of view over a particular
and apparently favoured issue. The historical commen-
tary thereon and—mutatis mutandis—on all such theses
throughout alchemical literature is that in spite of their
claims_respecting an universal medicine, we have no
evidence before us that the technical adepts attained either
the body of adeptship or any valid process for the pro-
longation of life. Paracelsus wrote much on this subject
and died in his prime sadly. Vaughan was a physical
sufferer, as his note-book shews,® and moreover he
desired to be dissolved that he might dwell with his wife
in God.* The inference is that the old masters of physical
alchemy—and those who were like them in the long chain
of Hermetic tradition—followed a Quixotic quest. The
records are against the claim, in the sense that they are
(1) utterly hostile, or (2) there is no evidence whatever,
seeing that we do not know how most of the adepts either
lived or died. But out of this state of unknowing there
arises no argument for long life.

The historical position is the same in respect of material

V' Jbid., pp 43, 44. 2 MAGIA ADAMICA, p. 143.
® See APPENDIX l, s.v. Memorie Sacrum, No. 2, p. 445; No. 12,
P- 4571; No. 13, p. 452.
* Jbid., No. 1, p. 445; No. 3, p. 446; No. 11, p. 45I.
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wealth obtained by any process of transmutation. The
most arresting first-hand testimony to the fact of such an
operation on metals is that of Eirenzus Philalethes ;!
but this witness is not in evidence, for after the lapse
of nearly three hundred years we have failed to learn
certainly who he was, and herein—above all subjects—
an anonymous claimant is out of court. Again the
strongest testimony to the fact of transmutation in the
laboratory of a responsible and known person is that of
Helvetius,® but the man by whose powder it was per-
formed was an unknown and anonymous visitor, although
—remembering Paracelsus *—Helvetius designated him
Elias the Artist. While, moreover, the personal sincerity
of the Swiss chemist is in my opinion inexpugnable, we
have no means of knowing at this day whether or not
he was in error as to the substance produced in his
crucible by the addition of some mysterious powder to
molten lead. On the other hand, we do know certainly
that the operation as described is impossible, and that
although gold in the future may be produced by science
it will not be after this manner. Such being the state
of the case on its experimental side, we have no record
of anyone being enriched by the art of alchemy, Nicholas
Flamel excepted, and his story—much as it calls for
reconsideration—is either largely or entirely mythical.

I pass now to a short consideration of that subject by

1 See the account of his visit to a goldsmith’s shop, carrying six hundred
pounds’ worth of alchemical silver for sale.—AN OPEN ENTRANCE TO
THE CLOSED PALACE OF THE KING, cap. xiii.

% See VITULUS AUREUS—already quoted—in which—according to the
sub-title—there is discussed “the most rare miracle of Nature,” being the.
transmutation “in a moment of time” of a mass of lead into gold “by the
infusion of a small particle of our Stone.” Perhaps I should bracket here-
with the testimony of Van Helmont in ARBOR VITZE and elsewhere.

8 See DE TINCTURA PHILOSOPHORUM, cgp. iv, in which Paracelsus
speaks of the concealment of things belonging to the Art “even to the
coming of Elias the Artist, at which time there shall be nothing so occult
that it shall not be revealed” When his visitor came to Helvetius,
carrying what seemed to be the Stone of the Philosophers, he concluded
that Elias had come,
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which Vaughan is engrossed throughout. A hypothesis
concerning the First Matter fills his tracts, approached
under a variety of aspects but involving a continual re-
petition, after the manner of his period. In common
with other alchemists, he understood by the term an
universal substance out of which all things were made,
and there was held to be Scriptural authority for the thesis
as well as the designation. The given name was Water,
being that Water over which the Spirit of God moved at
the beginning. Metals were produced out of this sub-
stance, with the rest of things, and it did not appear to
the alchemists an unwarrantable supposition that if they
could isolate it and operate directly thereon it might be
possible to make gold and silver. The particular form of
the reverie appears to have been that the pure state or
mode of the First Matter, which in combination with hypo-
thetically impure states composed the base metal lead,
could be raised to another mode by adding more of the
Virgin Matter, as a result of which the impurities would
be expelled or transmuted and the lead would become
gold. By a similar hypothesis the First Matter could
be administered to man, being the basis of his physical
nature, and it would act upon him as a physical elixir or
universal medicine. I am presenting or interpreting the
view in a very rough manner for the sake of simplicity :
it is by no means so simple in Vaughan or those who
preceded him. Furthermore, the alchemists believed
themselves to have identified this First Matter—which
according to the hypothesis was obviously to be found
everywhere—and had submitted it successfully to their
operations along the lines indicated. Let us glance at
this side of the claim as presented by Thomas Vaughan,
(1) He does not come before us as one having a super-
ficial or merely speculative knowledge of the First Matter ;
he has been “instructed in all the secret circumstances
thereof, which few upon earth understand.”! (2) He
! CE&LUM TERRE, p. 215.
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leads us to infer that he has seen it, handled it, and
learned its central, invisible essence by experimental
ocular demonstration. (3) Again, he says that he speaks
out of his own experience and registers in this connec-
tion a mistake which he made in the practice.® (4) He
bears witness to the truth therefore and is no deceiver.?
(5) Moreover, he has not only seen, handled and worked
upon the First Matter but has also tasted it*—as one
who partakes of a medicine. (6) But, his familiarity not-
withstanding—and when he believed it to be under his eyes
—he found it “impossible to describe,” on account appar-
ently of its “laxative, unstable, incomposed substance.” ®
The fact did not prevent him from giving many descrip-
tions, for which he would have claimed accuracy, and
some examples of which may be cited in the next place.
1 will set aside those which occur in his two earliest tracts,
for in these he was feeling his way and allows us to infer
subsequently that he had reached no certain point.

(1) Man is the absolute lord of the First Matter, and
all his fortunes proceed therefrom, whence it follows that
he who secures both it and the use thereof ¢ can make
his fortunes constant,” ® the meaning being that *gold
and silver, pearls and diamonds " are modes of the First
Matter. (2) It is at once the minera of man and the
basis of the Philosopher’s Stone.® (3) It is called in-
differently water and earth by Moses, but is neither “in
their common complexions,” being “a slimy, spermatic,
viscous mass, impregnated with all powers, celestial and
terrestrial.”® (4) It renews itself in a thousand ways,
“and is never a perpetual tenant to the same form.”
(5) It is “the immediate catholic character of God
Himself in His unity and trinity,” ™ which may mean
categorically that it is one as regards nature but mani-

! C&LUM TERRZE, p. 193. 2 Jbid., p. 221.

3 LUMEN DE LUMINE, p. 272. 4 EUPHRATES, p. 397.

5 LUMEN DE LUMINE, p. 277. 6 MAGIA ADAMICA, p. 127.
7 [ibd., p. 128. 8 /bid., p. 163. ? Jbid., pp. 163, 164.

10 fbid., p. 181. 1 C&LUM TERRE, p. 193.
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fests in three aspects. (6) In the outward shape or
figure it resembles a stone, and yet it is not a stone ;!
but this description is qualified in several places subse-
quently and contradicted expressly in others, it being
obvious that a slimy mass can only be called a stone in
mendacious symbolism. (7) At the beginning it was
condensed into water out of a certain cloud and darkness,
being the #ikil quo ad nos of Dionysius and Divine Dark-
ness :* in other words, it came forth from God, but
whether by creation or otherwise we are left to speculate.
(8) It is the Second Nature from God Himself and the
Child of the Blessed Trinity.? This Second Nature is
not therefore the Second Person. (9) It is the mother
of all.* (10) Itis delicate and tender, like animal sperm,
“is almost a living thing,” and indeed ¢ Nature doth
produce some animals out of it.”® (11) It is invisible,®
meaning presumably in its normal state, since Vaughan
affirms that he has seen it. (12) It is—apparently—
brought into manifestation as a certain limosity extracted
from the earth, air, fire and water, “for every one of them
contributes from its very centre a thin, slimy substance ;
and of their several slimes Nature makes the sperm by
an ineffable union and mixture.””

It follows from the last citation that the First Matter
and Second Nature from the Blessed Trinity is not a
simple substance, though immanent in all things and
ex hypothesi educible from all, but a composite—the parts
of which must be drawn out of their several receptacles.
This is the first and only occasion on which Vaughan
speaks in print of its extraction, so that it can be made
subject to the operations of an “artist”; and it is in
express contradiction to all his theoretical views, the diffi-
culty not being removed by allowing that such earth is
not earth literally, such fire no common fire, and so of the

: ?bq:;,UM lexzm, p- 196 ? Lbid, p. 211133(1 : 2:1 15id., p. 214
id., p. 215. id., p. 5
® LUMEN DE LUMINE, p. 247. T AULA Lucls, p. 321.
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remaining hypothetical elements of old physics. Else-
where it is from the First Matter that the supposed -
elements came forth, and so also the three philosophical
principles, denominated Salt, Sulphur and Mercury, are
modes thereof. It is a strange commentary on that
primal substance of beings and of things which Thomas
Vaughan believed himself to have seen and handled.
The anachronism and insufficiency are obvious. We
may rest assured that he had come upon something in
his untutored chemical experiments and was egregiously
mistaken about it. On his own admission, he was un-
acquainted with the First Matter when he first wrote
thereon,’ and he did not know it subsequently when
he thought that he did. The science ‘“ancient and
infinite,” for which Chemia was an unworthy name, re-
mained in the height of his reverie and never came
down to earth. It was not to be expected that it should.
This being the case, we need not dwell seriously upon
some other anomalous situations created by collating his
statements, as—for example—that this Second Nature
from God and this Virgin Water is also, for inscrutable
reasons, either actually the “fleshly and sensual” fruit
of the Tree of Knowledge, or in close alliance thereto ;
for this is “the subject of the Philosophical Medicine ” #
and—if I read Vaughan’s thesis rightly—it is also the
Matter of the Stone in alchemy and hence the First
Matter of all things. The root of the fantasy rests
largely on arbitrary inreadings of Scripture, on deriva-
tions from Kabalistic and Trismegistic writings, and on
commentaries of medieval occult philosophers. As to
that which he met with in the course of his chemical
operations—and which he ‘elevated into the position of
the First Matter of all things—we must be content to
leave its identity an open question. It is true that his
unfinished and unprinted Aqua Virz was intended by

1 AuLra Lucis, p. 337.
2 ANTHROPOSOPHIA THEOMAGICA, p. 32.
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its sub-title to “dissect” the Radical Humidity of
Nature, both mechanically and magically,! “by the
conduct of Fire and Ferment.” 1 have given 1n the
Appendix on this text a supposed process for extracting the
“viscous and spermatic humidity ” from two substances
which are designated as Magnesia and Chalybs. It is,
however, pro opere secundo, while the presumable primary
extraction is made from four substances, according to
Avia Lucis? For whatever my speculation may be
worth—and under the circumstances it can be little, and
much less than tentative—I tend to think that the Oil
of Halcali—mentioned in Memoria IV of the personal
notes given in the same Appendix—may have been
Vaughan's Sacramental Name for his First Matter.® He
says (1) that he found it by accident; (2) that he forgot
how ; (3) that he made a hundred vain attempts to
recover it; (4) that it came back to his mind during
his wife’s last illness ; (5) that he extracted it by the
former practice the day after her death; and (6) that
in this manner there was conferred upon him by God
“the greatest joy I can ever have in this world after

! Vaughan uses throughout the term Magic and its connections to
signify the art and science which lay behind the Secret Tradition
according to his hypothesis, and not in the vulgar sense which attaches
thereto in these modern days—not in the sense of the Grimoires and
debased Kabalism. In a word, his Magic is the old wisdom of adept-
ship and always connotes sanctity.

2 The processes which it is possible to follow in AQUA VITZ are of
no consequence to the direct purpose of alchemy and—as might be
expected—the rest are unintelligible. There is a note entitled De
Quatuor Menstruis Salinosis et Mineralibus, in which the first recipe
reads : Fit ex Anatro dealbato sicutl scis, estque Elixiy Salis Universalis
et Arcanum Arcanorum. Elsewhere is a process for extracting Men-
struum Universale, and this reads : Adguam wltimam de B. cohoba super
Solem, ex sphera Solis, et fiat pro certo. The instruction respecting
Oleum Universale is after the same dark fashion: Recipe Saturnum
vegetabile ex Latio, vel ex Monticulis. Distille in cineribus, et separa
aquam ab oleo. Oleum rectifica per se, et extrake odores et quintessentias
ex aromatibus et floribus quibuscunque.

* The Oil of Halcali enters into the composition of other substances
described in the manuscript. A considerable part of his experiments

were made in conjunction with his wife, and her name is connected with
them, e.g. Agua Rebecca.
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her death.”! I do not believe that he would have
spoken of any other supposed subject in these terms of
zeal. This is as far as we can expect to carry the
question, which is one of curiosity only, for it cannot
in reality signify what substance Vaughan may have
mistaken for the First Matter.

The Memorie Sacre are not only of great interest as
autobiographical notes but they are of importance as
illustrating the fact that he was an ambitious student at
work in the dark unaided, owing nothing to ordinary
instructors and nothing to a school of initiation. It 1s
necessary to establish the latter point, because we have seen
that he has been represented as the head of the Rosicrucian
Society in his day and generation. As to this he says
expressly in his Preface to the Fama er Conressio (1)
that he has no relation to the Fraternity,  neither do I
much desire their acquaintance”;® (2) if he had any
familiarity with their persons and knew their habitation,
he would exercise discretion in his words concerning
either ;® (3) in a detached way he confesses that he 1s
of their faith* and is hence concerned in their defence as
much as in his own. Here is a settlement of the question
in a distinct negative on the point at issue. There is,
however, another point, for it has to be recognised that
in Avra Lucis Vaughan claims to have acted by authority
from Unknown Superiors. They would not be of the
Rosicrucian Order, but this was not of necessity the
only school of initiation current at the period in Europe,
or even in England. Having informed his “best and
noblest friend” in the dedication that he is presenting
the fruits of his own “inclinations,” and having told his
readers in the preface that he is contributing a rejected
stone. to a philosophical fabric, he proposes in the text
itself to ‘“discourse of light,”® which he does on his

1 See APPENDIX I, p. 446.

? THE FRATERNITY OF THE RoOSY CROSS, p. 347.

3 Jbid., p. 348. ¢ lbid., p. 374 6 AULA Lucrs, p. 315.
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personal authority, in an accustomed manner throughout.
But at the end of all he makes two curious statements :
(1) that his communication has been made owing to a
command from superiors,) and (2) that “the same
authorities recalled their commission.”? What kind of
superiors would have been likely to act in this manner
and how that which was written by their licence could
be issued in defiance of its withdrawal I do not pretend
to say ; but I regard the claim itself as part of a regret-
table buffoonery which characterises the presentation of
the work. It is published by S. N., being the terminal
letters of the names Thomas Vaughan, the attempted veil
of identity serving no other purpose than to present
Eugenius Philalethes—his alter ego—as a person of so
much consideration that he deserves to be cited twice :
(1) “I speak this because I pity the distractions of our
modern alchemists, though Philalethes laughs in his sleeve
and, like a2 young colt, kicks at that name”;® (2) “But
had my young friend Eugenius Philalethes been present
he had laughed without mercy.”* Vaughan’s sense of
the fitness prevented him going further, but it was much
too far for his native sincerity and real earnestness of
mind. It is this unsatisfactory text, and this only, which
makes the pretence under notice, but also recalls it—the
latter, as I believe, for conscience sake ; and it seems to
me part of the sorry comedy.

The concealment practised throughout the texts, ridicu-
lous as it often is, has another motive, in my view. Vaughan
believed himself to have discovered the Great Secret, not
only of the First Matter but of the Vessel of Hermes.®
He calls these attainments the fruit of his own experience,
and in the latest of all his publications affirms that he has
wrung the mystery “out of the earth” and had no one
to instruct him.® But he remembered the judgment
threatened by Raymund Lully and that the real Secret

1 AuLa Lucis, p. 335. 2 Jbid., p. 336. 3 Jbid., p. 326.

¢ 1bid., pp. 327, 328. o 1&;‘3._,_9. 337. ¢ EUPHRATES, p. 386.
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of the Art had never been published. He held himself
bound therefore in honour, as if he had been covenanted
in a high Grade of Adeptship. He might have said with
Eliphas Lévi: ¢ Albeit 1 have received initiation from
God and my toil alone, I hold that I am pledged more
deeply by my convictions than by an oath. Knowledge
is a responsibility which compels, and I will not render
myself in any wise unworthy of that Princely Crown of
the Rosy Cross.” He did not therefore name openly the
certain substance which he understood as the First Matter,
that Vessel like unto ¢“a little simple shell,”! or the Glass
of his mystery. When he compares the radiant body of
adeptship to the shining face of Moses descending from
Horeb,? he feels that he has “touched the veil ” and must
draw back. When he proposes to discover the means
“how and by which this Art works upon the subject,” he
remembers that herein are Keys of the whole Mystery
and he must therefore “scatter them in several parts of
the discourse,” by which process they are lost.® Above
all, he “must not speak one syllable” concerning the
Kabalistic Mors Osculi* The reason perhaps in his mind
is that which is given respecting the Secret of the Fire,
which “in itself is not great but the consequences of it
aresso.sle

We have now reached a point beyond which it seems
unnecessary to proceed further in the examination of
Vaughan’s texts, as they appear to a student on the
surface ; but a question arises as to whether it is possible
to look at his matter of debate from another standpoint.
Those who have checked my citations by reference to
the tracts themselves will see that his spiritual intimations
are sometimes confused quite curiously—as I have said—
with his cosmical reveries. An alleged process of separa-
tion performed upon natural bodies brings us to “the

! C&LUM TERRA, p. 219.
2 ANTHROPOSOPHIA THEOMAGICA, p. 26.
3 CELUM TERRZE, p. 192. 4 MAGIA ADAMICA, p. 170.
¢ CELUM TERRZE, p, 223.
xliv



Introduction

Secret Light of God,” unveils “ the Hidden Intelligence ”
and manifests “the Inexpressible Face.”! He pretends
to pass from “the principles of our chaos,” or First
Matter, to the alleged use thereof,® but begins immedi-
ately to speak of regeneration, the mystery of the Word
made flesh and ¢ the Rest of God into which the creature
should enter.”® So also when he treats of the Medicine
he says that it is Heaven itself and that it is the Divine
Spirit which renders the body glorified.* These are not
physical operations. So also—as we have just seen—his
concealment is practised not only in respect of physics,
and that which ex Aypothesi is covered by the general
concern of alchemy, but also on such a purely mystical
subject as the state of figurative death and the Kabalistic
Kiss of Shekinah—that adhesio Spiritus cum spiritu which
adumbrates Divine Union. If Vaughan had known it
in any of its earthly degrees, he might have said more
frankly that no real intimation concerning it could be
conveyed in words. We know also that Vaughan’s ascent
to “the Supernatural Still Voice ”® and to the invisible—
meaning the Divine—elements of the soul constitutes
by his express definition the Christian Philosopher’s
Stone.” * Is it possible that a Key like this will open
his whole storehouse, even that place in the hiddenness
of man’s own intention, where the soul is washed by
fire, till a change is effected in the whole substance of
her motive ? Is there any reason for thinking that the
physical symbolism veils a spiritual consideration in the
sense that the SepuEr Ha Zomuar explains the account
of creation in Gengsis as the story of election in Israel ?
The direct answer can only be couched in the negative,
but I do think that the Spiritual and Christian Key
opens a kind of entrance into the mental attitude of
Vaughan, who says also that “the gold and silver of

! LUMEN DE LUMINE, p. 299. 2 Ibid., p. 301.
3 1bid., p. 302. * ANIMA MAGICA ABSCONDITA, p. 110.
5 Ibid., p. 112. 8 Jbid., p. 112.
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the philosophers are a soul and spirit.”* His Medicine
is that actually which he claims for it in one place, a
“Spiritual Substance” ;* his Stone —as I have said
elsewhere—1s the touchstone which transmutes every-
thing.”® But we shall see if we follow his text carefully
that what is true, according to his thesis, of the inward
world is true also by analogy of that which is without
and operates physically in every department of Nature.
It follows that the Ferment, Tincture or Medicine which
is the Life of life in man—the seed of regeneration, the
growth of grace from God, bringing to the end in Him
—is sacramentally in most intimate analogy, and for
Vaughan in a state of identity, with the Transmuting
Ferment of Metals, so that, notwithstanding the * narrow
name of Chemia” and the derision of Lapis Chemicus,*
there was a literal art of alchemy and a gold made by
art which would *“pass the test royal without any
diminution.” ®

And this seems to answer the whole question at issue,
my proposition concerning which is that Vaughan’s specula-
tions on the natural world and its phenomena were not
a talk about one region of things as a veil of another,
but of two on the same basis and in the same terms of
symbolism, as the spirit moved him concerning them.
It moved him much more frequently on the physical
side, and yet this was really subordinate, for he was
rooted deeply on the spiritual side and he looked at
Nature sub specie wternitatis. He really knew that species
in the intellectual sense and I think also with the open
heart of the poet, which is always in kinship with and
does join at times in the flight of the soul to God.
I hold no brief for any thesis that his glass of vision
was undimmed in Divine things ; it would be scarcely

! LUMEN DE LUMINE, p. 303. 2 Jbid.
% See the Introduction to my edition of LUMEN DE LUMINE, published
in 1910, p. xix.
* LUMEN DE LUMINE, p. 303. 5 lbid., p. 304.
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possible amidst so many trivialities of sentiments. On
the physical side I have made my views clear regarding
his claims, and they are shewn forth much more plainly
by the evidence of his texts themselves. But I have
indicated here what seems to me a reasonable and intel-
ligible canon of criticism on both sides concerning them,
and to extend it further would cover for a second time
the field occupied by my Introduction to Lumen DE
Lumine, when I edited this tract separately in 1910.}
There are a few points only which call to be drawn
together before 1 reach my conclusion. (1) When
Vaughan says that there is a twofold fermentation,
spiritual and bodily,” he is to be understood primarily
in the sense of what he affirms elsewhere about light.
(2) Fermentation multiplies the tinctures,® but that which
alone can be multiplied is that which he terms light,* and
this is the perfect medicine of all bodies, exalting and
perfecting each after its own kind. (3) The bodily
tincture was by the hypothesis much easier of attainment
than that which he calls elsewhere ““ the perfect Medicine.”®
(4) Finally, when Vaughan describes the First Matter as
if it were an arbiter of fortune,® he seems to be speaking
—on the spiritual side—of that “seraphic” estate of soul
which has been mentioned already” in connection with
the Christian Philosopher’s Stone, but of this taken
together with the material recompense of the Stone

! Published by Mr John M. Watkins, 21 Cecil Court, Charing Cross
Road. See, among other places, p. xxxvi, in which it is pointed out
that Vaughan is not discoursing of spiritual mysteries under a veil of
physics. He did occasionally borrow the language of alchemy to speak
of the soul’s transmutation, and he spoke of things physical in terms
which could be applied to processes working within the soul. The
results are baffling ; but had he wished to justify himself, the Hermetic
doctrine of correspondence was ready to his hand. It does not actually
justify, because the more intimately things are connected by a law of
analogy the more clearly they must be distinguished in ordered pro-
cesses of thought.

? LUMEN DE LUMINE, p. 303. 8 Jbid., p. 303.

4 ANIMA MAGICA ABSCONDITA, p. 95. 5 Jbid., p. 109.

8 MAGIA ADAMICA, p. 127.

7 ANIMA MAGICA ABSCONDITA, p. I15.
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applied to metals.! The analogy is of no moment,
though it obtains of course hypothetically.

We are now in a position to see after what manner and
to what extent Thomas Vaughan is to be included among
spiritual alchemists. The preparation of this edition,
which is to all intents and purposes that of his complete
works, has meant a very close study of every sentence
and a particular reconsideration of my earlier findings
concerning him. I do not think that my position has
altered in any important sense. I regarded him then as
one for whom “the true subject of philosophy is the man
within,”? and as acquainted in one or another sense with
“the mystery of a grace above all grace made known in
the heart.””® But I may have thought in the first instance
that he owed more to direct mystical experience than
seems probable now in the general light of his record.
Still, from time to time he must have stood upon the
sacred threshold ; and if readers with the right dedica-
tions, and with the help of such clues as I have given,
will thread their way through his cryptic labyrinth, I
believe that they will find him that which he desired to
be—a finger-post indicating the true path to those under-
taking the journey.

A. E. WAITE.

! LUMEN DE LUMINE, pp. 303, 304
? See my Introduction to LUMEN DE LUMINE, p. xxxix, I9IO.
3 Ibid., p. xL k .
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ANTHROPOSOPHIA THEOMAGICA,

OR A DISCOURSE OF THE NATURE OF MAN
AND HIS STATE AFTER DEATH



| Digtiodby Microso

Y\: WY - -




To Tt Most ILrusTtrious anpD TRuLY
ReceneraTED BrETHREN R. C.
EvLpers or ELecTiON :
AND PraceaBLE APosTLES OF THE CHURCH IN THIS
STORM-DRIVEN AGE,
SarutaTion From THE CENTRE oF PEACE

SeeinG that the freedom of the High Altar is granted
to the High Priest alone, not without sacrilege may this
overdaring offering seem to be thrust upon you. Even
devotion hath its limits. Those who approach unbidden
may be charged with presumption rather than loyalty, and
such as those were satirised in that old gigantomachia of
the poets which sought to take heaven by storm. Nor
are fatuous and befogged sparklings wanting in our own
day who deem that they are stars and are thought equal
to the sun. May such arrogance and climax of ambition
be far from Eugenius.* It were surely to pile Pelion upon
- Ossa. Most noble Brethren, I stand in the Court of the
Temple, nor is my offering placed on the altar but laid
in modesty at the threshold. Should my tribute be
demanded, I wish to offer you such gifts as ages and
generations to come may liken to the Arpine scrolls. Do
not deem that I despair. Peradventure in days remote
there shall rise up those who will prize this my torchlet
even as Tuscan suns. And indeed I am an associate of
Cicero, since our office aspires to the same everlasting
renown. | have roamed like the bees—not those of
Quintilian in a poisoned field—tasting celestial flowers,
which draw their sweetness from the hills of spices. If
_here there be aught of honey, I set before you this honey-

3



The Works of Thomas Vaughan

comb and beehive. But roses are commonly soiled on
the breasts of many: perchance also this handful is
stained, for it is of my gathering. Be it granted that
the errors are of Eugenius: the rest is of truth. Yet
what profits this witness to the truth for you upright ones,
who behold in open day the threefold record of the Spirit,
the Water and the Blood ? No voice of help is this, but
needless rather. 'Wise is he who keeps silence in the sight
of heaven. Receive therefore, most illustrious Brethren,
this my mite, not as that which I would bring you but as
all that I have, My goodwill is in my willing service.
My poverty prays further : regard not the gift itself but
the obedience of
Your Suppliant,

Evcenius PHILALETHES.
OXFORD, 1648.



THE AUTHOR TO THE READER

I Look on this life as the progress of an essence royal :
the soul but quits her court to see the country. Heaven
hath in it a scene of earth, and had she been contented
with ideas she had not travelled beyond the map. But
excellent patterns commend their mimes: Nature that
was so fair in the type could not be a slut in the anaglyph.
This makes her ramble hither, to examine the medal by
the flask ; but whiles she scans their symmetry she forms
it. Thus her descent speaks her original. God in love
with His own beauty frames a glass, to view it by reflec-
tion. But the frailty of the matter excluding eternity,
the composure - was subject to dissolution. Ignorance
gave this release the name of death, but properly it is the
soul’s birth and a charter that makes for her liberty. She
hath several ways to break up house, but her best is
without a disease. This is her mystical walk, an exit
only to return. When she takes air at this door, it is
without prejudice to her tenement.!

! At the beginning of his literary life Thomas Vaughan was influenced
deeply by the works of Cornelius Agrippa and especially by THE THREE
Books orF OccuLt PHILOSOPHY. He drew much from this source, as
my annotations are designed to shew ; but the matter of Agrippa suffers
a certain transmutation in the alembic of his own mind. The allusion in
the text above is to the well-known mystical state of figurative death
which is the threshold of union. My introductory study deals with this
subject. The psychic substitutes are many. within and without those
states which belong to pathology. There are also intellectual ‘modes
which are very important after their own manner. Cornelius Agrippa
mentions, on the authority of Cicero, a “ sovereign grade of contemplative
perfection” wherein the soul knows all things in the light of ideas.—DE
OccuLtA PHILOSOPHIA, L7b. iii, ¢. 50. He speaks also in the language
of Plato and the successors of “ascending to the intellectual life ” and so

attaining *the first unity.”—/5:d., iii, 55. It will be seen that this is
realisation in mind; but the true attainment is in love.

5
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The magicians tell me that the soul passes out of one
mode and enters another.? Some have examined this
and state it an expense of influences, as if the soul
exercised her royalty at the eye or had some blind juris-
diction at the pores. But this is to measure magical
positions by the slight, superficial strictures of the common
philosophy. It is an age of intellectual slaveries : if they
meet anything extraordinary, they prune it commonly
with distinctions or daub it with false glosses, till it looks
like the traditions of Aristotle. His followers are so
confident of his principles they seek not to understand
what others speak but to make others speak what they
understand. It is in Nature as it is in religion : we are
still hammering of old elements but seek not the America
that lies beyond them. The apostle tells us of leaving
the first principles of the Doctrine of Christ and going
on to perfection, not laying again the foundation of re-
pentance from dead works ; and of faith towards God ;
of the doctrine of Baptism and laying on of hands ; of
resurrection and the eternal judgment. Then he speaks
of illumination, of tasting of the heavenly gift, of being
partakers of the Holy Ghost, of tasting ot the good word
of God and the powers of the world to come.* Now, if
I should question any sect—for there is no communion
in Christendom—whither these later intimations drive,
they can but return me to the first rudiments or produce
some empty pretence of spirit. Our natural philosophers
are much.of a cast with those that step into the pre--
rogative of prophets and antedate events in configura-
tions and motions. This is a consequence of as much
reason as if I saw the Swede exercising and would find
his designs in his postures. Friar Bacon walked in
Oxford between two steeples, but he that would have

Y Anima unius entis egreditur et alind ingreditur. One of the
CONCLUSIONES KABALISTICE of Picus in the larger codex, published by
Archangelus de Burgo Nuovo in. APOLOGIA gro Defensione Doctrine

Cabale, 1564. I
2 See HEBREWS, vi, 1-5.
6
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discovered his thoughts by his steps had been more his
fool than his fellow.!

The Peripatetics when they define the soul, or some
inferior principle, describe it only by outward circum-
stances, which every child can do ; but they state nothing
essentially. Thus they dwell altogether in the face;
their endeavours are mere titillations ; and their acquaint-
ance with Nature is not at the heart. Notwithstanding,
I acknowledge the schoolmen ingenious : they conceive
their principles irregular and prescribe rules for method,
though they want matter. Their philosophy is like a
church that is all discipline and no doctrine ; for bate
me their prolegomena, their form of arguing, their recit-
ing of different opinions, with several other digressions,
and the substance of these Tostati? will scarce amount to
a Mercury. Besides their Aristotle is a poet in text ; his
principles are but fancies, and they stand more on our
concessions than his bottom. Hence it is that his followers
—notwithstanding the assistance of so many ages—can
fetch nothing out of him but notions ; and these indeed
they use, as he saith Lycophron® did his epithets, not as
spices but as food.! Their compositions are a mere
tympany of terms. It is better than a fight in Quixote
to observe what duels and digladiations they have about
him. One will make him speak sense, another nonsense
and a third both. Aquinas palps him gently,” Scotus

1 Though he speaks of Roger Bacon, Vaughan’s marginal reference
is to SYLVA SYLVARUM, being the “natural history” of Francis, Lord
Verulam, who has some remarks on “exercise of the body” at the close
of Century 17 of the work in question.

2 The word Zosfatus signifies toasted in low Latin.

. 3 Lycophron was a Greek poet and dramatist under Ptolemy Phila-
delphus, and was noted for excessive obscurity.

A Non ut condimentis, sed ut cibus. See Aristotle’s RHETORIC.

5 It is not to be supposed that St Thomas Aquinas was in unconditional
agreement with Aristotle or any other of the “ethnic philosophers,” but
Aristotle was no less as an intellectual master, not only for the great
Angel of the Schools but for all the schoolmen. When the time came
for a revolt against scholastic philosophy it was the yoke of the Stagyrite

which many thinkers desired to cast off. When Vaughan says that the
Peripatetics state nothing essentially on the soul and spiritual principles

7
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makes him winge,! and he is taught like an ape to shew
several tricks. If we look on his adversaries, the least
among them hath foiled him ; but Telesius® knocked
him on the head and Campanella hath quite discomposed
him.®* But as that bold haunter of the circus had his "
skull so steeled with use, it shivered all the tiles were
thrown at it, so this Aristotle thrives by scuffles and the
world cries him up when truth cries him down.

.. The Peripatetics look on God as they do on carpenters,
who build with stone and timber, without any infusion
of life. - But the world—which is God’s building—is full
of spirit, quick and living. This spirit is the cause of
multiplication, of several perpetual productions of minerals,
vegetables and creatures engendered by putrefaction—all
which are manifest, infallible arguments of life. Besides,
the texture of the universe clearly discovers its animation.
The earth—which is the visible, natural basis of it—
represents the gross, carnal parts., The element of water
answers to the blood, for in it the pulse of the Great
World beats : this most men call the flux and reflux, but
they know not the true cause of it. The air is the out-
ward refreshing spirit, where this vast creature breathes
—though invisibly, yet not altogether insensibly. The
interstellar skies are his vital, ethereal waters and the
stars his animal, sensual fire.* Thou wilt tell me perhaps :

he is voicing the sentiment of all who preceded him in the revolt, of all
who had got to know Plato and the Platonic successors. In a particular
way he was following the lead of occult philosophers, and his immediate
predecessor in England was Robert Fludd.

1 But if the reference is to Scotus Erigena we should remember that
he is praised by the Catholic exponent of Mysticism, J. Gérres, because he
married the dialectic of Plato to the logic of Aristotle. See CHRISTLICHE

MYSTIK, i, 243. 3 3
2 Bernardinus Telesius wrote DE RERUM NATURA, 1565, and a volume
of philosophical tracts. He died in 1588, His works were placed on the
Index because he opposed the doctrines of Aristotle—such at least is
the story.

3 Campanella was a Dominican monk, author of CIviTas SoLIS, the
story of an ideal commonwealth. He defended Telesius and was long
years in prison.

* Compare Agrippa, who maintains that as the celestial bodies have a

-
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This is new philosophy, and that of Aristotle is old. It

is indeed, but in the same sense as religion is at Rome.
It is not the primitive truth of the creation, not the
ancient, real theosophy of the Hebrews and Egyptians,
but a certain preternatural upstart, a vomit of Aristotle,
which his followers—with so much diligence—lick up and
swallow. . I present thee not here with any clamorous
opposition of their patron but a positive express of
principles as I find them in Nature. I may say of them
- as Moses said of the FIAT : “These are the generations
of the heavens and of the earth, in the day that the Lord
God made the earth and the heavens.”! They are things
beyond reasoning *—sensible, practical truths, not mere
vagaries and rambles of the brain. I would not have thee
look on my endeavours as a design of captivity. I intend. -
not the conquest but the exercise of thy reason, not that,-
thou shouldst swear allegiance to my dictates but compare
my conclusions with Nature and examine their corre-;
spondence.  Be pleased to consider that obstinacy enslaves
the soul and clips the wings which God gave her for flight
and discovery. If thou wilt not quit thy Aristotle, let
not any prejudice hinder thy further search. Great is
their number who perhaps had attained to perfection, had
they not already thought themselves perfect. This is my
advice—but how welcome to thee I know not. If thou
wilt kick and fling, I shall say with the Cardinal : “My
ass also kicks up his heels.”® It is an age wherein truth -
is near a miscarriage, and it is enough for me that I have
appeared thus far %or it in a day of necessity.
Evcenius PHILALETHEs.

manifest operation upon inferior things it must be held that they are
animated. “All philosophy affirms therefore that the world has a soul,
which soul is intelligent.”—DE OCCULTA PHILOSOPHIA, L75. ii, c. 55.

1 GENESIS, ii, 4.

2 Extra intellectum.

3 Etiam asinus meus recalcitrat.
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WHen I found out this truth, that man in his original
was a branch planted in God and that there was a con-
tinudl influx from the stock to the scion, 1 was much
troubled at his corruptions and wondered his fruits were
not correspondent to his root. But when I was told he had
tasted of another tree my admiration was quickly off, it
being my chief care to reduce him to his first simplicity
and separate his mixtures of good and evil. But his Fall
had so bruised him in his best part that his soul had no
knowledge left to study him a cure. His punishment
presently followed his trespass : “all things were hidden
and oblivion, the mother of ignorance, entered: in.”?
This Lethe remained not in his body but, passing together
with his nature, made his posterity her channel. Imper-
fection’s an easy inheritance, but virtue seldom finds any
heirs. Man had at the first—and so have all souls before
their entrance into the body—an explicit methodical
knowledge ;* but they are no sooner vested but that
liberty is lost and nothing remains but a vast, confused
notion of the creature. Thus had I only left a capacity
without power and a will to do that which was far enough
above me. In this perplexity I studied several arts and
rambled over all those inventions which the folly of

V Velata sunt omnia, intravitque oblivio mater ignoranti@.—Cornelius
Agrippa : DE VANITATE SCIENTIARUM.

? Because, according to Vaughan’s intellectual master, the soul in the
mind of Platonism is (e) a divine light, (&) proceeding from God im-
mediately, and (¢) rational from the beginning. The “explicit methodical
knowledge” of the text above corresponds to Agrippa’s ‘‘ rational number.”
* —DE OCCULTA PHILOSOPHIA, L7é. iii,.c. 37.

10
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man called sciences. But these endeavours suiting not
to my purpose, I quitted this book business and thought
it a better course to study Nature .than opinion. Here-
upon I considered with myself that man was not the
primitive, immediate work of God, but the world out of
which he was made And to regulate my studies in
point of method, I judged it convenient to examine his
principles first and not him. But the world in general
being too large for inquisition, I resolved to take part for
the whole and to give a guess at the frame by proportion.
To perfect this my essay I took to task the fruits of one
spring. Here I observed a great many vegetables, fresh
and beauteous in their time ; but when I looked back on
their original they were no such things as vegetables.
This observation I applied to the world and gained by
it this inference—that the world in the beginning was no
such thing as it is, but some other seed or matter out of
which that fabric which I now behold did arise. But
resting not here I drove my conclusion further. 1 con-
ceived those seeds whereof vegetables did spring must be
something else at first than seeds, as having some pre-
existent matter whereof they were made, but what that
matter should be I could not guess. Here was I forced
to leave off speculation and come up to experience.
Whiles I sought the world I went beyond it, and [ was
now in quest of a substance which—without art—I could
not see. Nature wraps this most strangely in her very
bosom, neither doth she expose it to anything but her
own vital, celestial breath. But in respect that God
Almighty is the only proper, immediate Agent which
actuates this Matter—as well in the work of generation
as formerly in His creation—it will not be amiss to speak

! This is the notion of Agrippa, who quotes the authority of certain
divines, not otherwise mentioned, according to whom God is Creator in
chief of the whole world but not immediately of the bodyof man—meaning
the first man—in the composition of which He worked mediately through
1 the6 active offices of heavenly spirits.—DE OCCULTA PHILOSOPHIA, L3, i,
e 1 8
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something of Him, that we may know the Cause by His
creatures and the creatures by their Cause.

My God, my life, Whose essence man.

Is no way fit to know or scan,

But should approach Thy court a guest
In thoughts more low than his request :
When I consider how I stray,

Methinks, ’tis pride in me to pray.

How dare I speak to Heaven, nor fear

In all my sins to court Thy ear?

But as I look on moles that lurk

In blind entrenchments and there work
Their own dark prisons to repair,
Heaving the earth to take in air—

So view my fetter’d soul, that must
Struggle with this her load of dust;

Meet her address and add one ray

To this mew’d parcel of Thy day.

She would—though here imprison’d—see,
Through all her dirt, Thy throne and Thee.
Lord, guide her out of this sad night
And say once more : Let there be light.

_ It is God’s own positive truth. “In the beginning ”—
that is, in that dead silence, in that horrible and empty
darkness when as yet nothing was fashioned—then—saith
the Lord—did I consider these things, and they all were
made through Me alone, and through none other: by
Me also they shall be ended, and by none other.”* That
meditation foreruns every solemn work is a thing so well
known to man that he needs no further demonstration of .
it than his own practice. That there is also in God some-
thing analogxcal to it, from whence man derived this
customary notion of hxs, as it is most agreeable to reason,
so withal is it very suitable to Providence. *“The gods™
—saith Iamblichus—did conceive the whole work
1 11 ESDRAS, :1, 1, 6. It will be noted throughout his works that
Vaughan quotes texts like ESDRAS and the WiSDOM of pseudo-Solomon

as if they were canonical.
12
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within themselves before it was brought forth by them.”!
And the Spirit? here to Esdras: “Then did 1 consider
these things.” He considered them first and made them
afterwards. God in His eternal idea foresaw that whereof
as yet there was no material copy. The goodness and
beauty of the one moved Him to create the other, and
truly the image of this prototype, being embosomed in the
second, made Him so much in love with His creature
that when sin had defaced it, He restored it by the suffer-
ing of that pattern by which at first it was made.
Dionysius the Areopagite, who lived in the primitive
times,® and received the Mysteries of Divinity immedi-
ately from the Apostles, styles God the Father sometimes

| “the arcanum of Divinity,”* sometimes “that hidden,

supersubstantial Being’;® and elsewhere he compares

Him to a root whose flowers are the Second and Third
Persons.® This is true, for God the Father is the basis
or supernatural foundation of His creatures; God the
Son is the pattern, in Whose express image they were
made ; and God the Holy Ghost is the Creator Spirit,” or
the Agent Who framed the creature in a just symmetry
to his Type. This consideration or Type God hath since |
used in the performance of inferior works. Thus in the
institution of His temple He commands Moses to the

L Dii concipiunt in se totum opus, ante quam paréuriuni.—IAMBLICHUS.

2 It was in fact the angel Uriel discoursing with Esdras, but speaking on
this occasion in the person of the Almighty. See II ESDRAS, iv, I; v, 15,31,

3 The historical position of the works put forward under the name of
Dionysius should have been known to Vaughan, at least by the argu-
ments of Scaliger. Vaughan, however, was not a critical scholar and might
be characterised more to the purpose in a reverse sense. The tendency of
most recent opinion is perhaps to find a middle way between extreme
dates, but the suggestion that Dionysian texts belong to primitive times
is now found only among some apologists belonging to the Latin Church.
It is abandoned in Cardinal Mercier's MANUAL OF MODERN SCHOLASTIC
PHILOSOPHY. :

4 Arcanum Divinitatis.

5 QOccultum illud supersubstantiale. See in particular DE DIVINIS
NOMINIBUS, cap. i.

S IBID., cap. ii, § 7. Quasi germina, floresve ac lumina supersub-
stantialia.

1 Stiritus Opifex : cf. Veni, Creator Spirttus.

13
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mount, where the Divine Spirit shews him the idea of
the future fabric. “ And let them make Me a sanctuary ;
that I may dwell among them. According to all that I
shew thee, after the pattern of the tabernacle, and the
pattern of all the instruments thereof, even so shall ye
make it”’! Thus the Divine Mind doth instruct us
“by setting forth ideas as by a kind of self-extension
beyond Itself,”* and sometimes more particularly in
dreams. To Nebuchadnezzar He presents a tree strong
and high, reaching to the heavens “and the sight thereof
to the ends of all the earth.”® To Pharaoh he shews
seven ears of corn. To Joseph He appears in sheaves
and then resembles the sun, moon and stars. To con-
clude, He may express Himself by what He will, for in
Him are innumerable, eternal prototypes, and He is the
true fountain and treasure of forms. !

. But that we may come at last to the scope proposed :
God the Father is the Metaphysical, Supercelestial Sun
the Second Person 1s the Light ; and the Third is Fiery
Love,! or a Divine Heat proceeding from both. Now,
without the presence of this Heat there is no reception of
the Light and by consequence no influx from the Father
of Lights. For this Love is the medium which unites
the Lover to that which is beloved, and probably ’tis the
Platonic’s « Chief Daimon, Who doth unite us with the
Prefects of Spirits.”® 1 could speak much more of the
offices of this Loving Spirit, but these are “grand

! EXODUS, xxv, 8, 9.

2 Porrigendo ideas quadam extensione sui extra se.

3 DANIEL, iv, II.

* Awior ignens. The Holy Spirit is regarded in orthodox theology as
the bond of love between the Father and the Son. So also in the inward
human trinity the desire part is the bond between mind and will. Finally,
in the great attainment love is the chain of union between the soul and
the Christ-Spirit.

5 Damon magnus qui conjungit nos spirituum prefecturis. In this
conception of love as the bond of union between the worlds within and
without Thomas Vaughan suffers comparison for a moment with those
early English mystics Richard Rolle of Hampole and Dame Julian of
Norwich.
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mysteries of God and Nature " ! and require not our discus-
sion so much as our reverence. Here also I might speak
of that Supernatural Generation whereof Trismegistus :
“The Monad begetteth the Monad and doth reflect upon
itself its own fervour.”* But lleave this to the Almighty
God as“His own essential, central mystery. It is my only
intention in this place to handle exterior actions, or the pro-
cess of the Trinity from the centre to the circumference ;
and that I may the better do it you are to understand
that God—before His work of creation—was wrapped up
and contracted in Himself. In this state the Egyptians
style Him the Solitary Monad? and the Kabalists Dark
Aleph ;* but when the decreed instant of creation came,
then appeared Bright Aleph,® and the first emanation was -
that of the Holy Ghost into the bosom of the matter.
Thus we read that “ darkness was upon the face of the
deep ” and “ the Spirit of God moved upon the face of the.
waters.” © Here you are to observe that, notwithstanding
this process of the Third Person, yet was there no light,
but darkness on the face of the deep, illumination pro-
perly being the office of the Second. Wherefore God
also, when the matter was prepared by Love for Light,
gives out His Fiar Lux, which was no creation—as most
think—but an emanation of the Word, in Whom was
life, and that life is the light of men. This is that light
whereof St John speaks, that it “shineth in darkness ;
and the darkness comprehended it not.”” But lest I seem

Y Magnalia Dei et Nature.

2 Monas gignit Monaden, et in se suum reflectit ardorem.

3 Monas solitaria. & Aleph tenebrosum.

b Aleph lucidum. The letter Aleplk is, so to speak, the first path by
which the Divine passed into manifestation. It connects with Kezker,
the Supreme Crown, as this connects with A¢x Sopk, the fathomless abyss
of Godhead in the unmanifest state. Here is the sense in which God is
called Dark A4/ep/ prior to creation. Bright 4/Zes/ is the first path which I
have mentioned, and it unites Kezker with Chokmahk, or Supernal Wisdom,
in the Sephirotic scheme. But A/%# is also the Doctrine, dark as to its -
hidden meanings and bright as to its open sense. But the dark and the
light are both a mystery of love, and they are better described as light in
its concealment and revelation.

¢ GENESIS, i, 2. 7 ST JoHuN, i, s.
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to be singular in this point I will give you more evidence.
Pymander informing Trismegistus in the work of creation
tells him the self-same thing. “1 am that Light, the
Mind, thy God, more ancient than the watery nature
which shone forth out of the shadow.”' And Georgius
Venetus in his book De Harmeonia Mundi: “ Whatso-
ever liveth doth subsist by virtue of its inward heat.
Thence that substance of heat, indifferently distributed
through the world, is held to contain within itself a vital
strength. Yea, Zoroaster witnesseth that all things were
made out of fire when he saith : all things were produced
from a single fire, from that fire, namely, which God, the
dweller in the fiery essence—as Plato hath it—did ordain
to appear in the substance of heaven and earth, at that
time created rude and formless, that it might assume life
and form. Hereupon the Fabricator did straightway give
forth the Si¢ Lux, for which a mendacious rendering hath
substituted Fiat Lux. For the Light is in no wise made
but is communicated and admitted to things heretofore
obscure, that they may be brightened and glorified in
their forms.”?

But to proceed: No sooner had the Divine Light
pierced the bosom of the matter but the idea or pattern
lof the whole material world appeared in those primitive

v Lumen illud Ego sum, Mens, Deus tuus antiquior quam natura
humida, qgue ex umbra effulsit. — Mercurii Trismegisti PIMANDRAS,
caput i. 1 do not know what Latin rendering was used by Vaughan in
this instance. It differs from that printed with the Greek text in Divinus
Pymander Hermetis Mercurii Trismegisti, cum commentariis R. P. F.
HANNIBALIS ROSSELI, the Calabrian Minorite Friar—a mine of orthodox
theosophy in six tomes, folio.

2 Omne quod vivit, propter inclusum calorem vivit. Inde colligitur
caloris naturam vim haberve in se vitalem, in mundo passim diffusam :
imo omnia ex igne facta esse testatur Zoroaster, dum ait: Omnia sub
igne uno genita sunt, igne quippe illo, quem Deus I[gnew essentie
Habitator (ut Plato ait) inesse jussit materie cali et terre ljam create,
rudi et informi: wut vitam prastarvet et formam. Hinc illis productis
statim subintulit Opifex, Sit Lux—pro quo mendosa traductio habet Fiat
Lux. Non enim facta est Lux, sed rebus adhuc obscuris communicata et
insita, ut in suis formis clare et splendentes fierent. . .—There is no
trace of Georgius Venetus in any dictionary of biographical reference.
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waters, like an image’ in a glass. By this pattern it was
that the Holy Ghost framed and modelled the universal
structure. This mystery or appearance of the idea is
excellently manifested in the magical analysis of bodies.
For he that knows how to imitate the proto-chemistry of
the Spirit, by separation of the principles wherein the life
is imprisoned, may see the impress of it experimentally
in the outward natural vestments.!. But lest you should
think this my invention and no practical truth I will give
you another man’s testimony. I ask”—saith one—
“what great philosophers would say if they saw the plant
born as in a moment in the glass vial, with its colours as
in life, if they saw it again die, again reborn, and this
daily, whensoever they please ! But the power to deceive
human senses is included, I believe, in the magical art
of demons.” They are the words of Dr Marci in his
Defensio Ildearum Operatricium® But you are to be
admonished there is a twofold idea—Divine and natural.
The natural is a fiery, invisible, created spirit and properly
a mere enclosure or vestment of the true One.® Hence
the Platonists called it “the nimbus of descending
Divinity.” - Zoroaster and some other philosophers
think it is the Soul of the World ; but—by their leave—
they are mistaken. There is a wide difference betwixt
Soul and Spirit.” But the idea I speak of here is the
true, primitive, exemplar one and a pure influence of

! Vaughan’s quoted illustration looks wide of his proper meaning, and
there would seem to be singular confusion in his mode of expression.
Ex hypothesi, the soul ascends to union with its prototype in Divine
attainment by a liberation from imprisoning principles.

* Quid queso dicerent ki tanti Philosophi si plantam quasi momento
nasci in vitreo vase viderent, cum suis ad vivum coloribus, et rursum
interive, et renasci, idgue quoties, et quando luberet? Credo Damonum
Arte et Magica inclusum dicerent illudere sensibus humanis—1 have
sought to identify this writer under all reasonable variations of the name
as given, but without success.

% The word is used in the metaphysical sense of form.

8 Nimbus Numinis descendentis.

5 As between Yvxh=Anima and vedua=Spiritus. Compare Anima
and Animus, as used by some of the mystics.
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the Almighty. This idea, before the coagulation of the
seminal principles to a gross outward fabric—which is
the end of generation—impresseth, in the vital, ethereal
principles 2 model or pattern after which the body is
to. be framed, and this is the first inward production or
draft of the creature. Thisis it which the Divine Spirit
intimates to us in that Scripture where He saith that
God ‘created “every plant of the field before it was in
the earth, and every herb of the field before it grew.”!
But, notwithstanding this presence of the idea in the
Matter, yet the creation was not performed “by the
projection of something from the essence of the idea,”?
for it 1s God that comprehends His creature and not
the creature God.

Thus far have I handled this primitive supernatural
part of the creation. I must confess it is but short in
respect of that which may be spoken ; but I am confident
it 1s more than formerly hath been discovered, some
authors having not searched so deeply into the centre of
Nature and others not willing to publish such spiritual
mysteries> 1 am now come to the gross work or
mechanics of the Spirit, namely, the separation of several
substances from the same mass. But in the first place I
shall examine that limbus or huddle of matter wherein all
things were so strangely contained. It is the opinion of
some men, and those learned, that this sluggish, empty
rudiment of the creature was no created thing. I must
confess the point is obscure as the thing itself and to
state it with sobriety—except a man were illuminated with
the same light that this chaos was at first—is altogether
impossible. For how can we judge of a nature different
from our own, whose species also was so remote from
anything now existent that it is impossible for fancy to
apprehend, much more for reason to define it ? If it be

GENESIS, ii, 5. 2 Extramittendo aliquid de essentid idece.
3 It must: be said that there is nothing especially new in Vaughan’s
disquisition, which is a combination of Kabalistic and Platonic theosophy.
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created, I conceive it the effect of the Divine Imagina-
tion, acting beyond itself in contemplation of that which
was to come and producing this passive darkness for a
subject to work upon in the circumference. Trismegistus,
having first expressed his vision of light, describes the’
matter in its primitive state thus : “ And in a short time
after "—he saith—“the darkness was thrust downwards,
partly confused and dejected, and tortuously circumscribed,
so that I appeared to behold it transformed into a certain
humid substance and more agitated than words could
express, vomiting forth smoke as from fire and emitting
an inexpressible and lugubrious sound.” !  Certainly these
tenebre he speaks of, or fuliginous spawn of Nature, were
the first created Matter, for that water we read of in
Genesis was a product or secondary substance.? Here
also he seems to agiee further with the Mosaical tradition.
For this “smoke ” which ascended after the transmutation
can be nothing else but that darkness which was upon the
face of the deep.

But, to express the particular mode or way of the
creation, you are to understand that in the Matter there
was a horrible, confused qualm or stupefying spirit of
moisture, cold and darkness. In the opposite principle

of light there was heat and the effect of it—siccity. For -

these two are no elemental qualities, as the Galenists and
my Peripatetics suppose. But they are—if I may say so
—the hands of the Divine Spirit, by which He did work
upon the Matter, applying every agent to his proper
patients. These two are active and masculine ; those of
moisture and cold are passive and feminine. Now, as
soon as the Holy Ghost and the Word—for it was not

L Et paulo. post tencbre deorsum ferebantur, partim trepidande ac
tristes effecte, lortuose terminate : ut imaginarey me vidisse commutatas
lepebras in humidam quandam naturam, ultva quam dict potest agitatam,
el velut ab igne fumum evomere, ac sonum aliquem edere inenunciabilem
et lugubyem.—DIVINUS PYMANDER, cap. i

% This argument illustrates the folly of seeking to reconcile independent
cosmical speculations.
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the one nor the other but both, “the Formative Mind
conjoined with the Word,”* as Trismegistus hath it: 1
omit that speech, “Let us make man,” which effectually
proves their union in the work—had applied themselves
to the Matter, there was extracted from the bosom of it
a thin, spiritual, celestial substance, which, receiving a
tincture of heat and light, proceeding from the Divine
Treasuries, became a pure, sincere, innoxious fire. Of
this the bodies of angels consist, as also the empyreal
heaven, where intellectual essences have their residence.
This was “ the primeval marriage of God and Nature,”*/
the first and best of compositions. This extract—being
thus settled above and separated from the mass—retained
* in it a vast portion of light and made the first day without
a sun. But the splendour of the Word expelling the
darkness downwards it became more settled and compact
towards the centre and made a horrible, thick night.
Thus God—as the Hebrew hath it—was between the
light and the darkness, for the Spirit remained still on
the face of the inferior portion, to extract more from it.
In the second separation was educed “the nimble
atmosphere "’ *—as Trismegistus calls it—a spirit not so
refined as the former but vital and in the next degree to
it. This was extracted in such abundance that it filled
all the space from the mass to the empyreal heaven, under
which it was condensed to a water, but of a different
constitution from the elemental ; and this is the body of
the interstellar sky. But my Peripatetics, following the
principles of Aristotle and Ptolemy, have imagined so

v Mens opifex una cum Verbo.—DIVINUS PYMANDER, cap. i. Compare
cap. xv: Verbum absolutum fecundum opifex, cap. xii : Verbum mentis
imago ; and finally cap. iv: Universum mundum construxit Opifex
non manibus sed Verbo. According to the ZOHAR, Shekinah was the
architect of worlds, acting in virtue of the Word which God uttered in
creation, which Word was united to the Spirit. It is difficult, however, to
separate Shekinah from the Word of Kabalism. The Word is called
also the Son in Ckokmak and Shekinah the Daughter in Binak. See my
SECRET DOCTRINE IN ISRAEL, pp. 192, 64, 217, 300.

2 Primum Matrimontum Dei et Nature. 3 Aer agilis.
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many wheels there, with their final diminutive epicycles,
that they have turned that regular fabrie to a rumbling,
confused labyrinth.

The inferior portion of this second extract from the
moon to the earth remained air still, partly to divide.
the inferior and superior waters, but chiefly for the re-
spiration and nourishment of the creatures. This is
that which is properly called the firmament, as it is plain
out of Esdras: “ Upon the second day thou madest the
spirit of the firmament,”! for it is “the bond of all
Nature,”? and in the outward geometrical composure it
answers to ‘“the middle substance,”® for. it is spread
through all things, hinders vacuity and keeps all the
parts of Nature in a firm, invincible union. This is
‘“the sieve of Nature,”* as one wittily calls it, a thing
appointed for most secret and mysterious offices ; but
we shall speak further of it when we come to handle
the elements particularly. Nothing now remained but
the two inferior principles—as we commonly call them
~—earth and water. The earth was an impure, sul-
phureous subsidence or caput mortuum of the creation.
The water also was phlegmatic, crude and raco, not so
vital as the former extractions. But the Divine Spirit,
to make His work perfect, moving also upon these,
imparted to them life and heat, and made them fit for
future productions. The earth was so overcast and
mantled with the water that no part thereof was to be
seen. But that it might be the more immediately ex-
posed to the celestial influences which are the cause of
vegetation the Spirit orders a retreat of the waters, and
breaks up for them His ¢ decreed plan” and sets them
“bars and doors.” ’

The light as yet was not confined, but—retaining its
vast flux and primitive liberty—equally possessed the

1 11 ESDRAS, Vi, 41. ' 2 Ligamentum lotius Nature.
3 Natura media. 4 Cribrum Nature.
5 Jom, xxxviii, 10.
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whole creature. On the fourth dayit was collected to a
sun and taught to know his fountain. The darkness,
whence proceed the corruptions and consequently the
death of the creature, was imprisoned in the centre, but
breaks out still when the day gives it leave, and like a
baffled giant thrusts his head out of doors in the absence -
of his adversary. Thus Nature is a Lady whose face is
beauteous but not without a black-bag. Howsoever,
when it shall please God more perfectly to refine His
creatures this tincture shall be expelled quite beyond
them,! and then it will be an outward darkness—from
which, Good Lord, deliver us.

Thus have I given you a cursory and short express of
the creation in general. I shall now descend to a more
particular examination of Nature and especially her
inferior, elemental parts, through which man passeth
daily and from which he cannot be separated. I was
about to-desist in this place, to prevent all future accla-
mations ; for when a Peripatetic finds here but three—
nay, but two genuine—elements, earth and water—for
the air is something more—will he not cry out I have
committed sacrilege against Nature and stole the fire from
her altar ? This is noise indeed, but till they take coach
in a cloud and discover that idol they prefer next to the
moon, ] am resolved to continue in my heresy. I am not
only of opinion but I am sure there is no such principle
in Nature. The fire which she useth is « the physical and
incorporeal horizon, the bond of either world and the
sigil of the Holy Spirit.”* 1t is no chimera, commen-
titious quirck, like that of the schoolmen. I shall there-
fore request my friends the Peripatetics to return their
fourth element to Aristotle, that he may present it to

1 Presumably at that period which is called in Zoharic Kabalism the
Day of Messiah, the Day of Eternal Peace and the Sabbath of Creation.

2 Herizon t:omoreofum et incorporeorum, nexus wiriusque munds et
sigillum Spiritus Samcti. Vaughan very often omits to mention the
writers from whom he quotes, and it is obviously impossible therefore to
identify his sources in such cases. '
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Alexander the Great as the first part of a new world, for
there is no such thing in the old.

To proceed then : the earth—as you were told before
—being the subsidence or remains of that primitive mass
which God formed out of darkness, must needs be a
feculent, impure body ; for the extractions which the
Divine Spirit made were pure, oleous, ethereal substances,
but the crude, phlegmatic, indigested humours settled
like lees towards the centre. The earth is spongy, porous
and magnetical, of composition loose, the better to take
in the several influences of heat, rains and dews for the
nurture and conservation of her products. In her is
the principal residence of that matrix which attracts and
receives the sperm from the masculine part of the world.
She is Nature’s Etna : here Vulcan doth exercise himself,
not that limping poetical one which halted after his fall,
but a pure, celestial, plastic fire. We have astronomy
here under our feet ; the ‘stars are resident with us and
abundance of jewels and pensauras. She is the nurse and
receptacle of all things, for the superior natures engulf
themselves into her ; what she receives this age she dis-
covers to the next and like a faithful treasurer conceals no
part of her account. Her proper, congenial quality is cold.

I am now to speak of the water. This is the first
element we read of in Scripture, the most ancient of
principles and the mother of all things amongst visibles.!
Without the mediation of this the earth can receive no
blessing at all, for moisture is the proper cause of mixture
and fusion. The water hath several complexions, accord-
ing to the several parts of the creature. Here below,
and in the circumference of all things, it is volatile, crude
and 7aco. For this very cause Nature makes it no part of
her provision but she rectifiés it first, exhaling it up with
her heat and then condensing it to rains and dews, in

! Meaning the first principle which Vaughan is prepared to recognise
as such ; but the text of GENESIS certifies the creation of heaven and earth
before water is mentioned. The earth postulated obviously and pre-
supposed the water which covered it. 3
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which state she makes use of it for nourishment. Some-
where it is interior, vital and celestial, exposed to the
Breath of the First Agent and stirred with spiritual,
eternal winds. In this condition it is Nature’s wanton
—fwmina satacissima, as one calls it. This is that Psyche
of Apuleius,’ and the fire of Nature is her Cupid. He
that hath seen them both in the same bed will confess
that love rules all. But to speak something of our
common elemental water: it is not altogether con-
temptible. There are hidden treasures in it, but so
enchanted we cannot see them—for all the chest is so
transparent. ““The congealed spirit of invisible water is
better than all the earth,” saith the noble and learned
Sendivogius.? I do not advise the reader to take this
phlegm to task, as if he could extract a Venus from the
sea, but I w1sh him to study Water, that he may know
the fire.

1 have now handled the two elements and more I
cannot find. I know the Peripatetics pretend to four
and—with the help of their master’s quintessence—to a
fifth principle. I shall at leisure diminish their stock, but
the thing to be now spoken of is air. This is no element
but a certain miraculous hermaphrodite, the cement of
two worlds and a medley of extremes. It is Nature's
commonplace, her index, where you may find all that
ever she did or intends to do. This 1s the world’s
panegyric ; the excursions of both globes meet here ; and
I may call it the rendezvous. .In this are innumerable
magical forms of men and beasts, fish and fowl, trees,
herbs and all creeping things.® This is “the sea of

1 The onus probandi is on those who affirm or suggest, like Vaughan,
that the Legend of Cupid and Psyche has a cosmic meaning. Pernety
interpreted Psyche as signifying Mercurial Water and Cupid as igneous
fixed earth ; but these things are reveries.

3 S‘ﬁzntus ague invisibilis congelatus melior est guam terra‘universa.
The actual quotation I have not found in NOVUM LUMEN CHEMICUM ;
but the Epilogue speaks of that water which does not.wet the hands and
is more precious than anything in the world.

3 Itis plain that the elements of Thomas Vaughan are not the putative
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invisible things” ;! for all the conceptions “in the bosom
of the higher Nature”? wrap themselves in this tiffany
before they embark in the shell. It retains the species
of all things whatsoever and is the immediate receptacle
of spirits after dissolution, whence they pass to a superior
limbus.! I should amaze the reader if I did relate the
several offices of this body, but it is the magician’s back
door and none but friends come in at it. I shall speak
nothing more, only this I would have you know : the air
is “ the body of life of our sensitive spirit,” * our animal
oil, the fuel of the vital, sensual fire, without which we
cannot subsist a minute,

I am now come to the fourth and last substance, the
highest in scala Nature. There is no fifth principle—no
quintessence as Aristotle dreamed—but God Almighty.
This fourth essence is a moist, silent fire. This fire
passeth through all things in the world and it is Nature’s
chariot. In this she rides ; when she moves this moves ;
and when she stands this stands, like the wheels in
Ezekiel, whose motion depended on that of the spirit.
This is the mask and screen of the Almighty : where-
soever He is, this train of fire attends Him. Thus He
appears to Moses in the bush, but it was in fire. The
prophet sees Him break out at the North, but like a fire
catching itself.®* At Horeb He is attended with a mighty

elements of old physics, and this appears very plainly in other texts. His
ajr as a receptacle of forms recalls the Astral Light of Paracelsus and
liphas Lévi, which answers to the memory of Nature.

Y Mare rerum invisibilium.

2 In sinu superioris Nature. ‘

3 The expression is not alchemical. The limbus of Nature is that
primeval matter which had not as yet been separated into the four
elements. — Pernety: DICTIONNAIRE MYTHO- HERMETIQUE.  But
Rulandus, who claims to follow Paracelsus, calls limbus “the universal
world,” understood as composed of four elements.—LEXICON ALCHEMIZE,
Later on Vaughan speaks of a limbus of spirits, a sphere of pure fire under
the Throne of God.

4 Corpus vitw spiritus nostri sensitivi.—AGRIPPA.

5 EZEKIEL, i, 4, according to a marginal reading of the Authorised
Version. The Vulgate gives ignis involvens, followed by the Authorised
Version in the text proper; which is ¢ fire infolding gives itself.”
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strong wind ; but after this comes the fire, and with it a
still small voice. Esdras also defines Him a God Whose
service is conversant in wind and fire. This fire is the
vestment of the Divine Majesty, His back-parts which
He shewed to Moses ; but His naked, royal essence none
can see and live. The glory of His presence would
swallow up the natural man and make him altogether
spiritual. Thus Moses his face—after conference with
Him—shines, and from this small tincture we may guess
at our future estate in the regeneration. But I have
touched the veil and must return to the outer court of
the Sanctuary.! -

I have now in some measure performed that which at
first I promised—an exposition of the world and the parts
thereof. But in respect of my affection to truth and the
dominion I wish her, I shall be somewhat more particular
in the examination of Nature and proceed to a further
discovery of her riches. I advise the reader to be diligent
and curious in this subsequent part of the discourse, that
having once attained to the fundamentals of science he
may the better understand her superstructures. Know
then that every element is threefold, this triplicity being
the express image of their Author and a seal He hath
laid upon His creature. There is nothing on earth—
though never so simple, so vile and abject in the sight
of man—but it bears witness of God, even to that abstruse
mystery, His Unity and Trinity. Every compound
whatsoever is three in one and one in three. The basest
reptile even, in his outward symmetry, testifies of his
Author, his several proportions answering to their
eternal, superior Prototype. Now, man hath the use
of all these creatures, God having furnished. him with
a living library wherein to employ himself. But he,

1 As if Vaughan knew that the true Son of the Sun in the dream of
spiritual alchemy is man in the arch-natural, transfigured state, manifested
on Mount Tabor, a mystery of the Holy of Holies, in comparison with

which his occult physics and cosmological visions belong to the outer
court and the precincts.
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neglecting the works of his Creator, prosecutes the
inventions of the creature, laps up the vomit of Aristotle
and other illiterate ethnics—men as concerning the faith
reprobate and in the law of Nature altogether unskilful,
scribbling, blasphemous atheists ; “whose souls”—as
‘Agrippa hath- it—“are torn and distracted by hearing and
behold the infernal gods.”* - He is much troubled at those
Mysteries of the Trinity and the Incarnation ; one denies,
another grants them ; but if they did once see the light
of Nature they might find those Mysteries by reason
which are now above their faith.

When [ speak of a natural triplicity, I speak not of
kitchen-stuff—those three pot-principles, water, oil and
earth. But I speak of celestial, hidden natures? known
only to absolute magicians, whose eyes are in the centre,
not in the circumference ; and in this sense every element
is threefold. For example, there is a threefold earth :
first, there is elementary earth, then there is celestial
earth, and lastly there is spiritual earth.* The influence
of the spiritual earth, by mediation of the celestial, ar
united to the terrestrial and are the true cause of life
and vegetation. These three are the fundamentals of
Artand Nature. The first is a visible, tangible substance ;
pure, fixed and incorruptible ; of quality cold but—by
application of a superior agent—dry ; and by consequence
a ‘fit receptacle of moisture. This is the Created Aleph,*
the true Adamic Earth ®—the basis of every building in
heaven and earth. It answers to God the Father, being

Y Quorum animas distraki et torqueri audiunt, videntque inferos.

% The analogy in our natural humanity would be the mind, emotions and
will, of which also there'is a celestial state—attained in the work of sanctity.

3 That is, Terra elementaris, Terra calestis and Terra Spivitualss,
the last being Zerra viventium.

4 Alepk creatum is presumably Aleph parvum, which is Malkuth=the
Kingdom or manifest world in its state of perfection, prior to the coming
of the Serpent. A/epk parvum is in analogy, among things seen, with
Aleph magnum in the hiddenness, which is Ketker =the Crown.

8 Terra Adama, the sophic, spiritual earth, of which the first man was

made—according to the Zohar. Thereon also the Temple was built in
Zion. It is red, veined earth; after the manner of a pomegranate.
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the natural foundation of the creature, as He is the super-
natural. Without this nothing can be perfected in magic.
The second principle is the infallible magnet, the Mystery
of Union. By this all things may be attracted, whether
physical or metaphysical—be the distance never so great.
This is Jacob’s Ladder : without this there is no ascent
or descent, either influential or personal! The absence
of this I conceive to be that gulf between Abraham and
Dives. This answers to God the Son, for it is that which
mediates between extremes, and makes inferiors and
superiors communicate. But there is not one in ten
thousand knows either the substance or the use of this
nature. The third principle is properly no principle : it
is not “from which” but “by which all things are.”?
This can do all in all, and the faculties thereof are not
to be expressed. It answers to the Holy Ghost, for
amongst naturals it is the only agent and artificer..
Now, he that knows these three perfectly, with their
several gradations or annexed links, which differ not in
substance but complexion; he that can reduce their
impurities to one sincere consistence and their multi-
plicities to a spiritual, essential simplicity ; he is an
absolute, complete magician and in full possibility to all
strange, miraculous performances. In the second place,
you are to learn that every element is twofold. This
duplicity or confusion is that Birarius whereof Agrippa
In Scalis Numerorum,® as also both himself and Trithemius
in their Epistles.! Other authors who'dealt in this science
1 The ascent of the Tree of Life in Kabalism and the descent of grace
thereby. Itissaid that Israel ascended in thought to Chokmak=Wisdom.
2 Non ex quo, sed per quod omnia.
8 According to Agrippa, the number two is a figure of charity, mutual
love and marriage. Itis in correspondence with the Divine Name Vak
=9, which represents the union of Jehovah and Elohim, or God and His

Shekinah. But it is also a number of confusion, discord and uncleanness,
and of the admixture of good and evil.

* See note on p. 68 regarding the correspondence of Cornelius Agrippa.
Certain letters which passed between Agrippa and Trithemius on the
subject of DE OCCULTA PHILOSOPHIA are prefixed to that work, but they
are respectively dedication and pane%yric.

2



Anthroposophia Theomagica

were pragmatical scribblers and understood not this Secret

‘of the Shades.! This is it in which the creature prevari-
cates and falls from his first harmonical unity. You must
therefore subtract the duad? and then the magician’s
triad may be reduced by the tetrad into the very simple
monad,” and by consequence ““into a metaphysical union
with the Supreme Monad.” ?

The sun and moon are two magical principles—the one
active, the other passive ; this masculine, that feminine.
As they move, so move the wheels of corruption and
generation. They mutually dissolve and compound; but
properly the moon is ¢ the instrument of the transmuta-
tion of inferior matter.”* These two luminaries are
multiplied and fructify in every one particular generation.
There is not a compound in all Nature but hath in it a
little sun and a little moon. The little sun is son of the
Celestial Sun ; the little moon is daughter of the Celestial
Moon.® What offices soever the two great luminaries
perform for the conservation of the great world in
general, these two little luminaries perform the like for
the conservation of their small cask or microcosm in
particular. They are “ miniatures of the greater animal ” ¢
—heaven and earth in a lesser character. God—Ilike a
wise Architect—sits in the centre of all, repairs the ruins
of His building, composeth all disorders and continues
His creature in his first primitive harmony. The invisible,
central moon is “ that well-watered and many fountained
moist principle” " at whose top sit Jove and Juno in a
throne of gold.® Juno is an incombustible, eternal oil
and therefore a fit receptacle of fire. This fire is her

Y Secretum Tenebrarum. 2 Subtrahere Binarium.

8 In metaphysicam cum Supremd Monade unionem.

S Organum transmutationis inferioris materie.

S Filius Solis calestis; Filia Lune calestss.

S Mimule Majoris Animalis.

* Iela illa rivosa et mulfifontana. The translation is speculative in
respect of the word Ze/a.. Lo
. ¢ In Christian mystical symbolism the soul is a moon shining in the
light of that Sun which is the Christ-Spirit. {
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Jove, the little sun we spoke of formerly. These are the
true principles of the Stone ; these are the philosopher’s
Sun and Moon—not gold and silver, as some mounte-
banks and carbonades would have it. But in respect I
have proceeded thus far, I will give you a receipt of the
Medicine. B, Ten parts of celestial slime. Separate the
male from the female, and then each from its earth,
naturally, however, and without violence. Conjoin after
separation in due, harmonic, vital proportion.. The soul,
descending straightway from the pyroplastic sphere, shall
restore its dead and deserted body by a wonderful embrace.
The conjoined substances shall be: warmed by a natural
fire in a perfect marriage of spirit and body. Proceed
according to the Vulcano-Magical Artifice till they are
_exalted into the Fifth Metaphysical Rota. This is that
Medicine about which so many have scribbled but so few
have known.!

It is a strange thing to consider that there are in
Nature incorruptible, immortal principles. Our ordinary
kitchen fire—which in some measure is an enemy to all
compositions—notwithstanding doth not so much destroy
as purify some parts. This is clear out of the ashes of
vegetables ; for although their weaker, exterior elements
expire by violence of the fire yet their earth cannot be
destroyed but vitrified.? The fusion and transparency of

! I must confess to a feeling that this recipe isa jest or a kind of parody
on the ridiculous processes given by pretenders in alchemy. It is given
in Latin as follows : R¢. Limi calestis partes decem. Separetur masculus
a femind, wterque porro a terrd sud, physice tamen et cilra omnem
violentiam. Separata proportione debitd, harmonicd et vitali conjunge.
Statimque anima descendens a spherd pyroplasticd mortuum suum et
relictum corpus amplexu mirifico restaurabit. Conjuncta foveantur igne
naturali in peyfectum matrimonium spiritus et corporis. Procedas
artificio vulcanico-magico quousque exaltentur in. quintam rotam meta-
Dhysicam.  Hec est illa de qud tot scribillarunt, tam pauci noverunt,
Medicina.

2 According to the LEXICON ALCHEMIZ of Rulandus, the process called .
vitrification is * the burning of lime and cinders into transparent glass.”
But according to the DICTIONNAIRE MYTHO-HERMETIQUE of Antoine
Pernety, it is that coction of the Alchemical Stone which brings it to the red
state. For the rest, it would appear that ashes are ashes and dustis dust.
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this substance is occasioned by the radical moisture or
seminal water of the compound. This water resists the
fury of the fire and cannot possibly be vanquished. ¢ The
rose lieth hidden through the winter in this water "—
saith the learned Severinus.! These two principles are
never separated, for Nature proceeds not so far in her
dissolutions.  When death hath done her worst there is
an union between these two and out of them shall God
raise us at the last day and restore us to a spiritual.
constitution. Besides there remains in them that
primitive, universal tincture of the fire. This is still
busy after death, brings Nature again into play, pro-
duceth worms and other inferior generations. I do not
conceive there shall be a resurrection of every species, but
rather their terrestrial parts, together with the element of
water-—for there shall be “no more sea’” *—shall be
united in one mixture with the earth and fixed to a pure,
diaphanous substance. This is St John’s crystal gold,
a fundamental of the New Jerusalem, so called not in
respect of colour but constitution® Their spirits, 1
suppose, shall be reduced to their first limbus—a sphere
of pure ethereal fire, like rich eternal tapestry spread
under the Throne of God.

Thus, Reader, have I made a plenary but short in-
quisition into the mysteries of Nature. It is more than
hitherto hath been discovered and therefore I expect the
more opposition. I know my reward is calumny; but
he that hath already condemned the vanity of opinion is
not like to respect that of censure. 1 shall now put the
creatures to their just use and from this shallow con-
templation ascend to mine and their Author.

V' In hac agud rosa latet in hieme.— Marcus Aurelius Severinus wrote
CONTROVERSIA DE VERAE CIRCULI MENSURA, 1647, and ANTIPERI-
PATETICA—/Aoc est adversus Aristoteleos—DIATRIBA, 1659, besides
medical works. 5

2 REVELATIONS, xxi, I.

® The text says: “Pure gold, as it were transparent glass.’—7é:d.,
Xxi, 21.

31



The Works of Thomas Vaughan

Lord God, this was a stone
As hard as any one

Thy laws in Nature framed.
"Tis now a springing well
And many drops can tell|
Since it by Art was framed.

My God, my heart is so ;
"T'is all of flint and no
Extract of tears will yield.
Dissolve it with Thy fire,
That something may aspire
And grow up in my field.

Bare tears Pll not entreat,

But let Thy Spirit’s seat

Upon those waters be ;-

Then I—new form’d with light—
Shall move without all night

Or eccentricity. y

It is requisite now—if we follow that method which
God Himself is Author of—to examine the nature and
composition of man, having already described those
elements or principles whereof he was made and consists.
Man—if we look on his material parts—was taken out
of the great world, as woman was taken out of man. I
shall therefore—to avoid repetition—refer the reader to
the former part of this discourse, where—if things be
rightly understood—he cannot be ignorant in his material
frame and composure. We read .in Genesis that God
made him out of the earth. This is a great mystery, for
it was not the common pot-clay but another and that of a
far better nature.! He that knows this knows the subject
of the Philosophical Medicine,? and by consequence what

! See the Zoharic reference respecting 7e»7a Adama in a previous note.
2 This is a clear issue at its value. The material elements of which man’s
body is formed are those by which that body can be preserved. We are
acquainted with those elements and we know also that they cannot be
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destroys or preserves the temperament of man In this
are principles homogeneal with his life, such as can restore
his decays and reduce his disorders to a harmony. They
that are ignorant in this point are not competent judges
of life and death, but quacks and piss-pot doctors. The
learned Arias Montanus calls this Matter “the unique
particle of the multiplex earth.”! If these words be well
examined you may possibly find it out ; and so much for
his body. His soul is an essence not to be found in the
texture of the great world and therefore merely divine and
supernatural.? Montanus calls it “ Wind of the Divine
Spirit and Breath of Divine Life.”? He seems also to
make the creation of man a little incarnation, as if God in
this work had multiplied Himself. Adam—saith he—
received his soul “by an admirable and singular inspira-
tion and fructification of God, if it be lawful so to call
it.”* St Luke also tells us the same thing, for he makes
Adam the son of God, not in respect of. the exterior act
of creation but by way of descent.® And this St Paul
- confirms in the words of Aratus—for we are also His
generation.” ® The soul of man consists chiefly of two
portions, Rua'k and Nephesh—inferior and superior. The
superior is masculine and eternal, the inferior feminine and
combined to form that kind of Philosophical Medicine to which Vaughan
alludes. It follows that he was writing speculatively and knew neither
the Supposed Medicine nor the physical constitution of man.

1 Multiplicis Terre particula singularis. Benito Arias Montanus,
1527-98, was a Spanish antiquary and orientalist. In addition to a work
on Jewish antiquities, he wrote HUMANZE SALUTIS MONUMENTA, 1571,
and HisTORIA NATURZE, which does not seem to have appeared till 1601,
or three years after his death.

2 Vaughan’s view, as appears elsewhere, is that man became a “living
soul” by a gift of God, being the breathing of the Divine Spirit. The soul
of man is the Divine Spmt in flesh, and ultimately this Spirit “returns to
God Who gave it.”

3 Divini Spiritus aura, et Vite Divine halitus.

4 Ex admiranda singulavique Dei inspiratione, et ut sic logqui sxt Jas,
[fructificatione.

% “The son of Seth, which was the son of Adam, which.was the son of
God.”—ST LUKE, i, 38

8 Acrts, xvii, 28. The Authorised Version gives “offspring” in place
of “generation.”
33 . _ 3
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mortal.! In these two consists our spiritual generation.
“ As, however, in the rest of living things and also in man
hlmself the conjunction of male and female tends towards
a fruit and propagation becommg the nature of each, so
in man himself that interior and secret association of malc
and female, to wit the copulation of male and female soul,
is appointed for the production of fitting fruit of Divine
Life. And unto this does that secret blessing and
prom1sed fecundity, that declared faculty and warning
refer : Be fruitful,-and multiply, and replemsh the earth,
and subdue it : and have dominion.” ?

Out of this and some former passages the understand-
ing reader may learn that marriage is a comment on life,
a mere hieroglyphic or outward representation of our
inward vital composition.® For life is nothing else but
an union of male and female principles, and he that
perfectly knows this secret knows the mysteries of
marriage—both spiritual and natural—and how he ought
to use a wife. Matrimony is no ordinary trivial business,
but in a moderate sense sacramental. It is a visible sign
of our invisible union to Christ,® which St Paul calls a
great mystery ; and if the thing sxgmﬁed be so reverend
the signature is no ex fempore, contemptible agent. But
of this elsewhere. When God had thus finished His last
and most excellent creature He appointed his residence in
Eden, made him His viceroy and gave him a"full juris-

! The chief Kabalistic division is, however, triadic: Nephesh= Life,
Rua'k=Spirit and Mind = Neshama, which is Soul of God.

2 Ut autem in cacteris animantibus, atgue efiam in ipso homine, maris
ac femine wn]unctza frua‘um pra;ﬁagalzommque spectabal nature .rmgu-
lorum dignam . ite in homine ipso illa maris ac femine interior
arcanaque societas, hoc est animi atque anime copulatio ad fructum vile
divine idoneum producendum comparabatur. Atgue huc illa arcana
benedictio et faecunditas concessa, huc illa declarata facultas et monitio
spectat : Crescite et multiplicamini, et replete tervam, et subjicite illam, et
dominamini.—Arias Montanus.

3 Because that which is without is in analogy with that which is within,
aénd the crown of all that is w1thm is the union of the soul and the Christ-*

pmt

* But as to this union St Paul said: “I speak concerning Christ and
the Church.”—EPHESIANS, v, 32. :
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diction over all His works'—that as the whole man con-
sisted of body and spirit so the inferior earthly creatures
might be subject to the one and the superior intellectual
essences might minister to the other. But this royalty
continued not long ; for presently upon his preferment
there was a faction in the heavenly court, and the angels
scorning to attend this piece of clay contrived how to
supplant him.* The first in this plot was Lucifer :
Montanus tells me his name was Hilel. He casts about
to nullify that which God had enacted—that so at once
he might overreach Him and His creature. This policy
he imparts to some others of the hierarchy and strengthens
himself with conspirators. But there is no counsel against
God. The mischief is no sooner hatched but he and his
confederates are expelled from light to darkness. And
thus rebellion is as the sin of witchcraft : a witch is a rebel
in physics and a rebel is a witch in politics. The one acts -
against Nature, the other against Order—the rule of it.
But both are in league with the devil, as the first father
of discord and sorcery. ;

Satan being thus ejected—as the condition of reprobates
is—became more hardened in his resolutions, and to bring
his malice about arrives by permission at Eden. Here he
makes woman his instrument to tempt man and overthrow
him by the same means that God made for an help to
him. Adam having thus transgressed the commandment
was exposed to the lash, and in him his posterity. But
here lies the knot : how can we possibly learn his disease
if we know not the immediate efficient of it? If I
question our divines what the forbidden fruit was I may
be long enough without an answer.  Search all the school-

! With this reverie may be compared that of the ZOHAR, which says
that Adam was (1) crowned with celestial crowns, (2) given dominion over
the six directions of space, (3) beheld the supreme mysteries, and (4) knew
the glory of God.

2 The Zohar gives account of at least two discussions in the court of
heaven on the proposal to create man, one between God and His angels
of a certain class and another of Shekinah with the angels Aza and Azael.
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men—from Ramus? to Peter Hispan >—and they have no
logic in the point. What shall we do in this case? To
speak anything contrary to the sting of Aristotle—though
perhaps we hit the mark—is to expose ourselves to the
common hue. But in respect I prefer a private truth to
a public error I will proceed. And now, Reader, prick
up thine ears ;® come on without prejudice, and I will tell
thee that which never hitherto hath been discovered.

That which I now write must needs appear very strange,
and incredible to the common man,* whose knowledge
sticks in the bark of allegories and mystical speeches,
never apprehending that which is signified by them unto
us. This, I say, must needs sound strange with such as
understand the Scriptures in the literal, plain sense, con- -
sidering not the scope and intention of the Divine Spirit,
by Whom they were first penned and delivered.” How-
soever, Origen—being unus de multis and in the judgment
of many wise men the most learned of the fathers—durst
never trust himself in this point, but always in those
Scriptures where his reason could not satisfy concluded
a mystery. " Certainly if it be once granted—as some
stick not to affirm—that the Tree of Knowledge was a
vegetable and Eden a garden it may be very well inferred
that the Tree of Life—being described after the same
manner,’ as the schoolmen express it—was a vegetable
also. But how derogatory this is to the power of God,
to the merits and passion of Jesus Christ, Whose gxft
eternal life is, let any indifferent Christian Judge Here
then we have a certain entrance into Paradise, where we

1 Petrus Ramus—i.e., Pierre de la Ramée—i1515-1572, representéd
the reaction against scholastic philosophy. He wrote ARISTOTELICE -
ANIMADVERSIONES, 1543, INSTITUTIONES DIALECTICZE, 1548, and other
treatises. In 1561 he embraced Protestantism. There is a tract by
Milton on logic, based on the method of Ramus.

2 1 find no record concerning this writer. 8 Arrige aures.

* "This is measurably true to-day and still more in the mid-seventeenth
century ; but yet there is nothing remote from theosophical learning now,
then or previously.

5 In eodem genere.
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may search out this Tree of Knowledge and haply learn
what it is. For seeing it must be granted that by the
Tree of Life is figured the Divine Spirit—for it is the
Spirit that quickeneth and shall one day translate us from
corruption to incorruption—it will be no indiscreet infer-
ence on the contrary that by the Tree of Knowledge is
signified some sensual nature repugnant to the spiritual,
wherein our worldly, sinful affections—as lust, anger and
the rest—have their seat and predominate.

I will now digress a while, but not much from the
purpose, whereby it may appear unto the reader that the
letter is no sufficient expositor of Scripture and that there
is a great deal of difference between the sound and the sense
of the text. Dionysius the Areopagite in his Epistle to
Titus gives him this caveas: “To know this is notwith~
standing the crown of the work—that there is a twofold
tradition of theologians, the one secret and -mystical,
the other evident and better known.”? And in his book
of The Ecclesiastical Hierarchy, written to Timotheus, he
affirms that in the primitive, apostolical times—wherein
he also lived—the Mysteries of Divinity were delivered
“partly in written and partly in unwritten canons.”?

‘Some things he confesseth were written in the theological

books, and such are the common doctrinals of the Church
now, in which notwithstanding—as St Peter saith-—there
are many things hard to be understood.? Some things
again “were communicated from mind to mind between
the lines of the written word, but some which exceeded
carnal understanding were transmitted without writing.” *
And certainly this oral tradition was the cause that in’

L Bt hoc preeterea opere prefivm est cognoscere, duplicem esse theo-
logorum traditionem, arcanam alteram ac’ mysticam, alteram vero
mantfestam et notitiorem.—EPISTOLA ix, Tito Episcopo. I do not know
what Latin translation was used by Vaughan, but it was not that of
Joannes Scotus.

2 Partim scriptis, partim non scriptis institutionibus.

3 11 ST PETER, iii, 16. :

Y Ex animo in animium medio quidem intercurrente verbo covporali,
sed quod carnis penitus excederat sensum sine-literis transfusa sunt.

37



The Works of Thomas Vaughan

the subsequent ages of the Church all the Mysteries of
Divinity were lost. - Nay, this very day there is not one
amongst all our school doctors or late extemporaries that
knows what is represented unto us by the outward
element of water in baptism. True indeed they tell us
it betokens the washing away of sin, which we grant them,
but this is not the full signification for which it was
ordained. It hath been the common error of all times
to mistake signum for signatum, the shell for the kernel.
Yet to prevent this it was that Dionysius wrote his book
of The Celestial Hierarchy and especially his Theologia
Significativa,' of which there is such frequent mention made
in his works.  Verily our Saviour Himself, Who is blessed
for evermore, did sometimes speak in parables and com-
manded further that pearls should not be cast forth unto
swine, for it is not given to all men to know the
Mysteries of the Kingdom of Heaven.”? Supposing then
—as it is most true—that amongst other mystical speeches
contained in Scripture this of the Garden of Eden and
the Tree in it is one, I shall proceed to the exposition of
it in some measure, concealing the particulars not-
withstanding. : ; j

Man in the beginning—I mean the substantial, inward
man—both in and after his creation, for some short time,
was a pure intellectual essence, free from all fleshly,
sensual affections. In this state the anima or sensitive
nature® did not prevail over the spiritual, as it doth now
in us. For the superior mental part of man was united
to God by an essential contact* and the Divine Light—

U That is, the TREATISE ON MYSTICAL THEOLOGY.
2 ST MATTHEW, vii, 6 ; #b4d., xiii, 11.
3 Meaning the Kabalistic Vepkes#, as noted previously.
* The doctrine concerning the soul in Jewish theosophy is somewhat
confused by this statement. We have seen that Rua’h is really the mind
- part and that Neskamak is the divine soul, but in this life it is not
normally in realisation of its own royalty. The progress of Neskamak in
Divine Knowledge is characterised by various names, as if there were
higher parts of the soul. But there is also 7sure, the prototype of the
individual soul in the Mind of God, an union with which is the highest
mystical state in Jewish theosophy. ]
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being received in and conveyed to the inferior portions
of the soul—did.mortify all carnal desires, insomuch that
in Adam the sensitive faculties were scarce at all employed,
the spiritual prevailing over them in him, as they do over
the spiritual now in us. Hence we read in Scripture that
during the state of innocence he did not know that he
was naked ; but no sooner eats he of the Tree of Know-
ledge but he saw his nakedness and was ashamed of it—
wherefore also he hides himself amongst the trees of the
Garden, and when God ealls to him he replies : “I heard
thy voice in the Garden, and 1 was afraid, because I was
naked ; and I hid myself.” But God, knowing his former
state, answers him with a question : “ Who told thee that
thou wast naked ? Hast thou eaten of the Tree, whereof
I commanded thee that thou shouldest noteat?”’ !’ Here °
we see a twofold state of man : his first and best in the
spiritual, substantial union of his intellectual parts to
God? ‘and the mortification of his ethereal, sensitive
nature, wherein the fleshly, sinful affections had their
residence ; -his second—or his fall—in the eating of the
forbidden - fruit, which did cast asleep his. intellectual
faculties but did stir up and exalt the sensual. “For"—
saith the serpent—*“ God doth know that in the day ye
eat thereof, then your eyes shall be opened, and ye shall
be as gods, knowing good and evil. And when the
woman saw that the Tree was good for food, and that it
was pleasant to the eyes, and a tree to be desired to make
one wise, she took ot the fruit thereof, and did eat, and
gave also unto her husband with her ; and he did eat.
And the eyes of them both were opened, and they knew

! GENESIS, iii, 10, 11. ?

% This contrast is exceedingly useful in the sense that is not intended
by Vaughan or the theosophy from which he derives. No such union’is
tolerated by the text of the myth in Genesis, and this is the first and most
obvious answer to all the reveries, whether those of scholastic theology, of
Kabalism, of Jacob Béhme, Saint-Martin or Martines de Pasqually. The
myth proving unacceptable in its literal sense, allegories were devised to
redeem it, but the myth was sacrificed in these. y
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that they were naked.”' Thus we see the sensual
faculties revived in our first parents and brought from
potentiality into activity ®—as the schoolmen speak—by
virtue of this forbidden fruit. Neither did this eating
suppress the intellectual powers® in Adam only but in all
his generations after him ; for the influence of this fruit
passed, together with his nature, into his posterity. We.
are all born like Moses with a veil over the face. - This
is it which hinders the prospect of that intellectual shining
light which God hath placed in us; and—to tell you a
truth that concerns all mankind—the greatest mystery,
both in divinity and philosophy, is how to remove it.*

It will not be amiss to speak something in this place of
the nature and constitution of man, to make that more
plain which already hath been spoken. As the great
world consists of three parts—the elemental, the celestial
and the spiritual—above all which God Himself is seated
in that infinite, inaccessible light which streams from His
own nature, even so man hath in him his earthly, elemental
parts, together with the celestial and angelical natures, in
the centre of all which moves and shines the Divine
Spirit. The normal, celestial, -ethereal part of man is
that whereby we do move, see, feel, taste and smell, and -
. have a commerce with all material objects whatsoever.
It is the same in us as in beasts, and it is derived from
heaven—where it is predominant—to all the inferior
earthly creatures. 1n plain terms it is part of the Soul
of the World, ® commonly called the Medial Soul because

1 GENESIS, iii, 5-7. 2 De potmtza in actum.

3 The witness of the text is of course in the opposite direction, for it is
said that their eyes were opened, meaning the intellectual eyes—by the
fact of knowledge acquired.

# This is one of Vaughan’s very pregnant occasional dicta, and it is not .
less true nor is it the less significant should the root of the hindrance be
other than he presumed.

© Itis a little difficult to follow the psychology of Vaughan because of
his loose method of expression. His view up to a certain point is really
that of the Thomists, recognising (1) a material part-of man, the earth of
his body; (2) a soul part, which is the source of higher sensations and is
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the influences of the Divine Nature are conveyed through
it to the more material parts of the creature, with which
of themselves they have no proportion. By means of

this Medial Soul, or the ethereal nature, man is made
subject to the influence of stars and is partly disposed of
by the celestial harmony. For this middle spirit—middle,
I mean, between both extremes and not that which
actually unites the whole together—as well that which
is in the outward heaven as that which is in man, is of a
fruitful, insinuating nature and carried with a strong
desire to multiply itself, so that the celestial form stirs up
and excites the elemental. For this spirit is in man, in
beasts, in vegetables, in minerals ; and in everything it
is the mediate cause of composition and multiplication.
Neither should any wonder that I affirm this spirit to be
in minerals because the operations of it-are not discerned
there. For shall we conclude therefore that there is no
inward agent that actuates and specifies those passive,
indefinite principles whereof they are compounded ?
Tell me not now of blind Peripatetical forms and
qualities. A form is that which Aristotle could not define
substantially, nor any of his followers after him, and
therefore they are not competent judges of it. But—I
beseech you—are not the faculties of this spirit suppressed
in man also, as it appeareth in those that are blind ? But
notwithstanding the eye only is destroyed and not the
visible power, for that remains, as it 1s plain in their
dreams. Now, this vision is performed by a reflection
analogous to th‘e soul in animals ; (3) a spirit part, which Vaughan calls
angelical and which, according to the Thomists, belongs to the familia
angelorum. But Vaughan is not likely to have known St Thomas Aquinas
at first hand and in reality he derived from Agrippa, who probably did.
Agrippa says that the elements are in man according to their true pro-
perties. “In him also there is, as it were, an ethereal body, the chariot
of the soul, corresponding analogically to the heaven. In him, moreover,
there are the vegetative life of plants, the senses of animals, a celestial.
spirit, angelical reason and divine understanding, together with the true
conjunction of all these towards one and the same end and divine

possession.”—DE OCCULTA PHILOSOPHIA, Lzb. iii, cap. 36. Vaughan
continues to follow Agrippa closely throughout this part of his thesis.
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of the visual radii in their inward, proper cell. For
Nature employs her gifts only where she finds a con-
venience and fit disposition of organs, which being not
in minerals we may not expect so clear an expression of
the natural powers in them. Notwithstanding, in the
flowers of several vegetables—which in some sort re-
present the eyes—there is a more subtle, acute percep-
" tion of heat and cold, and other celestial influences, than
in any other part.. This is manifest in those herbs which
open at the rising and shut towards the sunset, which
motion is caused by the spirit being sensible of the
approach and departure of the sun. For indeed the
flowers are—as it were—the spring of the spirit, where
it breaks forth and streams, as it appears by the odours
that are more celestial and comfortable there. Again, this
is more evident in the plant-animals—as the vegetable
lamb, Arbor casta, and several others. But this will not
sink with any but such as have seen this spirit separated
from his elements—where I leave it for this time.

Next to this sensual nature of man is the angelical or
rational spirit. This spirit adheres sometimes to the
Mens, or superior portion of the soul,and then it is filled
with the Divine Light. But more commonly it descends
into the ethereal, inferior portion which St Paul calls the
natural man,! where it {5 altered by the celestial influences
and diversely distracted with the irregular affections and
passions of the sensual nature. ‘

Lastly, above the rational spirit is the Mens or hidden
intelligence,® commonly called the illuminated intellect,?
and of Moses the breath -of lives.* This is that spirit
which God Himself breathed into man and by which man
is united again to God. Now, as the Divine. Light, flow-
ing into the Mens, did assimilate and convert the inferior
portions of the soul to God, so—on the contrary-—the

\ Homo animalis. See I CORINTHIANS, ii, 14.
2 Intelligentia abscondita. 3 Intellectus tllustratus.
¢ Spivaculum vitarum. The Vulgate gives spiraculum vite.
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Tree of Knowledge did obscure and darken the superior
portions but awaked and stirred up the animal, sinful
nature. ‘The sum of all is this : man, as long as he con-,
tinued in his union to God, knew the good only '—that
is, the things that were of God. But as soon as he
* stretched forth his hand and did eat of the forbidden
fruit—that is, the middle soul or spirit of the greater
world—presently upon his disobedience and transgression
of the commandment, his union to the Divine Nature was
dissolved ; and his spirit being united to the spirit of the
world he knew the evil only, that is, the things that were
of the world. True it is he knew the good and the evil,
but the evil in a far greater measure than the good.

Some sparks of grace were left, and though the per-
fection of innocence was lost upon his Fall from the
Divine Light, yet conscience remained still with him—
partly to direct, partly to punish. Thus you see that
this medial soul or middle spirit is figured by ths Tree
of Knowledge ; but he that knows why the Tree of Life
is said to be in the midst of the Garden and to grow out
of the ground will more. fully understand that which we
have spoken. We see, morcover, that the faculties
ascribed to the Tree of Knowledge are to be found only
in middle nature. First, it is said to be a tree to be
desired to make one wise ; but it was fleshly, sensual
wisdom, the wisdom of this world and not of God.
Secondly, it is said to be good for food and pleasant to
the eyes. So is the middle nature also, for it is the only
medicine to repair the decays of the natural man and
to continue our bodies in their primitive strength and
integrity.”

! The text of the mythos says “knowing good and evil,” from which it
follows that prior to the catastrophe of the mythos man knew neither.

% This statement should be compared with one which has been the
subject of a previous note. "It was then said (2) that God formed man
of an earth which was far better than ordinary clay, and (8) that such
earth is the subject of the Philosophical Medicine, which preserves man.

It is now said that the only repairing and therefore preserving Medicine .
Is a certain middle nature, which is the spirit of: this world and the for-
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Lastly, that I may speak something for myself : this
is no new unheard-of fancy, as the understanding reader
may gather out of Trismegistus. Nay, I am verily of
opinion that the Egyptians received this knowledge trom
the Hebrews, who lived a long time amongst them—as
it appears out of Scripture—and that they delivered it
over to the Grecians. This is plain out of Iamblichus,
in his book De Mysteriis, where he hath these words :?!
“The man of understanding, unveiled before himself,
was of old united to the contemplation of the gods; but
it came about afterwards that another soul entered into
- possession, intermixed with the form pf man, and for this
cause he is saddled with the yoke of necessity and fate.”
And what else, I beseech you, is signified unto us in that
poetical fable of Prometheus, that he should steala certain
fire from heaven, for which trespass God punished the
world with a great many diseases and mortality ?

But somebody may reply : seeing that God made all
things very good—as it appears in His review of the
creatures on the sixth day—how could it be a sin in Adam
to €at that which in itself was good ? Verily the sin was
not grounded in the nature of that which he did eat,?
but it was the inference of the commandment, inasmuch
as he was forbidden to eat it. And this is that which
St Paul tells us—that he had riot known sin, had it not
been for the Law.®* And again, in another place : “The
strength of sin is the Law.”* But presently upon the
-disobedience of the first man and his transgression of
bidden fruit. If words mean anything, these two are one and the same
Medicine ; but if so God made man of the forbidden fruit, of a subject
described otherwise as fleshly and sensual. It is no wonder that the
Philosophical Medicine is affirmed also to destroy “the temperament
of man.” See pp. 32, 33 of the present work.

Y Contemplabilis in se iniellectus homo erat gquondam Deorum con-
templationi comjunctus: deinde vero alteram ingressus est animam,
circa humanam forme spectem contemperatam, atgue propterea in ipso
necessitatis, fatique vinculo est alligatus.—DE MYSTERIS. ;

2.1t was so grounded, however, and that obviously, if it was a tree of

“fleshly wisdom” and “not of God.” =
3 ROMANS, vii, 7. * 1 CORINTHIANS, xv, 56.
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the commandment, the creature was made subject to
vanity. For the curse followed and the impure seeds
were joined with the pure, and they reign to this hour
in our bodies ; and not in us alone but in every other
natural thing. Hence it is we read in Scripture that
“the heavens” themselves “are not clean in His sight.””!
And to this alludes the apostle in that speech of his to
the Colossians, that “it pleased the Kather . . . to
reconcile all things to himself ” by Christ, ¢ whether they
be things in earth, or things in heaven.”? And here you
arg to observe that Cornelius Agrippa mistook the act
of generation for original sin, which indeed was the
effect of it: and this is the only point in which -he hath
miscarried.?

I have now done : only a word more concerning the
situation of ' Paradise, and the rather because of the
-diversity of opinions concerning that solace and the
absurdity of them. St Paul, in his Second Epistle to
the Corinthians, discovers it in these words :* “1 knew
a man in Christ about fourteen years ago—whethet in
the body, I cannot tell ; or whether out of the body, I
cannot tell : God knoweth—such an one caught up to
the Third Heaven. And 1 knew such a man—whether
in the body, or out of the body, I cannot tell : God
knoweth—how that he was caught up into Paradise.”®
Here you see that Paradise and the Third Heaven are
convertible terms, so that the one discovers the other.
Much more could I have said concerning the Tree of
Knowledge, being in itself a large and very mystical
subject ; but for my part I rest contented with my own

! Jos, xv, 15. 2 COLOSSIANS, i, 20.

3 It has to be said notwithstanding that Agrippa—Ilike others before
" him and after—offered a clear explanation which we can take or leave,
but with Vaughan omnia exeunt in mysterium, and we get from him no
real definition of original sin.

* There are, however, two Paradises according to the Kabalistic tradi-
tion which Vaughan follows ata distance. They are respectively in Bina’

and Malkuth, or in the World of the Supernals-and the World of Action.
5 IT CORINTHIANS, Xiiy 4. y
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particular apprehension and desire not to enlarge it any
further. Neither had I committed this much to paper
but out of my love to the truth, and that I would not
have these thoughts altogether to perish.

You see now—if you be not men of a most dense
head'—how man fell,’ and by consequence you may
guess by what means he is to rise. He must be united
to the Divine Light, from whence by disobedience he was
Separated. A flash or tincture of this must come or he
can no more discern things spiritually than he can dis-
tinguish colours naturally without the light of the sun.
This light descends and is united to him by the same
means as his soul was at first. 1 speak not here of the-
~ symbolical, exterior descent from the prototypical planets |
to the created spheres® and thence into “the night of the
body ” ;* but I speak of that most secret and silent lapse
of the spirit “through the degrees of natural forms”;®
and this is a mystery not easily apprehended. It is a
Kabalistic maxim that “no spiritual being descending
here below can operate without a garment.”® Consider
well of it with yourselves; and take heed you wander not
in the circumference. The soul of man, whiles she is in
the body, is like a candle shut up in a dark lanthorn, or
a fire that is almost stifled for want of air. * Spirits—say
the Platonics—when they are “in their &wn country 7 are
like the inhabitants of green fields who live perpetually

V' Durissime cervicis homines..

2 As Vaughan begins his exposition of the Trees in the Garden of
Eden with a promise to conceal the particulars he does anything but
explain—even from his own standpoint—how man fell. Of the conse-
quences—as he understood them—he recites-something, and it may be
summed up as a separation from the Divine Light.

3 A reference presumably to the soul’s pre-existence, about which it is
curious to note that Vaughan says little otherwise in any of his writings. .

4 In noctem corporis—quoted from .No. 8 of the CONCLUSIONES
KABALISTICE, drawn by Picus de Mirandula from Zoharic books.

5 Per i/’ormamm naturalium seviem.

8 Nulla res spiritualis descendens inferius operatur sine indumento.—
CONCLUSIONES KABALISTICE, No. 35.

7 In sud patyid.—Proclus: DE ANIMA.
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- amongst flowers, in a spicy, odorous air ; but here below,
“in the circle of generation,”! they mourn because of
darkness and solitude, like people locked up in a pest-
house. “Here do they fear, desire and grieve,” &c.*
. This is it makes the soul subject to so many passions, to
such a Proteus of humours. Now she flourishes, now
she withers—now a smile, now a tear ; and when she
hath played out her stock, then comes a repetition of the
‘'same fancies, till at last she cries out with Seneca: “ How
long this self-same round ?”® This is occasioned by her
vast and infinite capacity, which is satisfied with nothing
but God, from Whom at first she descended. It is
miraculpus to consider how she struggles with her chains
when man is in extremity, how she falsifies with fortune,
what pomp, what pleasure, what a paradise doth she
propose to herself. She spans kingdoms in a thought
and enjoys all that inwardly which she misseth outwardly.
In her are patterns and notions of all things in the world.
If she but tancies herself in the midst of the sea, presently
she is there and hears the rushing of the billows. She
makes an invisible voyage from one place to another and
presents to herself things absent as if they were present.
The dead live to her : there is no grave can hide them
from her thoughts. Now she is here in dirt and mire,
and in a trice above the moon.

Far over storms she soars, hears rushing clouds
Beneath her feet, and the blind thunder spurns.?

But this is nothing. If she were once out of the body
she could act all that she imagined.” ¢ Ina moment,” saith
Agrippa—* whatsoever she desires, that shall follow.”*
In this state she can “act upon the moods of the macro-

L In spherd generationts.

2 Hinc metuunt, cupiuntque, dolent, &c.

3 Quousque cadem ?

J Celsior exurgit pluvits, audilque ruentes
Sub pedibus nimbos, et ceca tonitrua calcat.

° In momento quicquid cupit assequeretuy.
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cosm,” * make general commotions in the two spheres of
air and water, and alter the complexions of times. Neither
-is this a fable but the unanimous finding of the Arabians,
with the two princes Avicebron * and Avicenna.? She hath
then an absolute power in miraculous and more than =
natural transmutations. She can in an instant transfer
her own vessel from one place to another. She can—by
an union with universal force *—infuse and communicate
her thoughts to .the absent, be the distance never so great.
Neither is there anything under the sun but she may
know it, and—remaining only in one place—she can
acquaint herself with the actions of all places whatsoever.
I omit to speak of her magnet, wherewith she can attract
all things—as well spiritual as natural. Finally, « there is
no work in the whole course of Nature, however arduous,
however excellent, however supernatural it may be,
that the human soul, when it has attained the source of
its divinity—which the Magi term the soul standing
and not falling—cannot accomplish by its own power and
apart from any external help.”® But who is he—amidst
so many thousand philosophisers—that knows her nature
substantially and the genuine, specifical use thereof ? This
is Abraham’s “great secret, wonderful exceedingly, and
deeply hidden, sealed with six seals, and out of these
proceed fire, water and air, which are divided into males"

Y Movere humores Majoris Animalis.

2 Avicebron is Ibn Gebirol, ci7ce 1021~1070, a Spanish Jew, who is
important in the history of philosophy. See Isaac Myer: THE PHILO-
SOPHICAL WRITINGS of Solomon Ben Yehudah’ Ibn Gebirol, &c.
Philadelphia, 1888.

3 Avicenna, or Ibn Sina, 980-1037, wrote a great encyclopzdic work
on philosophy and science. His repute and influence were considerable
throughout the middle ages.

t-Per unionem cum virtule universali, An old claim of magical
art, but its warrants—within measures—are in psychic experiences of
to-day.

< /{'ullum opus est in told Nature serie tam arduum, fam excellens,
tam denique miraculosum, quod anima humana divinitalis sue originem
consecuta, quam vocant Magt animam stantem et non cadentem, propiis
viribus, absque omni externo adminicilo non queat efficere.—DE OCCULTA
PHILOSOPHIA, Lib. iil, cap. 44.
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and females.”! We should therefore pray continually
that God would open our eyes, whereby we might see to
employ that talent which He hath bestowed upon us but
lies buried now in the ground and doth not fructify at all.
He it is to Whom we must be united by “an essential
contact,”? and then we shall know all things ‘“shewn
forth openly by clear vision in the Divine Light.”® This
influx from Him is the true, proper efficient of our
regeneration, that sperma* of St John, the seed of God
which remains in us. If this be once obtained we need
not serve under Aristotle or Galen, nor trouble ourselves
with foolish #sums and ergos, for His unction will instruct
us in all things.

But indeed the doctrine of the schoolmen, which in
a manner makes God and Nature contraries, hath so
weakened our confidence towards Heaven that we look
upon all receptions from thence as impossibilities. But
if things were well weighed and this cloud of tradition
removed we should quickly find that God is more ready
to give than we are to receive. For He made man—as
it were—for His playfellow, that he might survey and
examine His works. The inferior creatures He made
not for themselves but His own glory, which glory He
could not receive from anything so perfectly as from
man, who—having in him the spirit of discretion—might
judge of the beauty of the creature and consequently
praise the Creator. Wherefore also God gave him the
use of all His works ; and in Paradise how familiar is

\He, or rather how doth He play with Adam. ¢“Out of
|the ground” — saith the Scripture —“the Lord God

formed every beast of the field, and every fowl of the

1 Secretum magnum, maxime mirabile et occultissimum, sex annulis
sigillatum, et ex eis exeunt Ignis, Aqua et Aer, quee dividuntur in mares
et fwminas —SEPHER YETZIRAH. !

2 Contactu essentiali.

3 Revelatd facie, per claram in Divino Lumine visionem. ¢
* The reference is presumably to I ST JOHN, iii, 9 : “ Whosoever is born
of God doth not commit sin ; for His seed remaineth in him.”
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air 3 and brought them unto Adam to see what he would
call them : and whatsoever Adam called every living
creature, that was the name thereof.”' These were the
books which God ordained for Adam and for us his
posterity, not the quintessence of Aristotle nor the
temperament of Galen the Antichrist. But this is

“ tormenting the hornets.”? Now will the Peripatetics °

-

brand me with their contra principia and the school divines
with a tradatur Satane. | know I shall be hated of most

for my pains and perhaps scoffed at like Pythagoras in
Lucian : “ Who buyeth Eugenius ? Who seeketh to be
more than a man, or to know the harmony of the world
and be born again 2”® But because, according to their
own master, a covenant is honourable* and that an
affirmative of this nature cannot fall to the ground with
a Christian, I will come to my oath. I do therefore pro-
test before my glorious God, I have not written this out

of malice but out of zeal and affection to the truth of

my Creator. Let them take heed then lest—whiles they
contemn mysteries—they’ violate the majesty of God in
His creatures and trample the blood of the covenant
under foot. But shall I not be counted a conjurer, seeing
I follow the principles of Cornelius Agrippa, that grand
Archimagus, as the antichristian Jesuits call him ? He
indeed is my author, and next to God I owe all that I
‘have unto him. He was, Reader, by extraction noble ;
by religion a protestant *—as it appears out of his own
writings—besides the late but malicious testimony of

1 GENESIS, ii, 19. .
2 Irritave crabones.—Plautus—i.e. to meddle with angry people.

3 Quis emet Eugenium @ Quis super hominem esse vult? Quis scive

untverst karmoniam et veviviscere denuo?
4 “Opkos Timidraros éaTiv. C !
6 As after the zeal of research and the satisfaction of learning displayed

in a memorable pageant, Cornelius Agrippa became convinced that the™

sciences of his period were vain, including his own, so was he disillusionised
in matters of official religion. But he did not become a protestant. His
position is comparable to that of Paracelsus, who wished Luther and the
chaos of reformers well, believing doubtless that something would evolve
therefrom, but he did not join the reformers.
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Promondus, a learned papist ;* for his course of life a
man famous in his person, both for actions of war and
peace ; a favourite to the greatest princes of his time and
the just wonder of all learned men. Lastly, he was one
‘that carried himself above the miseries he was born to.
and made fortune know man might be her master. This
is answer enough to a few sophisters and—in defiance of
all calumnies—thus I salute his memory.

Great, glorious penman, whom I should not name
Lest I might seem to measure thee by fame,
Nature’s apostle and her choice high priest,

Her miystical and bright evangelist :

How am I rapt when I contemplate thee

And wind myself above all that I see.

The spirits of thy lines infuse a fire—

Like the world’s soul—which makes me thus aspire
I am embodied by thy books and thee

And in thy papers find my ecstacy ;

Or, if 1 please but to descend a strain,

Thy elements do screen my soul again.

I can undress myself by thy bright glass

And then resume the enclosure as I was.

Now I am earth, and now a star, and then

A spitit—now a star and earth again ;

Or if I will but ransack all that be

In the least moment I engross all three.

I span the heaven and earth and things above,
And—which is more—join natures with their love.

He crowns my soul with fire and there doth shine,
But like the rainbow in a cloud of mine.
Yet there’s a law by which I discompose
The ashes and the fire itself disclose ;
But in his emerald still he doth appear :
They are but grave-clothes which he scatters here.
Who sees this fire without his mask, his eye
Must needs be swallow’d by the light and die.
! Asregards the “ malicious testimony of Promondus,” the record which

contains it seems to have passed out of knowledge, and he himself is

unknown.
(3 '
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These are the mysteries for which I wept—
Glorious Agrippa—when thy language slept,

Where thy dark texture made me wander far,
Whiles through that pathless night I traced the star ;
But I have found those mysteries for which

Thy book was more than thrice-piled o’er with pitch.
Now a new East beyond the stars I see

Where breaks the day of thy divinity.

Heaven states a commerce here with man, had he y
But grateful hands to take and eyes to see. , ..

(= = S
S B SRRUET- L

Hence, you fond schoolmen, that high truth deride, s
And with no arguments but noise and pride— L
You that damn all but what yourselves invent

And yet find nothing by experiment :

Your fate is written by an unseen hand,

But his Three Books with the Three Worlds shall stand.

Thus far, Reader, I have handled the composition and’
royalty of man. I shall now speak something of his"
dissolution and close up my discourse—as he doth his
life—with death. Death is*“a recession of life into the
hiddenness ”—not the annihilation of any one particle
but a retreat of hidden natures to the same state they
were in before they were manifested. This is occasioned
by the ‘disproportion and inequality of the matter ; for
when the harmony. is broken by the excess of any one
principle, the vital twist—without a timely reduction of
the first unity—disbands and unravels. In this.recess
the several ingredients of man return to those several
elements from whence they came at first in their access
to a compound. For to think that God creates anything
ex nihilo in the work of generation is a pure metaphysical
whimsey. Thus the earthly parts—as we see by experi=
ence—return to the earth, the celestial to a superior
heavenly limbus and the spirit to God that gave it.
Neither should any wonder that I affirm the Spirit of
the living God to be in man, when God Himself doth

v Recessus vite in absconditum.
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acknowledge it for His own. ¢ My spirit ”—saith He—
“shall not always be sheathed "—for so the Hebrew
signifies— in man, for that he also is flesh : yet his days
shall be an hundred and twenty years.”'  Besides, the
breathing of it into Adam proves it proceeded from God
and therefore the Spirit of God.

Thus Christ breathed on His apostles and they received
the Holy Ghost. In Ezekiel the Spirit comes from the
four winds and breathes upon the slain, that they might

[ live. Now, this Spirit was the Spirit of Life, the same

with that Breath of Life which was breathed into the
first man, and he became a living soul. But without
doubt the Breath or Spirit of Life.is the Spirit of God.
Neither is this Spirit in man alone but in all the great
world, though after another manner. For God breathes
continually and passeth through all things like an air
that refresheth—wherefore also He is called of Pythagoras
“the quickening of all.”? Hence it is that God in
Scripture hath several names, according to those several
offices He performs in the preservation of His creature.’
¢ Moreover "—saith the Areopagite— they bear witness

to His presence in our minds, as also in our souls and

even in our bodies, that He is in heaven and on earth,
and simultaneously in His very self: they declare Him
to be within the world, to be around and also above it,
over and above heaven, the superior essence, sun, star,
fire, water, wind, dew, cloud, the very stone and rock :
to be in all things which are and Himself to be nothing

“which they are.”® And most certain it is because of His

! The Authorised Version says: “My spirit shall not always strive
with man.”—GENESIS, vi. 3. But the Vulgate gives: Dixitque Deus:
Non permanebit Spiritus meus in homine in @ternum ; “ My spirit shall
not always abide in man,” which justifies Vaughan’s alternative.

2 Wixwos Tov 8wy, animatio universorum.

3 Quin etiam in mentibus ipsum inesse dicunt, atque in animis, et in
corporibus, et in calo esse, atque in lerra, ac simul in seipso; eundem in
mundo esse, civca mundum, supra mundum, supra celum, superiorem
essentiam, solem, stellam, ignem, aquam, spivitum, rorem, nebulam, ipsum
lapidem, petram, omnia psse que sunt, et nikil eorrem que sunt.

53



Tﬁe Works of Thomas Vaughan

secret “passage and penetration through all that other
simile in Dionysius was given Him : “Let that also be
added which may seem vilest and most absurd of all,
that the Lord hath called Himself 2 worm of the earth,
as handed down to us by those versed in divine
things.” !

Now, this figurative kind of speech, with its variety
of appellations, is not only proper to Holy Writ but the
Egyptians also—as Plutarch tells me—called Isis, or the
most secret part of Nature, myrionymous ; and certainly
that the same thing should have a thousand names is no
news to such as have studied the Philosopher’s Stone.
But to return thither whence we have digressed : 1 told
you the several principles of man in his dissolution part—
as sometimes friends do—several ways : earth to earth—
as our Liturgy hath it—and heaven to heaven, according
to that of Lucretius : ;

The part which came from earth to earth returns,
But what descended from ethereal shores
High heaven’s resplendent temples welcome back.?

But more expressly the divine Vergil, speaking of
his bees : ‘

Induced by such examples, some have taught

That bees have portions of ethereal thought—.

Endued with particles of heavenly fires ;

For God the whole created mass inspires.

Through heaven and earth and ocean’s depths He throws
His influence round and kindles as He goes.

Hence flocks and herds and men and beasts and fowls
With breath are quicken’d, and attract their souls ;

Y Addam etiam et quod omnium vilissimum esse et magis absurdum
videtur, ipsum sibi vermis speciem adhibere ab iis qui in rebus divinis
multum diugue versati sunt esse traditum.—DE CELESTI HIERARCHIA,
cap. ii. The reference is to PSALM xxii, v. 6.

4 Cedit ilem retro de tevrd quod fuit ante

. In terram, et quod missum est ex @lheris oris,
Id rursum ceeli fulgentia templa receptant.
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Hence take the forms His prescience did ordain,
And into Him at length resolve again.

No room is left for death : they mount the sky
And to their own congenial planets fly.?

This vanish or ascent of the inward, ethereal principles
doth not presently follow their separation ; for that part
of man which Paracelsus calls the “sidereal man”? and
more appositely the “ brute part of man,” ® but Agrippa
the “spectre ’ * and Vergil y

Ethereal sense and warmth of simple breath >—

[}

this part—I say—which in the astral man hovers
sometimes about the dormitories of the dead, and that
because of the magnetism or sympathy which is between
him and the radical, vital moisture. In this “spectre”
is the seat of the imagination, and it retains after death
an impress of those passions and affections to which it
was subject in the body. This makes him haunt those
places where the whole man hath been most conversant,
and imitate the actions and gestures of life. This
magnetism is excellently confirmed by that memorable
accident at Paris which Dr Fludd proves to be true by
the testimonies of great and learned men. Agrippa also,
speaking of the apparitions of the dead, hath these words :
“But that which I have seen myself with my own eyes’
and have touched with my own hands I will not mention
in this place, lest it be my lot to be accused of falsehood by

3 His quidam signis atque heec exempla secuti

Esse apibus partem Divine Mentis et haustus
Lthereos dixere. Deum namque ive per omnes
- Terrasque tractusque maris, celumque profundum.
Hinc pecudes, armenta, viros, genus omne ferarum,
Quemque sibi tenuis nascentem arcessere vitas.
Scilicet huc reddi deinde ac resoluta referri

Omnia: nec morti esse locum, sed viva volare
Syderis in numerum atque allo succedere celo.
I have used Dryden’s translation for the text, the Latin only being
given in the original.
2 Homo sidereus. = 3 Brutum hominis. ¢ Idolum.
§ Etheyveum sensum atque aurai simplicis ignem.
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the ignorant, by reason of the marvellous strangeness of the
occurrences.” ! But this scene ? exceeds not the circuit of
one year, for when the body begins fully to corrupt the
spirit returns to his original element. These apparitions
have made a great noise in the world, not without some
benefit to the pope ; but I shall reserve all for my great
work, where I shall more fully handle these mysteries.

I am now to speak of man as he is subject to a super-
natural judgment ; and—to be short—my judgment is
this : I conceive there are—besides the empyreal heaven
—two inferior mansions or receptacles of spirits. The
one is that which our Saviour calls ¢ the outer darkness,”®

RAT L
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and this is it whence there is no redemption— Whence !

souls may never come forth,”* as the divine Plato hath
it. The other, I suppose, is somewhat answerable to the
Elysian fields, some delicate, pleasant region, the suburbs
of heaven—as it were—those seven mighty mountains
whereupon there. grow roses and lilies, or the outgoings

of Paradise in Esdras.® Such was that place where the |

oracle told Amelius the soul of Plotinus was :

Where friendship is, where Cupid gentle-eyed, .
Replete with purest joy, enrich’d by God

With sempiternal and ambrosial streams :

Whence are the bonds of love, the pleasant breath,
The tranquil air of great Jove’s golden race.®

Y Sed et ipse ego, quce meis oculis vidi et manibus tetigi hoc loco referre
nolo, ne e 0b rerum stupendam admirationem de mendacio ab incredulis
argui contingat.— 3

? Scene in the original orthography. The word seems inapplicable.
Vaughan may have written the Latin Sceva=a sign, in the sense of

omen. .

3 Td grdros, rd étdrepov.

4 “Obey Juwore 8iaor: unde anime nunquam egrediuntur.

6 1I ESDRAS, ii, 19. The passage referred to is part of the word of the
Lord to Esdras and has nothing to do with Paradise, an allusion to the
“outgoings ” of which occurs, however, cag. iv, 7, in another connection.

J Ubi amicitia est, ubi Cupido visu mollis,

Pure plenus letitie et sempiternis rivis
Ambrosiis irvigatus a Deo; unde sunt amorum
Retinacula, dulcis spivitus et tranquillus @ther
Aurei generis magni Jovis.
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Stellatus supposeth there is a successive, gradual ascent
of the soul, according to the process of expiation, and he
makes her inter-residence in the moon.! But let it be
where it will, my opinion is that this middlemost mansion
is appointed for such souls whose whole man hath not
perfectly repented in this world. But notwithstanding
they are of such as shall be saved,” and are reserved in
this place to a further repentance in the spirit for those
offences they committed in the flesh. I do-not here
maintain that ignis fatuus of purgatory, or any such
painted, imaginary tophet ; but that which I speak of—
if 1 am not much mistaken—I have a strong Scripture
for. It is that of St Peter, where he speaks of Christ
being “put to death in the flesh, but quickened by the
Spirit : by which also he went and preiached unto the
spirits in prison ; which sometime were disobedient, -
when once the longsuffering of God waited in the days
of Noah, while the ark was a preparing, wherein few,
that is, eight souls were saved by water.”® These spirits
were the souls of those who perished in the Flood and
were reserved in this place till Christ should come and
preach repentance unto them. .

I know Scaliger thinks to evade this construction with
his gui tunc, that they were then alive—namely, before the
Flood—when they were preached unto.* But I shall
overthrow this single' nonsense with three solid reasons,
drawn out of the body of the text. First, it is not said
that the Spirit itself precisely preached unto them, but He
Who went thither by the Spirit, namely, Christ in the

! Marcellus Palingenjus Stellatus wrote ZODIACUS VITZ, a Latin hexa-
meter poem in twelve books corresponding to the Twelve Signs. Book
1x, which answers to Sagittarius, recounts a visit to the Moon, which is
regarded as the place of judgment for departed souls.

% De salvandorum numero. 3 I ST PETER, iii, 18—20.

* There were two Scaligers, father and son, respectively 1484-1558 and
1540-1609. They were both sufficiently voluminous. Julius Ceesar—the
father—wrote commentaries on the zoological and botanical' works of
Aristotle and Theophrastus. The son—Josephus Justus—was a famous
philologist of his period:

- 57



The Works of Thomas Vaughan

hypostatical union of His soul and Godhead—which
union was not before the Flood when these dead did live.
Secondly, it is written that He preached unto spirits, not
to men, to those which were in prison, not to those
which were “in life,”* which is quite contrary to Scaliger.
And this exposition the apostle confirms in another place
—“to them that are dead "’ >—the dead were preached to,
not the living. Thirdly, the apostle says these spirits
were but sometime disobedient and withal tells us when
—namely, in the days of Noah. Whence I gather they
were not disobedient at this time of preaching ; and this
is plain out-of the subsequent chapter.  For this cause ”
—saith the apostle—‘““was the gospel preached also to
them that are dead, that they might be judged according
to men in the flesh, but live according to God in the
spirit.”® Now, this judgment in the flesh was grounded
on their disobedience in the days of Noah, for which also
they were drowned ; but salvation according to God in
the spirit proceeded from their repentance at the preach-
ing of Christ, which was after death.” I do not impose
this on the reader as if I sat in the infallible chair, but I
am confident the text of itself will speak no other sense.
As for the doctrine, it is no way hurtful, but—in my
" opinion—as it detracts not from the mercy of God so it
adds much to the comfort of man.

I shall now speak a word more concerning myself and
another concerning the common philosophy, and then 1
have done. It will be questioned perhaps what I am,
and especially what my religion is. Take this short

answer. [ am neither papist nor sectary but a true,

resolute protestant in the best sense of the Church of
England. For philosophy as it now stands it is altogether
imperfect and withal false—a mere apothecary’s drug, a
mixture of inconsistent, contrary principles which no way
agree with the harmony and method of Nature. In a

v In vivis—rois év purani wveﬂuu;rw, I ST PETER, iii, 19.-

2 Ibid, iv, 6. , s Ibid, iv, 6.
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word, the whole encyclopzdia—as they call it—baiting
the demonstrative, mathematical part—is built on mere
imagination, without the least light of experience. 1
wish therefore all the true sons of my famous Oxford
Mother to look beyond Aristotle and not to confine their
intellect to the narrow and cloudy horizon of his text;
for he is as short of Nature as the grammarians are of
steganography. 1 expect not their thanks for this my
advice or discovery ; but verily the time will come when
this truth shall be more perfectly manifested, and especially
that great and glorious mystery whereof there is little
spoken in this book : “the alone King Messias, the Word
made flesh of the Father, hath revealed this secret, to be
more openly manifested in a certain fulness of time.”?
It is Cornelius Agrippa’s own prediction, and I am con-
fident it shall find patrons enough when nothing remains
here of me but memory.

My sweetest Jesus, "twas Thy voice : If I

Be lifted up I’ll draw all to the sky.

Yet I am here. I’m stifled in this clay,

Shut up from Thee and the fresh East of day.
I know Thy hand’s not short ; but I’'m unfit—
A foul, unclean thing—to take hold of it.

I am all dirt, nor can I hope to please

Unless in mercy Thou Jov’st a disease.

Diseases may be cured ; but who'll reprieve
Him that is dead? Tell me, my God, I live.
"T'is true, I live ; but'l so sleep withal

I cannot move, scarce hear when Thou dost call.
Sin’s lullabies charm me when I would come ;
But draw me after Thee and I will run.

Thou know’st I’m sick : let me not feasted be,
But keep a diet, and prescribed by Thee.
Should I carve for myself I would exceed

To surfeits soon and by self-murder bleed.

. 1 Solus Rex Messias, Verbum Patris caro factum,arcanum hoc revelavit,
aliqua temporss plenitudine apertius manifestaturus.

59



The Works of Thomas Vaughan

I ask for stones and scorpions, but still cross’d—
And all for love—should’st Thou grant, I were lost.
Dear Lord, deny me still, and never sign

My will but when that will agrees with Thine.
And when this conflict’s pass’d and I appear

To answer what a patient I was here,

How I did weep when Thou didst woo, repine
At Thy best sweets and in a childish whine
Refuse Thy proffer’d love, yet cry and call

For rattles of my own, to play withal—

Look on Thy cross and let Thy blood come in.
When mine shall blush as guilty of my sin,
Then shall I live, being rescued in my fall,

A text of mercy to Thy creatures all,

Who having seen the worst of sins in me

Must needs confess the best of loves in Thee.

I have now done, Reader, but how much to my bwn
prejudice I cannot tell. 1 am confident this shall not
pass without noise; but I may do well enough if thou
grantest me but one request. 1 would not have thee look
here for the paint and trim of rhetoric, and the rather
because English is a language the author was not born to.
Besides this piece was composed in haste and in my days of
mourning on the sad occurrence of a brother’s death.
“And who ‘knoweth how to write amidst a wailing of
tears and ink ?”'? ¢ '

To conclude : if I have erred in anything—and yet 1
followed the rules of creation—I expose it not to the
mercy of man but of God, Who as He is most able so
also 1s He most willing to forgive us in the day of our
accounts.

Finis

Y Et quis didicit scribere in luctt lackrymarum et atyamenti 2
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AN ADVERTISEMENT TO THE READER

[r the old itch of scribbling—a disease very proper to
Galenists—surprise any of their tribe, I shall expect from
them these following performances : first, a plain, positive
exposition of all the passages in this book without any
injury to the sense of their author ; for if they interpret
them otherwise than they ought, they but create errors of
their own and then overthrow them. Secondly, to prove
their familiarity and knowledge in this art, let them give
the reader a punctual discovery of all the secrets thereof.

If this be more than they can do, it is argument enough
they know not what they oppose; and if they do not
know, how can they judge, or if they judge, where is
their evidence to condemn? Thirdly, let them not
mangle and discompose my book with a scatter of observa-
tions but proceed methodically to the censure of each part,

expounding what is obscure and discovering the very
practice, that the reader may find my positions to be false,
not only in their theory but, if he will essay it, by his own
particular experience.

I have two admonitions more to the mgenuous and
well-disposed reader : first, that he would not slight my
endeavours because of my years, which are but few. It
is the custom of most men to measure knowledge by
the beard ; but look thou rather on the soul, an essence
of that nature “ which requireth not the courses of time for
its perfection.”! Secondly, that he would not conclude
anything rashly concerning the subject of this Art, for it
is a principle not easily apprehended. It is neither earth

V Que ad perfectionem suam curyicula temporis non desiderat.—Proclus.
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nor water, air nor fire. It is not gold, silver, Saturn,
antimony or vitriol, nor any kind of mineral whatsoever.
It is not blood, nor the seed of any individual—as some
unnatural, obscene authors have imagined. In a word,
it is no mineral, no vegetable, no animal, but a system—
as it were—of all three. In plain terms, it is the seed
of the greater animal,' the seed of heaven and earth, our
" most secret, miraculous hermaphrodite.  If you Know
this—and with it the Hydro-pyro-magical Art—you may,
with some security, attempt the work : if not, practice is
the way to poverty. Essay nothing without science, but
confine yourselves to those bounds which Nature hath
prescribed you.

1 Sperma majoris animalis
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TO THE READER

Now God defend : what will become of me? 1 have
neither consulted the stars nor their urinals, the Almanacks.
A fine fellow to neglect the prophets who are read in
England every day. They shall pardon.me for this
oversight.! There is a mystery in their profession they
have not so much as heard of—the star-spangled Christian
heaven *—a new heaven fancied on the old earth. Here
the twelve apostles have surprised the zodiac and all the
saints are ranged on their North and South sides. It
were a pretty vanity to preach when St Paul is ascendant,
land would not a papist smile to have his pope elected
under St Peter ? Reader, if I studied these things I
would think myself worse employed than the Roman
|Chaucer was in his Troilus.® I come out as if there
were no hours in the day, nor planets in the hours:

nelther do I care for anything but that interlude of
{Perendenga in Michael Cervantes: “Let the old man,
my master, live, and Christ be with us all.” Thou wilt
onder now where this drives, for I have neither a
Conde de Lemos nor a Cardinal to pray for. I pray for
he dead, that is, I wish him a fair remembrance whose
abours have deserved it. It happened in exposing my
former discourse to censure—a custom hath strangled
any truths in the cradle—that a learned man suggested
0 me some bad opinion he had of my author, Henricus

&

-

| ! Hepdpapa. 2 Calum stellatum Christianum.

l 3 The point appears to be that according to the ruling of a certain
hracle the life of Troilus guaranteed Troy against fall. But the son of
Priam was slain by Achilles and the city perished. The comparison of
Wergil with Chaucer is not fortunate.
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Cornelius Agrippa. 1 ever understood it was not one .
but many in whose sentiment that miracle suffered. It
is the fortune of deep writers to miscarry because of
obscurity. Thus the spots in the moon with some men
are earth, but 'tis more probable they are water. There -
is no day so clear but there are lees towards the horizon :
so inferior ths, when they reflect on h1gher intellects,
leave a mist in their beams. Had he lived in 1gnorance,é
as most do, he might have passed hence like the last™
year’s clouds, without any more remembrance. But as
I believe the truth a main branch of that end to which
I was born, so I hold it my duty to vindicate him from
whom I have received it. The world then being not
able to confute this man’s principles by reason went
about to do it by scandal ; and the first argument they
fastened on was that of the Jew against his Saviour :
“Thou art a Samaritan and hast a devil.”! The chief i ml
this persecution is Clgognes, and after him Delrio in®
his fabulous Disguisitions® But Paulus Jovius stirred
in the vomit, who amongst other men’s lives hath put
my author to death.! It is done indeed emphatically”
betwixt him and his poet, whom he hired—it seems—to
stitch verse to his prose and so patched up the legend.
“Who would believe "—saith he—“ an amazing capacity
to have been concealed in the sedate countenance of
Henry Cornelius Agrlppa? In his subsequent dis-

! ST JOHN, viii, 48.

? f.e. Strozzi Cigogna, whose MAGIE OMNIFARIE, vel potius umwmél
nature THEATRUM, appeared in Italian and was translated into Latin.
in 1606. {

3 DISQUISITIONUM MAGICARUM LIBRI SEX . . . Auctore Martino
Delrio Societalis Jesu Presbytero, &c. 1 know only the second edition
in quarto, Leyden, 1604. The references to Agrippa in this vast trefmsq
are few and far between.

¢ The multitudinous writings of Paolo Giovio, Bishop of Nocera, were
collected and published at Basle between 1578 and 1596 in five folio®
volumes. They treated of many matters, but demonology was not among
them. I do not pretend to say in which portion of the vast memorial
there may occur some reference to Agrippa,

b Quisin Henrici Cornelii Agrippe sedato vultu portentosum ingeniumt.
latuisse crediderit ? :
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course he states his question and returns my author’s
best parts as a libel on his memory. But that which
troubles him most of all is that Agrippa should prove his
doctrine out of the Scriptures. Then he inculcates the
solemn crambe of his dog-devil, whose collar—emblem-
atically wrought with nails—made the ruff to his
familiar. For a close to the story he kills him at Lyons,
where — being near his departure — he unravelled his
magic in this desperatg dismission : * Begone, abandoned
Beast, who hast lost me everything.”! This is the most
gross lie and the least probable in every circumstance
that ever was related. Devils use not to quit their
conjurers in the day of death ; neither will they at such
times be exterminated. This is the hour wherein they
attend their prey and from seeming servants become cruel
masters. Besides, is it not most gross that any should
dog this devil from Agrippa’s lodging to Araris, where—
saith this prelate—he plunged himself ? Certainly spirits
pass away invisibly and with that dispatch no mortal man
can trace them. Believe this, and believe all the fables
of purgatory.

Now, Reader, thou hast heard the worst ; lend a just
ear and thou shalt hear the best. Johannes Wierus, a
professed adversary to ceremonial magic and some time
secretary to Cornelius Agrippa,in his Demonomonia® speaks
thus. He wonders that some learned Germans and
Italians were not ashamed to traduce his master in their
public writings. That he had a dog whose call was
Monsieur he confesseth, and this spaniel during his service
he used to lead, when Agrippa walked abroad, by a hair-
chain.® “And certainly "—saith he—‘“the dog was a
natural male animal,” * to which Agrippa coupled a bitch

Y Abi, perdita bestia, qui me totum perdidists.

® A French translation appeared in 1579 under the title : HISTOIRES,
DISPUTES ET DISCOURS des [llusions et Impostures des Diables, &c. See
Livre ii, c. 5, for the justification of Agrippa.

3 In loro ex pilis concinnato.

t At revera canis erat naturalis masculus,
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of the same colour, called Mademoiselle. 1t is confessed
he was fond of this dog, and having divorced his first
wife would suffer him—ifor a sarcasm—to sleep with -
him under the sheets. In his study too this dog
would couch on the table by his master, whence this
great philosopher, “absolutely surrounded by his extra-
ordinary manuscript treasures’ '—saith Wierus—would
not sometimes stir out for a whole week together. So
studious was he for the good of posterity, who have
but coldly rewarded him for his pains. 1 have observed
also in his Epistles that when he was resident at
Malines his domestics used to give him an account in
their letters how his dogs fared—so fond was he of
those creatures.?

But to come to the rest of the legend : Paulus Jovius
tells you he died at Lyons “in a squalid and gloomy inn”" ;2
but Wierus—who had more reason to be inquisitive after
his master’s death—tells me he died at Granople, and that
“in the Lord,”* not desperately—as his enemies would
have it. Here now was a jovial stride, from Grasianopolis
to Lugdunum :° sure this Paul was a scant geographer.
But, Reader, it is not my intention to conceal anything in
this matter : know therefore that Agrippa had another
dog, his Filioli, and this last died in more respect than
most of his master’s adversaries. For my author—by
some secret means—having strangely qualified him, divers
learned men writ epitaphs upon him, whereof some have =
been published and are yet extant. Out of this fable of
the Cerberus Baptista Possevinus pumped these verses :

Y Inter supellectilem chartaceam certe insignem delitescens.

2 The most accessible source of reference for the English reader is
Henry Morley: CORNELIUS AGRIPPA, 2 vols. 1856, a sympathetic and
excellent study. There are in all seven books of Agrippa’s correspondence.
They appeared in his collected works soon after his death. A selection
was translated into French in : HENRI CORNELIS AGRIPPA ; .Sa Ve ¢f ses
(Eunvres. Par Joseph Orsier, 1911,

3 Ignobili et tenebroso in diversorio. ¢ In Domino.

8 Gratianopolis is Grenoble and Lugdunum is Lyons, unless Lugdunum =
Batavorum is intended, 7.e. Leyden.
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O ye who, living, mark this grave and deem
What lies therein deserves the word of peace,
Know, here entomb’d, abysmal Styx’s King,

On earth protected by a guard from hell

But in perdition now his warder’s prey.

His powers controll’d, he might have soar’d as far
On high as now into the deep he sinks.!

Thus have they all-to-bedevilled him ; but why may not
truth run in verse as well as scandal ?

So great Agrippa for two worlds sufficed

And powers diverse displayed in broken frame.

Earth conquers earth and heaven has links with heaven.
Alive he wrote, confronted by the wise.

Nature draws Nature, and supernal life

Acclaims his soul as kindred to the heights.

He taught in life and teaches yet in death,

And whilst ascending high amidst the stars

Some magic potence still his hands dispense.2

Now, Reader, if thou wouldst be further satisfied in his
distaste of Black Magic, I wish thee to read his most
Christian invective against the German conjurer entertained
in the French court. Nay, so zealous and nice of con-
science was he that being solicited by some divines for a
comment on Trismegistus he returned them a very tart
answer, referring all true knowledge to the Scripture. In
a word, he did not only hate impious but vain arts, for he

) Vivens quem cernis Tumulum, ne forte mervetur
Os placidum, stygit Rex fuit iste lacus.
Quare etiam custodem habuit, dum viveret, Orci,
Cui nunc in lenebris praeda daret comitem.
Ast hic, st ingenium moderari scisset, ad auras
Tantum esset, quantum Tartara nigra subit.

g Sic Agrippa ingens, duplici quoque sufficit orbi,
Fractaque diversas fabrica monstrat opes.
Terram terra capit, celogue affinia cwlum
Possidet. Hoc vivus scripserat ante sophos.
Naturam Natura trakit; similemque superne
Hanc animam agnoscit vita superna suam. &
Sic vivens, moriensque docet, dumgque altus in astra
Tendit, habet magicas parca vel ipsa manus.
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lost the favour of the Queen-Mother because he would
not be employed by her in astrology—a science in whose
true, natural part he was skilled to a miracle ; but he
knew it was bootless to look for fatal events in the planets,
for such are not written in Nature but in the Superior
Tables of Predestination. Having thus then sufficiently
proved his integrity, I will in a few words discover the
grounds of his persecution. He was a man reformed in
his religion ; and had [ the leisure to cite his works I
could quickly prove he was not of the Roman Church.!
For in his book on The Vanity of the Sciences he allows not
of monks and friars but calls them sects, “ of which the
Church was free at its best” ;? and certainly that notable
jest of his on the cowl nettles the papists to this day.?
He disclaims also their images, their invocation of saints,
their purgatory and pardons, and would have the laity
communicate “in both kinds.”* He corrects the pope
himself sufficiently and is utterly against the Inquisition
Office. 'What also his opinion was of Luther is not hard
to guess out of his Epistles, for in a letter to Melanchthon
he hath these words: “Salute for me that invincible
heretic Martin Luther, who—as Paul saith in the Acts—
doth serve His God according to that sect which they
term heretical.”® Lastly, he was altogether for the written
word, preferring it to human constitutions, which is con-
trary to the papist, who will not allow it to be the judge
of controversies. This is the man and thus qualified at
home, howsoever the world hath rendered him abroad.
Now for his more mysterious principles : thou hast
their main in this discourse, which if thou canst appre-

1 See note on p. 50.

2 Quibus caruit Ecclesia cum fuit optima.

3 The reference is presumably to c. 62 of THE VANITY OF ARTS AND
SCIENCES. It is a graphic picture and very severe criticism of monastic
orders. I do not know why it is termed a jest in the text above.

4 Sub utraque specie.

5. Salutabis per me tnvictum illum haereticum Martinum Lutherum, .

Ry T
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gui (ut ait Pawulus in Actibus) servit Deo suo secundum sectam: gquam =

vocant Heresin. The reference is to ACTS, xxiv, 14.
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hend I know thou wilt style him in particular—as
Trismegistus doth man in general— “a manifested
god " ;! or as Panztius did his Plato, ¢ the most divine,
most holy, most wise man and the Homer of philosophers.”
But this sluttish struggle fits not his memory and things
fall from me now as strictures, not compositions. I shall
say nothing more but leave thee to thy studies, whiles
I translate that epitaph of Platina to his Tomus 6.

Whoe’er thou art, if piously inclined,
Seek not the dead Agrippa to molest,
Nor what with him lies narrowly enshrined
And only asks to be alone in rest.3

Evcenius PHiILALETHES.

1 @edv Spatov.

2 Hominem divinum, sanctissimum, sapientissimum et Homerum
dhilosophorim.

$ Quisquis es, st pius, Agrippam
Et suos ne vexes: anguste
Jacent, et soli volunt esse.
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To build castles in the air is a common proverb with. all
men but a common practice with the Peripatetics only.
I have oftentimes admired that the very end and result
of their philosophy did not clearly discover its falsity.
It is a mere help to discourse. Mood and figure are
their two pillars, their limits.! Their heptarchy ends in
a syllogism and the best professor amongst them is but
a scold well disciplined. Their seven years study are
seven years of famine ; they leave the soul not satisfied
and are more of a dream than that of Pharaoh.? For
verily if the stage and reign of dreams be nowhere be-
yond fancy, then the fancies of these men being nowhere
beyond their authors may rest on the same pillow. This
sect then may be styled a “fellowship of dreams.”?
Their conceptions are not grounded on any reason
existent in Nature, but they would ground Nature on
reasons framed and principled by their own conceptions.
Their philosophy is built on general, empty maxims,
things of that stretch and latitude they may be applied
to anything but conduce to the discovery of nothing.
These are the first lineaments of their monster, and in
reference to them they have many subordinate errors
which pretend a symmetry with their fundamentals but
in truth have none at all. These latter quillets are so
minced with divisions and distinctions that their very
patrons are dubious how to state them. I could compare
their physiology to a chase in arras, where there is much

1 Non ultra. 2 GENESIS, cap. xli. 3 Afjuos dveipv.
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of similitude but nothing of truth. 'Tis the child of
fancy, a romance in syllogisms, a texture of their own
brain, like that cobweb campagna which Lucian’s spiders
planted betwixt the Moon and Venus. Nature in general
—say they—is “a principle of motion and rest.”! A
form is “ the outward expression of an inward essence”*
—a definition they know not what to make of—and the
soul is actuality,® or the “active principle of the organic
body.”* These two last descriptions—for they are no
substantial definitions—are such riddles that I verily
believe Aristotle made use of those words Adyos and
evteNéxete=form and actuality, because he would not
discover his ignorance in these points. For why should
a form be called Adyos, or in what other author can we
find this évreNéxea ? But because Nature in general,
that is, in her active and passive portions—namely, matter
and form—together with the soul of man, are the main
fundamentals whereon to build a philosophy, and that
this Aristotle is so sainted by his clients that the divines
of Collein tell us he was “ precursor of Christ in things
natural as John Baptist was in things of grace,”® 1 shall
further examine these his definitions and acknowledge
the benefit when I find it.

In the first place then, it may be thought I am beholden
to this man for telling me that Nature 1s a principle. So
I may tell the reader that the magician’s passive spirit is
a principle ; but if I tell him not what kind of substance
it is I will allow him ten years of study, and if the sun
went back every day ten degrees in his dial he shall not
—without a supernatural assistance—know what or where
it is. But you will reply: he tells me further it is a
principle causeth bodies to move and rest. I thank him
for his nothing. I desire not to know what this principle
doth—for that is obvious to every eye—but I would

1 Prz'ncz;ﬁz‘um moltus et guielss. 2 Adyos Tiis obalas.
3 ’Eyrenéyea. 4 Actus corporis organici.
8 Pracursor Christi in naturalibus, ut johannes Baptista in gratuitis.
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know what it is ; and therefore he may pocket his defini-
tion. Again, you will object : he tells me not only that
Nature is a principle but that * Nature is form ” ! and by
consequence “ Form is Nature.”? This is idéem per idem :
he retains me in a circle of notions but resolves nothing
at all essentially. Besides form—in the genuine scope of
the language—signifies the outward symmetry or shape
of a compound.? But the Peripatetics—who impose on
tongues as they do on Nature—render it otherwise in
their books and mistake the effect for the cause. 1 shall
therefore take it in their sense and be content for once to
subscribe to their comments. Form then in their concep-
tion is the same with dvvams whasruey or formative power,*
which Aristotle defines as the “ outward expression of an
inward essence.” I must confess I do not understand
him and therefore I shall take him upon trust, as his
disciples expound him. It is Adyos "—saith Magirus—
“inasmuch as it doth perfect, adorn and fashion the
natural thing, so that one may thereby be distinguished
from another.”® This is an express of the office and
effect of forms but nothing at all to their substance or
essence.

Now let us see what he saith to the soul of man. The
soul—saith he—is actuality, that is, in plain terms, the
sum total,® or barbarously but truly finikabia, though his
own followers falsely render it “active principle of organic
body.”” But this definition is common to beasts and
plants, and therefore he hath stumbled on another : “The
soul is that principle by which we live, feel, move and

Y Natura est forma. 2 Forma est Natura. :
3 According to St Thomas Aquinas, the head and crown of scholastic
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.philosophy, that which is signified by the term form is the perfection of

each thing individually, its peculiar determining principle. Per formant
significatur perfectio uniuscujusque rvei.—DE ENTE ET ESSENTIA, cap. 7.

4 UVis formatrix.

5 Est enim Nyos, quoniam absolvit, expolit et informat vem: naturalent,
ul per eam una ab altera distinguatur.

8 Consummatio.

T Actus corporis organici.
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understand.”! Now, both these descriptions concern
only the operations and faculties which the soul exerciseth
in the body but discover not her nature or original at all.
It was ingenuously done of Galen, who confessed his
ignorance concerning the substance of the soul ; but this
fellow—who had not so much honesty—is voiced Prince
of Philosophers and the positions of more glorious authors
are examined by his dictates, as it were by a touchstone.
Nay, the Scripture itself is oftentimes wrested and forced
by his disciples to vote a placer to his conclusions. It is
a miserable task to dwell on this ethnic, to gather his
straw and stubble most of our days and after all to be
no better acquainted with ourselves but that the soul is
the course of life, sense, motion and understanding. 1
pity our customary follies that we bind ourselves over
to a prenticeship of expense and study, only to compass
a few superficial truths which every ploughman knows
without book. Verily, Nature is so much a tutor that
none can be ignorant in these things ; for who is so stupid
as not to know the difference between life and death, the
absence and presence of his soul ? Yet these very defini-
tions—though looked upon as rare, profound, philo-
sophical determinations —instruct us in nothing more.
Away then with this Peripatetical Philosophy, this vain
babbling, as St Paul justly styles it,? for sure enough he
had some experience of it at Athens in his dispute about
the resurrection. Let us no more look on this o//a podrida
but on that spirit which resides.in the elements, for this
produceth real effects by the subsequent rotations of
corruption and generation ; but the spirit of error—which
is Aristotle’s—produceth nought but a multiplicity of
notions. Observe then that this Stagyrite and Nature
are at a great distance : the one ends in works, the other
in words. His followers refine the old notions but not
the old creatures. And verily the mystery of their pro-

Y Anima est principium quo vivimus, movemur et intelligimus.
2 I TIMOTHY, vi, 20, and 11/76:d., ii, 16,
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fession consists only in their terms. If their speculations
were exposed to the world in a plain dress, their sense is

so empty and shallow there is not any would acknowledge

them for philosophers. In some discourses, I confess,
they have Nature before them, but they go not the right

way to apprehend her. They are still in chase but never

overtake their game ; for who is he amongst them whose
knowledge is so entire and regular that he can justify his
positions by practice ? Again, in some things they are
quite beside the cushion ; they scold and squabble about
whimsies and problems of their own which are no more
in Nature than Lucian’s Lachanopters or Hyppogypians.
Now, the reason of their errors is because they are
experienced in nothing but outward accidents or qualities,
and all the performance they can do in philosophy is to

pronounce a body hot or cold, moist or dry. But if they -
mind the essential temperament they are grossly mis-

taken in stating these qualifications, for it is not the

touch or sight that can discern intrinsical, true complexions. -

A body that is outwardly cold to the sense may be hotter

in the inwardness,' where the genuine temperament lies,

than the sun himself is manifestly.? But they know not
the providence of Nature, how she interposeth a different
resisting quality in the circumference of everything, lest
the qualities of ambient bodies should conspire in too
great a measure with the centre and so procure a dissolu-
tion of the compound. Thus she interposeth her passive,

refreshing spirit between the central fire and the Sulphur. 4

Again she placeth the Sulphur between the liquor of the
celestial Luna and her outward Mercury—a rare and
admirable texture, infallibly proving that none but God—
only wise—Who foresaw the conveniences and discon-
veniences of His creatures, could range them in™ that
saving order and connection.® But to go further with

L. In occulto. % In manifesto.
3 Vaughan is beginning to speak of certain principles, ex Aypothesi
universal in Nature, and more especially concerning two, denominated
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these Peripatetics: their philosophy is a kind of thSi-
ognomy. They will judge of inward principles—forms,
as they call them—which are shut up in the closet of
the matter, and all this in perusing the outside or crust
of Nature. 'Twere a foolish presumption if a lapidary
should undertake to state the value or lustre of a jewel
that is locked up before he opens the cabinet. 1 advise
them therefore to use their-hands, not their fancies, and
to change their abstractions into extractions ; for verily
as long as they lick the shell in this fashion and pierce
not experimentally into the centre of things they can do
no otherwise than they have done. They cannot know
things substantially but only describe them by their
 outward effects and motions, which are subject and
obvious to every common eye. Let them consider
therefore that there is in Nature a certain spirit which
applies himself to the matter and actuates in every genera-
tion. That there is also a passive intrinsical principle
where he is more immediately resident than in the rest,
and by mediation of which he communicates with the
more gross, material parts. For there is in Nature a
certain chain or subordinate propinquity of complexions
’between visibles and invisibles ; and this is it by which
the superior, spiritual essences descend and converse here
below with the matter. But have a care lest you mis-
_conceive me. I speak not in this place of the Divine
 Spirit, but I speak of a certain Art by which a particular
,spmt may be united to the universal, and Nature by
consequence may be strangely exalted and multiplied.
Now then, you that have your eyes in your hearts and
not your hearts in your eyes, attend to that which is
spoken, and that I may exhort you to magic in the
magician’s phrase : “ Hear with the understanding of
the heart.”’

Sulphur and Mercury, by which also they were known to alchemists, who
added Salt as a third, and regarded these three as the fundamentals of
their whole mystery. Salt is a subject of consideration in EUPHRATES.
Y Intellectu cordrs audite.
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It is obvious to all those whom Nature hath enriched
with sense and convenient organs to exercise it that
every body in the world is subject to a certain species
of motion.  Animals have their progressive outward and
their vital inward motions. The heavens are carried
with that species which the Peripatetics call lation *—where,
by the way, I must tell you it proceeds from an intrinsical
principle, for intelligences are fabulous. The air moves
variously, the sea hath his flux and reflux. Vegetables
have their growth and augmentation, which necessarily
infer a concoction ; and finally, the earth—with her
minerals and all other treasures—is subject to alteration,
that is, to generation and corruption. Now, the matter
of itself being merely passive and furnished with no
motive faculty at all, we must of necessity conclude there
is some other inward principle which acts and regulates it
in every several species of motion. But verily it is not
enough to call this principle a form and so bury up the
riches of Nature in this narrow and most absurd formality.
We should rather abstain from scribbling or study to
publish that which may make something for the author’s
credit—but much more for the benefit of the readers.
To be plain then, this principle is the Soul of the World,?
or the Universal Spirit of Nature. This Soul is retained
in the matter by certain other proportionate natures and
missing a vent doth organise the mass.®> She labours
what she can to resume her former liberty, frames for
herself a habitation here in the centre, puts her prison
into some good order and brancheth into the several
members, that she may have more room to act and employ
her faculties. But you are to observe that in every frame

.

! Latio in classical Latin signifies making or giving, as in Cicero, =

legum latio, the making of laws. In late Latin it meant bearing or
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carrying, the root being the past participle of fero, I bear. It will be =

seen that Vaughan explains the word as referring in its Aristotelian use

to a principle of motion according to cosmic law. The Greek equivalent

15 ¢opa.
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